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ABSTRACT

SUNNISM VERSUS SHI'ISM?
RISE OF THE SHI'l POLITICS AND OF THE OTTOMAN APPREENSION
IN LATE NINETEENTH CENTURY IRAQ
Yaslicimen, Faruk
M.A., Department of History
Supervisor: Assist. Prof. Oktay Ozel

July 2008

The resurgence of religious political activism hmddominantly been one of
the foremost themes of structural transformationsoray societies during the
nineteenth century. The major characteristic raggrthe history of religion in the
Middle Eastern context was a bilateral procesg, ¢tfidhe mobilization of society
and of the consolidation of organized social movasdollowed by a subsequent
process of politicization. As for the Iragi regidhge influence of Shiism increased
over certain segments of society thus “the sprda8hgism” primarily meant the
increased activity and organization of Shi'i commnties, which increased their
weight in political spectrum rather than the magghit of “the spread” itself.

There were internal and external reasons for g af Shi'i politics. On the
one hand, the intensifying governmental cohesiagr ¢ive very segments of society
during the process of centralization deeply inflesh the existing social structure

through dislocating various populations and mamngddribal confederations. On the



other hand, the rise of Usulism at the expensén@fAkhbari interpretation of the
Shi'i jurisprudence generated an innovative tengiesttmulating the Shi’i scholars
to understand and interpret the worldly affairsairdifferent manner. It gave an
impetus and a peculiar function to the positiorshfi clerical notables, particularly
the mujtahids, consolidating their authority inisbas well as political matters.

The growing influence of Shi'ism in the Iraqi regi@ave rise to Ottoman
apprehension. As a common theme in the Ottomanialfilocumentation, a strong
emphasis was made upon the seriousness and urgérithe spread of Shi'ism.”
Ottoman officials embraced a policy of educatior@inter-propaganda to deal with
the Shi'i Question. The major strategy, which theilized, was not the use of
forceful measures but the promotion of Sunni edanathrough opening medreses
and sending Sunni ulema to the Iraqi region. Howeweoctrinating Sunnism at the
expense of Shi'ism had much to do with the politigaity and the social integrity of
the empire rather than the pure religious motivatio

This study further examines selected aspects obdleeal relations between
Shi'is and Sunnis of Iraq in the late nineteentmtegy. However, the strong
emphasis is made upon the relations between thheSta’is and the Sunni Ottoman
government drawing some conclusions on the antationrelations between
governmental authorities and certain segments @f Blasses. This study also
discusses a two-dimensional view developed by thten@an officials regarding
Shi'ism and the Shi’is of Iraqg, perceiving the fanas a theological deviation from
the “true” path of Islam and recognizing the latsrbeing similar to those of other

local figures who made up the Iraqgi society.
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OZET
SILIGE KARSI SUNNILIK Mi?
GEC 19. YUZYIL IRAK'TA Sii SIYASETININ YUKSELISI
VE ARTAN OSMANLI ENDISESI
Yaslicimen, Faruk
Yuksek Lisans, Tarih B6lumu
Tez Yoneticisi: Assist. Prof. Oktay Ozel

Temmuz 2008

biri, din merkezli modern siyasi sOylem ve eylenmeyukselsi olmustur. Genel
itibariyle toplumsal mobilizasyon ve 6rgutli hardken tekamualind, siyasalma
surecleri izlemgtir. Irak 6rneginde iseSiili gin toplumun c¢eitli katmanlari Gzerinde
giderek artan nufuzu, bu yapisal dgimin sirecinin bir parcasinistel etmektedir.
Gerek doneme gkin tarih yazimi gerekse siyasi tamialarda bahsi gecersiili gin
yukselsi” soylemi Siili gin fiili yayilisindan ziyade bdyle bir yapisal d@din
surecine tekabul etmektedir. ga bir ifadeyle, saygigii Muctehidler etrafinda
kenetlenen Irakigiiler artik siyasal alanda kaydagh bir girlik kazanmglardir.
Irak’ta Sii siyasetinin yuklginin ardinda yatan, yukarida bahggttiz
konjekturel sebeble birlikte, iki temel sebep davexdir. Bunlardan birincisi,

Osmanli imparatorigunun merkezilgme cabalari kapsaminda vydurutilen iskan

faaliyetlerinin toplumsal yapida meydana gefirdialgalanmalarin birakgi derin



tersirlerdir. Dgeri ise, Sii hukukunda meydana gelen bir d@iin olan Usulilgin
Ahbarilige kagl kazandgl zaferi takibermugctehidlikkurumunun tebartiz etmesidir.
Zira boylelikle Siilerin siyasete olan yakjamlari desismis ve dinyevi meselere
zamanla daha fazla midahil olmayalamislardir.

Sii Mugtehidlerin Irak toplumu ve bdlgesel siyasetetinde giderek artan
etkisi, Osmanl idarecilerinin bolgedeki devlet nitisinin bekasi konusunda ciddi
kaygilar taimalarina sebebiyet vergtir. Idarecilerin saplanti derecesine varan
kaygilari devletin resmi yagmalarinda acikca gorulebilmektedir. Buna muteakip,
devlet yetkilileri gerekli tedbirlerin alinmasi kesunda fikir birlgine varmg ve
gerek konjektirel gerekse dini hassasiyetlerinritdsi Sii ulemaya kagi fiili guc
kullanimdan ziyade Sunni ggim faaliyetlerinin  ygunlastirlmasina karar
vermiglerdir. Ne var ki, bolegede Sunmgin giclendirilmesi salt dini bir mesele
olmaktan ¢ok siyasi bir zaruret olarak telakki edgkir.

Bu calsmanin ilerleyen bélimlerinde gec¢ 19. yizyilda ItakygayanSii ve
Sunniler arasinda cereyan eden bazi toplumsé&i iirnekleri de irdelenmektedir.
Tarih yaziminda iddia edilginin aksine, Irak’liSiiler ve Stnniler arasinda toplumsal
alanda bir takim sikintilar olmakla birlikte cidoir catsma yoktur. Zira husumetvari
meseleler ¢cgunlukla Osmanl tebasi olmay&iiler ve Osmanl hilkkiimet memurlari
arasinda ygnmaktadir. Bunlarla birlikte bu ¢ginanin son bolumu, hayli karg&
bir iliskiler agini da ¢oziimlemeye gebbis eder ve 6zellikle Osmanl idarecilerinin
Siili ge veSSiilere kagi gelistirdigi iki farkli bakisi inceler. OsmanlilaKiili ge kasi
tahkir edici bir sdylem geftirmelerine ve her firsatta bu mezhebi “itikad-itizé
olarak zikretmelerine kam Siileri Irak toplumunu olgturan dger Gelerle gdeser
telakki etmgler hatta YezidiSii ve Bektaileri idari kadrolarina da tayin etgherdir.

Anahtar Sozcikler: 2. Abdilhamid, SunnilikSiilik, Irak, iran, Osmanli, Miigtehid.
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CHAPTER 1

INTRODUCTION

During the five-years period of the U.S. occupatidriraqg, starting in March
2003 and continue to the present, there have bemorts of the communal strife
between Shi’is and Sunnis of Iraq in the weeklyrpals, on televised news, and in
the headlines of the daily newspapers. Thus, wiisgling/ran Ahkam Defterleri
and trying to locate something worthy of analyzinigh regard to the diplomatic
relations between the Ottoman and Iranian govertsneny curiosity was drawn to
the social relations in the Iraqgi region; the ewvgensifying social conflicts prompted
me to research the past of the sectarian relationgeteenth century Irag. Indeed,
as the primary sources of this historical study #re official documentation
produced by either the Ottoman or the British adsiriators, the study turned out to
be a research project focused mostly on the raestietween the Shi'i masses and
the Sunni Ottoman government and partly on theatagelations between diverse
communities of the Iraqgi region. However, since teamporary historians seemed
very much wed to the idea of Shi’i revival since 979 Iranian Islamic Revolution,
tracing back the historical roots of a current gimaanon and drawing teleological

conclusions to find the roots of the current seataconflicts in the past seemed the



major bias in the field to overcome. Thus, theiahiendeavor of this study was to
understand and describe the events pertainingeadlations between Shi’is and
Sunnis of Iraq. The next step was to catalog searclone at the Ottoman Prime
Ministry Archives in Istanbul. Fortunately, the Icalumbers of the documents
belonging mostly to the second half of the ninetieeand early twentieth centuries
were cataloged in the archive’s computer systenh widncise summaries. After
researching some selected key words that might helaged to the history of Iraq,
many documents appeared whose numbers reachee bholreds. Finally, | began
to chronologically read, transliterate, and analymse documents.

During the process of archival research, one offitiseissues regarding the
Ottoman engagement in Irag that significantly stoatlwas the uneven increase in
the official documentation providing informationat a rapid development termed
“the spread of Shiism” dating from the last quaré the nineteenth century. This
unusual case inspired me to write the second chapitethis study, entitled
“Ottomans and Iranians: Natural Enemies and EteFmands.” It predominantly
developed into an endeavor of describing the fdht Ottoman bureaucratic
mentality regarding the Iragi region that came ibnéing through the long history of
religious and political conflicts between the Otemmand Iranian governments.
Particularly the chronological listing of the offit documentation enabled me to
have an insight into the traditional bureaucragecspective of the Ottoman officials
and then to recognize the sudden change of thicesthy the Hamidian regime.
Therefore, the second chapter came to present asipla background for
understanding the views of the Ottoman governmarthe Iragi region, which had

been the common frontier of both empires for ceesur



The Ottoman official documentation produced innddle of the nineteenth
century demonstrated that there were mainly thssees regarding the Ottoman
engagement in Iraq: the repair of holy shrinesgddyriKhutbes and the Ottoman
policy of reacquisition of lands. The repair of thay pilgrimage sites and tombs in
Irag had been an important issue between the Ott@nd Iranian governments. The
right to repair the Shi'i shrines was perceivedtiy rulers of both governments as a
way of establishing or maintaining authority sirsgrving the shrines had been the
most effective means of gaining the legitimatiod anbmission of the Shi’is of Irag.
Similarly, readingKhutbesin the name of the Sultans, as the traditional why
declaring sovereignty over a certain territory, dmee a source of imperial conflict
between the Ottoman and Iranian governments. Téieisgue was the Ottoman
efforts to retain peacefully the ownership of lamabich were gradually possessed
by the Iranian Shi'i subjects. In general, this lea provides an analysis of the
traditional policies and power struggles betweemikn and Ottoman governments
over the Iraqi region, which geographically anditelly remained in the sphere of
both empires. However, this study notes that ttetornary manner of struggle, that
of reinstating the state authority over the Iraejiritory through prevention of
possible governmental plans, attacks, or intrigudsnged remarkably since the
early 1880s by the reign of Abdulhamid II.

What was the reason behind this noticeable chaiga® it the artificial
creation of the Ottoman bureaucratic circles undee Hamidian regime,
reformulating the perception of the Shi'i presencta different way? Alternatively,
was it an actual process, taking place in and dhgnipe social fabric of the Iraqi
society? The uneven increase in the Ottoman offdwaumentation concerning the

spread of Shi'ism gives an impression that theratiten of the political agenda was



not until the reign of Abdilhamid Il whose policy Ban-Islamism consequently
brought about a new outlook to understand bothptiesence and the activities of
Iragi Shi'is. Since the paramount concern of thenkdian regime, both to preserve
the territorial integrity of the Ottoman Empire atwlunite Muslims all around the
world through espousing the universal ideology ahi@ Islam, was obvious, the
first explanation seemed more sensible. The Pamist endeavor of the Hamidian
regime in an environment of ever-growing westerpenmal colonialism gained an
impetus to manage a global policy of Islamism.his tontext, establishing secret or
open relationships with the religious shaykhs ledain an extended geography such
as Turkistan, India, Africa, Japan, and China tappgate the Istanbul-centered Pan-
Islamisnt and monitoring the engagement of the Protestamssionaries in the
Hawaiian Isle$ as well as watching the activities of Shi'i uleinathe Iragi region
had all received the similar attention from the Hi#en regime. However, the
discourse of “the spread of Shi'ism” had furtheplivations beyond that of being a
mere bureaucratic invention. These consideratioosw@aged me to write the fourth
chapter of this study on the “Shi'i Presence aredSpread of Shi'ism in Iraqg in the
late Nineteenth Century.”

Yet, before introducing the fourth chapter, anotlssue, which distinctly
emerged during the archival research and led merite the third chapter of this
study, should be first emphasized here. Archivaéaech on the primary documents
at the Ottoman Prime Ministry Archives and latertled British National Archives

together raised a discrepancy and reinforced mgemaskepticism about “the spread

! Seeihsan Sireyya Sirm#, Abdiilhamid’in/slam Birligi Siyaseti(istanbul: Beyan Yayinlari, 2000).
In this context, the indoctrination of Sunnism weaspragmatic policy aimed at achieving the
straightforward submission of masses to the Otto@aliph. However, it is interesting to note why
the Ottoman government did not prefer to endorsatiti-governmental predispositions in the Shi'i
political tradition against the imperial forces bather favored the spread of Sunnism.

% See Selim Deringil, “An Ottoman View of Missionakgtivity in Hawaii,” The Hawaiian Journal of
History, Vol. 27 (1993).



of Shiism” in the historiography on the Shi'is wag. The distinguished scholars of
this field such as Yitzhak Nagash and Meir Litvahose works will be discussed
throughout the relevant parts of the chapters,amet the spread of Shilism with
the gradual transformations taking place in thdatatructures of the Iragi society
through a combination of various factors. The nwatid movements of large tribal
confederations formerly inhabiting the middle aralithern parts of the Arabian
Peninsula, the forced migrations of the tribal gdapans, and the centralization
policies of the Ottoman government, which arduouslgrked to provide the
infrastructural facilities such as building the Hiywa Canal and opening new lands
for agricultural cultivation, all were significaritansformational variables. These
factors, along with others, were introduced by ¢hdsstorians as the most
remarkable ones, which achieved the settlementribés and disentangled the
nomadic tribal identity. The concurrent rise of '8m accidentally fed this necessity
by providing them a new identity; thus, Shiism eqd very rapidly due to this
sociological transformation. However, this schemensed very oversimplified since
my research at both the archives clearly demomstrélhat the customary and
unending tribal conflicts constituted one of thesmionportant problems of the Iraqi
region throughout the nineteenth century. Therefthe third chapter came to
present a concise critique and reconsideratioh@historiography on the history of
Iragi Shris, questioning the chain of reasoning ¢fe above-mentioned
argumentation and finally suggesting a revised lemian. The critique is not a total
rejection but rather a reformulation.

Indeed, nineteenth century Irag had witnessed wersmcial changes. One
major impetus was the Tanzimat reforms, which airwedestructure the Ottoman

Empire administratively, economically, and sociallyne most influential attempt for



the control over the provinces of Iraq was the i@ppibn of the centralization
policies, which were envisaged to achieve the esaettht of tribes. Since the tribal
life-style was customary, it was a reasonably amgdutask for the Ottomans to
realize. In the previous phases of the centrabmatittempts, the Ottoman authorities
achieved first the integration of the unsettledredats into the political system in the
form of direct conflict or cooperation, yet theyvee fully accomplished the
settlement of tribes or disentangled their soctalictures. Although there was
relative success in that some tribes gave up thestomary way of living and
adopted the sedentary life enjoying the privilegesvided by the Ottoman Empire,
the centralization issue remained a problematia eafeer the establishment of the
Turkish Republic. Nevertheless, the centralizatipalicies succeeded in the
dislocation rather than the settlement of the &ib®at eventually caused a certain
sense of crisis among the tribal structures. Suctiséocation caused internal
consolidation and homogenization of the tribal teedi as well as provided the
nominal adoption of Shi'ism by them. Thus, the ¢anst struggle of the tribes
residing Iraq embraced the anti-governmental mativéhe Shi'i political tradition
that discouraged the submission to any form oftipgali authority in the absence of
the Twelfth Imam. This furthered the dominant id#adisobedience in the Shi'i
political tradition, thus penetrating into the pickl visions of the tribes and
redressing the motivation of the tribal politicsowkver, this presumption is rather
much more theoretical than being practical and mesn@xceptional. In general, both
the nature and extent of this spread remained armobg yet, there is still an effort to
analyze the scale of the influence of this penietnah the concluding remarks of the

fourth chapter.



The uneven change of the Ottoman bureaucratic hitgrragarding the Shi'i
presence in Iraqg combined with the critical reuisiof the historiographical
reconsiderations and encouraged me to write theHfahapter of this study, which
is about the centuries-old presence of Shi’is id #re spiritual importance of the
Iragi region. The chapter also aims to describesth&al composition of the Iraqi
society before discussing the nature and qualititref spread of Shi'ism,” which is
the focal point of this chapter. As a common themethe Ottoman official
documentation, a strong emphasis was made upaetimisness and urgency of the
spread of Shi'ism. At a certain point, the intepsdand tone of the official
documentation contradictorily both encourages #searcher about the certainty of
the spread of Shiism as a historical event andadisages the researcher through
revealing his doubts since the state’s intelligeoeer its subjects seems to be very
inaccurate. Furthermore, there does not seem todbear reference concerning such
a “spread,” except for a few touches in certaintemporary chronicles. There are
other sources mentioning the spread of Shi'ism; éwas, the ambiguity
overwhelms. Therefore, in the fourth chapter, émipted to present an alternative
approach to understand the spread of Shi'ism irirdgg region in the late nineteenth
century.

The fourth chapter, titled “Shi'i Presence and 8pread of Shiism in Iraq”
iIs mainly an effort to contextualize the discoucde'the spread of Shiism” into a
broader world-historical context of the late nirggttlh century. It was both primarily
the rise of Shi'i politics, not the spread of Sémi, that owed its emergence to the
jurisprudential transformation in the Shi'i figh wh resulted in the victory of
Usulism and the transformations within the soctalcures which came into being

through the interplay of the highly-complex and mfdceted causes that all shared



the framework of modernityAkhundg, mu’'mins, and primarily the mujtahids, for
instance, were rightly approached by the Ottomdicials as the effective agents of
the rising Shi’i influence. The rise of Usulism #@te expense of the Akhbari
interpretation of the Shi'i jurisprudence generated innovative tendency,
stimulating the Shi’'i scholars to understand anigrpret the worldly affairs in a
different manner. It gave an impetus and a pectliaction to the position of Shr’i
clerical notables, consolidating their authorityncerning the social as well as
political matters. In this context, mujtahids begare introduced as capable persons
who could make jurisprudential judgments dependimig their reason and
consequently invoke authority over certain masdepeople. Thus, the mujtahid
consequently came to be a religious man as well@ditical leader.

The rise of Usulism and the subsequent rise ofahigs shared a common
historical context with the contemporary currenfs Ran-Islamism, the Dreyfus
Affair, the Zionist Movement, the Irish Questiohet rise of Mahdi in Egypt,
accelerated activities of Christian missionaries] the rise of William Gladstone to
prominence. It was a structural change in the pugfihere during the nineteenth
century whose major theme had predominantly beemefgious revival. Therefore,
the major characteristic regarding the history efgron in the Middle East was a
bilateral process, that of the homogenization dafiety and the consolidation of
organized social movements followed by a subseqpemtess of politicization.
Therefore, it is the important suggestion of thiesis that although the influence of
Shi'ism increased over the certain segments of Itagi society, the spread of
Shi'ism primarily meant the increased activity awodganization of the Shi'i
communities, which increased their effectivenessl aveight in the political

spectrum rather than the magnitude of spread.itself



Under the title of “Education as an Ottoman Respdonghe Shi'i Question,”
the fifth chapter discusses the Ottoman educatiooahter-propaganda against the
spread of Shi'ism. Although this study argues thatspread of Shi'ism was nominal
in character and mainly focused upon the consatidabf the Shi'i communities
around the political-religious charisma of the rmahjtls, Ottoman authorities
perceived the spread of Shi'ism as a process of mversion of great numbers of
Sunni masses to Shi'ism. Since the urgent necesfilye Iraqi region was to quell
the ongoing tribal warfare and to co-opt the comstlle proportion of the Iraqi
population that was Shri’is, Ottoman officials enmdmd a policy of educational
counter-propaganda. The official documentation aesgeals that the officials had
also attached importance to the rule that correaticfaith by sword was not allowed
by the Islamic laws, thus they began an extensiwenter-missionary activity
through disseminating Sunnism. The generated jpsliaimed to break the influence
of the Shi'i ulema in the Iraqgi region. The majdrasegy, which they utilized, was
the promotion of Sunni education through openingdmages and sending Sunni
ulema to the region. However, the ulema were tehHmsen from among those who
were endowed with special qualities. “To corre@ Heliefs” had become the main
motive of the Ottoman officials. Indeed, indoctting Sunnism at the expense of
Shi'ism had much to do with the political unity atieé social integrity of the empire
rather than the recurrently expressed cliché of dffecial documentation as to
‘correct the religion of its people.’” In fact, tlhughout the long history of the
Ottoman Empire, there have always been heterodoaresthe Ottoman authorities
either fought against or tolerated them, but theega the late nineteenth century was
unprecedented since the government embraced tloy pbleducating its subjects in

a massive way and ideologically combined them withoutlook of the state.



The sixth chapter discusses selected aspects afottial relations between
Shiis and Sunnis of Iraq in the late nineteenthtary, mostly depending on the
official administrative documentations of the Otammand British governments. It
also presents the Muharram Commemorations asrttes tin which sectarian social
tensions grew stronger. The chapter further exasnine relations between the Iraqi
Shi'is and the Sunni Ottoman government, as it wW&ssussed in-depth in the
subsection of “the Samarra Incident,” which wasegias the typical example of the
increasing antagonism between the followers of &mmnand Shiism in Iraq.
However, a thorough analysis of the event reveaisething different. Although the
historiography introduced the social relations asyvmuch blended with bigotry,
antagonism, and unrest, it appears that socidiogetabetween the followers of the
two sects were stable for the period under examimatowever, the upheavals were
between the Shi'i social groups and the Sunni Cdtorgovernment rather than
between Shi'is and Sunnis of Irag. This compleméhésidea that the traditional
political conflicts between the tribes and the ganeents might have gained a new
vision through the adoption of the Shi'i politicaadition of disobedience. Hence,
the anti-governmental motive of the Shi’i traditiomhich was kept alive since the
early formations of Shi’'i community, might have beeplaced with their customary
resistance to the Ottoman governmental authority.

The seventh chapter explores the Ottoman treatroén®hi'is and the
discourse generated by the Ottoman officials raggrthe Shi’is of Iraq. The mode
of Ottoman engagement in the Shi'is of Iraq seemghlyr complex. During the
course of the nineteenth century, Ottoman offic@éveloped a two-dimensional
outlook regarding both the Shi'ism and the Shi'is Iag. On the ideological

dimension, Ottomans perceived Shi'ism as a theodbgleviation from the true path
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of Islam, thus a heretic belief whose followers Idooot be trusted anymore. On the
historical dimension, Ottomans viewed the Iraqi’iShas being similar to that of
other local figures who made up the Iraqi populatibowever, connected to the
political ambitions of the Persian governments. Tigoman authorities used an
abusive discourse exclusively in their official dotentation against Shi'ism as a
branch of theology. It was recurrently expressethi official documentation that
the Shi'i belief was false and heretical wherebyiSkould be potentially disloyal,
however, Ottoman officials appointed Shi'is or Y#gi to their administrative
offices. Similarly, the Ottoman authorities adoptiseb seemingly contradictory
policies, that of gaining the goodwill and consehthe powerful Shi'i mujtahids and
of taking necessary measures to prevent the spfe@di'ism, which was sponsored
by these Shi'i mujtahids. Therefore, this chapiersato understand the complexities

of the Ottoman perception and treatment of Shigrd Shi'is.

Sources and Methodology

This study was born out of a desire for analyzirngstorical problematic with
the methods of modern scholarship. Following trstany-writing tradition at Bilkent
University, | attached principal importance to ghwmary sources mostly produced
by the Ottoman and British officials. However, bakie overwhelming inaccuracy
and uncertainty of the Ottoman and the British ardfi documentation and the
inherent bias of the administrators necessitatedriical stand. The official
documentation seemed indispensable from one pergpetowever, misleading
from another. Therefore, the researcher needs alytmal compass in order to
realize his position and to measure the reasorimbiis of historical interpretation.

The conjectural historical context, in this regamdprks to dispose of the
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irregularities and complexities of the historicafarmation, if not totally sacrifices
the reality.

The British National Archives in London contains mpauseful registers
concerning the history of Irag. These registerseweompiled through bringing
together the internal and external official cormsgences, periodical reports, and
translations of important news from newspapers iphetl for the time being. The
content of these registers were mostly driven leystburces, which informs about the
current events and reflecting the attitudes of Bngish Councilors. A significant
remark for a researcher who wants to use thesee®wurould be to remain vigilantly
aware with regard to the transliteration of priva@mes whether of persons or
places. The names were recorded with varying diffees. For instance, there are
various versions of the transliteration of Basrahsas Busrah, Bussorah, Bassarah,
Basrah, and Basra. The same is true for Baghdadvirsdil provinces since these
registers were inconsistently recorded the nameBaaglad or Baghdad, and for
Mosul as Mossul, Mousul, or Mosul. Other examplésh@s inconsistency can be
seen in the recorded names of people from Turlgsinsian, or Arabian origin. For
instance, in a document, MilFevzi Paa, as it was written in Turkish, was recorded
as “Fawzi Pasha,” while in another document as tiZzae Pasha.” This was a natural
result of phonetic translations of foreign namesiclw was possibly very well
understood for the time being, however, needs peeial attention of researcher.
Therefore, many alternatives are necessary toiée itn order to reach the related
documents.

According to Christoph Herzog, the historical retsoikept in the British
National Archives concerning the Ottoman adminigirain Irag in the nineteenth

century are less reliable due to the “turcophobas’bdescribed in the words of

12



Colonel A. Kemball as “the proverbial improvidereoed mismanagement of Turkish
Officials.”® The scope of those sources are limited with tHerimation obtained
through scarce observations in the region, fromndbotly gossip, institutional
correspondences, personal network communicatiod, cdficial correspondences
between the British Consulate and the Ottoman poi&i administration. Since the
Ottoman government assumed the British presenbe tdangerous in many senses,
the channel of information was not always opentfa British administrators to
obtain from them. Although one of the major sourgemformation largely confined
to gossip, however, the personal contacts of thisBrofficials with the unofficial
local notables of the Iraqgi region is noteworthyd agives invaluable information
about the intentions and political capabilitiedaufal groups.

Ottoman official documentation, on the other hargiyes unreliable
information about the local situations. As it ok discussed in the fourth chapter of
this study, the official reports dispatched to thmperial center give contradictory
and misleading comments about the subject matidrs. reflection of a similar
problem can also be seen in the Ottoman admirimtrat Albania. Isa Blumi argued
that obtaining reliable information was a seriousbtem for the Ottoman central
administrators since “Ottoman officials lacked tkiad of intelligence-gathering
resources and networking that the Catholic Churth the Austrian consul have
much more reliable sources of informatidnHowever, it is noteworthy to mention
that there is an obvious change in the Ottomawiaffdocumentation since the reign
of Abdulhamid Il. The documents concerning the ilnsggion that were produced

during the Hamidian period are better organized amoke systematic when

% Christoph Herzog, “Corruption and the Limits oktlState in the Ottoman Province of Baghdad
during 19th Century,The MIT Electronic Journal of Middle East Studi¥sl 3 (Spring 2003), 38.

* Isa Blumi, “Thwarting the Ottoman Empire: Smugglithrough the Empire’s New Frontiers in
Yemen and Albania, 1878-1910riternational Journal of Turkish Studie® (Summer 2003), 274.
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compared to the ones produced during reigns ofaBuitbdilmecid and Sultan
Abdilaziz. In addition, there is an evident inceeas the numbers of produced

documents during the Hamidian regime as well.
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CHAPTER 2

OTTOMANS AND IRANIANS: NATURAL ENEMIES AND

ETERNAL FRIENDS°

Religious and non-religious motives together plagtedisive roles in shaping
the political and military struggles between theéo@itan and Iranian Empires. These
struggles were carried out in the lands of AzedmijEastern Anatolia, and Iraq,
which together constituted a frontier zone fromtindo south. In the context of this
study, Irag occupied an important place in theseggtes, both as representing a
vital component of this frontier and as housingimas diverse ethnic and religious
communities. However, Irag, where a concentratedi $hesence constituted a
sizable proportion of the society in which the hygbhsteemed Shi'i education was
developed, represented the utmost significanchisfftontier regarding the imperial
relations between Ottomans and Iranians. From tkieeesith century onwards,
hence, Iraqg remained a battleground between trenatt and the Safavid, and later

the Qajar, Empires.

® | borrowed this highly explanatory title with aggit difference from an article by Gékhan Cetinsaya
“Essential Friends and Natural Enemies: The Hist&biiRoots of Turkish-Iranian Relationsfiddle
East Review of International Affajra/ol. 7, No. 3 (September 2003). Indeed, the O#&om
authorities used the term “natural enemy” in thafficial correspondences. As representing the
governmental hostility, they called Iran “the natuenemy of the Iraqi region.Hjtta-i Irakiyyenin
disman-1 tabiiyyesi Iran devleti olulBOA, Y.PRK.MK 4/80, 27/L/1306 (26 June 1889).
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Baghdad, for instance, one of the most importargscin the region, changed
hands three times between the Ottomans and thei@afa one and a half centuries.
It was “conquered only under Sultan Sileyman Karutihe mid-1530s [then], was
lost again to Safavid Shah ‘Abbas in 1623 and rquered by Murat IV in 163&”
However, despite the fact that their control of te@tral Iraq was short, comprising
“a mere forty-two years during the 220-year lifasmf the dynasty, Safavids never
gave up their rhetorical and theoretical claim raql” Although Murat IV carried
out “impressive campaigns against Erivan (1635) Baghdad (1638-39), these
areas were simply recaptured from the Safavids,Eané@n was held for less than a
year.® The Safavids, just as the Ottomans, always lodiedopportunities to
recapture Iraq, as was the case through the négaoseof the extradition of Sultan
Beyazid and during the rebellion of Uzun Ahmed agaihe Ottomans.

Although the religious importance of the region veasstake, Iraq was also
important for its geo-strategic position. Shah Igima@ndeavor, for instance, to save
Irag from Akkuyunlu domination was less about neligs commitment or ideological
concerns to keep the holy shrines under his comindl more about his attempt to
consolidate his power in the region by eliminatpawential rivals. It was rather the
later historiography formed during the reigns oa&BWbbas | and Shah Abbas II that
“related the military action to religious fervot.According to Niewdhner-Eberhard,
“the real focus of confrontation between the twatipa was eastern Anatolia and
western Azerbaijan. Irag was significant becausmiitstituted a commercial transit

route between Europe and India.” The main charaotethe Ottoman-Safavid

® Christoph Herzog, “Corruption and Limits of thetin the Ottoman Province of Baghdad,” 38-39.

" Rudi Matthee, “The Safavid-Ottoman Frontier: Inagrab As Seen By the Safavids,” in
International Journal of Turkish Studiggol. 9, (Summer 2003), 157-58.

8 Cemal Kafadar, “The Question of Ottoman Declirtddrvard Middle Eastern and Islamic Review
Vol. 4, No: 1-2, (1997-1998), 45.

° Rudi Matthee, “The Safavid-Ottoman Frontier,” 16D-
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relations was the “occupation without annexatioejarding the Irag-i Arab in the
sixteenth and seventeenth centutfes.

Economic, political, strategic, and religious camsewere equally important
in the struggle over Iraq. Iranian rulers, desphe official Shi'i creed being
important to them, envisioned Iraq and its Shriagsan immanent part of their
geography. Indeed, the effort was to invent a tiaalithat presented religious zeal as
a driving force both inside and outside the Irarte@mitories. “Safavid engagement in
Irag-1 ‘Arab was naturally colored by the dynastgteong affinity with the region as
an important source of Shi'i history, but it was, lmalance, informed by caution and
pragmatism more than by ideological commitmént.”

Despite the weighty importance of non-religious ivex, religious factors
also played key roles in driving the two empire® ipolitical and military conflicts,
particularly over the Iragi region. From the sixtéecentury onwards, the Ottoman
Iranian political struggle “was at times as bitser any struggle between Ottomans
and the Christians of thaéar-ul-harh and the bitterness is reflected in the religious
legitimation of the actions of the respective rsléf The eastward expansion of the
Ottoman Empire with the victory of Sultan Selim dainst the Shi'i Safavids in
1514, known ag aldiran Muharebesi and the subsequent conquests of Syria and
Egypt enabled the Ottoman Empire to benefit frora ttnmense and complex
network of the Asian frontier. Three major citielstibe region, namely Damascus,

Jerusalem, and Cairo, in addition to the holy sibéMecca and Medina, came under

19 bid., 166-70. For the concept “occupation withaahexation” also see C.R. WhittakBrpntiers
of the Romans Empire: A Social and Economic S{@djtimore, 1994); D.L. Kennedy “Cladius
Subatianus Aquila: First Prefect of Mesopotamiggitschrift fiir Papyrologie und Epigraphi&6
(1979), 255-62.

! Rudi Matthee, “The Safavid-Ottoman Frontier,” 172-

12 Selim Deringil, “The Struggle Against Shiism in #dalian Iraq: A Study in Ottoman Counter-
Propaganda,Die Welt Des Islams/ol. 5 (1990), 58.
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Ottoman domination® These conquests gave some peculiar characteristitise
Ottoman Empire, which would come to shape the ewfsits future relations.
Amongst these, inheritance of the caliphate, egfigdhe being protector of Sunni
Islam, was the most significant feature that ad@leaique dimension to the imperial
struggles between these two empires.

The Safavid Empire, on the other hand, though digrenupon the Turkic
tribal forces, “was not a tribal confederacy on timsual lines, but a religious
fraternity which made use of tribal links but coslet them aside at need in favour of
a higher calling.” Likewise, as it was a well-esistiied fact, “the dynasty did not
merely favour the Shi'ah; it seriously set aboutoering conversion to the Shi'ah
upon the whole populatiort” The predominance of Twelver Shi'ism bestowed a
unifying identity upon the people living on the ¢mnruled by the Safavids, although
the price was enforced conversions. Furthermoiis, dituation created “a chronic
hostility” in the political relations between thett@mans and the Safavids and
influenced the political alliances that were egtit@dd with the Portuguese in the
south and the Russians in the north against tren@i Empire?

The hostilities between the rulers of the two emwiralong with other
political and military factors, carried a religiodsnension that was manifested in the
policies applied to the frontier regions. Henceg ofhthe first acts of the rulers as the
protectors of one denomination or the other waatedl to religious matters. The
discourse of the letters written by Selim | in Pamsand sent to Shah Ismail in 1514
shows that the justification of the Ottoman Suleas based on religious terms. In

his letter, Selim wrote that:

13 salih OzbaranBir Osmanl Kimlgi: 14.-17. Yizyillarda Ram/Rami Aidiyet frageleri (Istanbul:
Kitap Yayinevi, 2004), 34.
14 Marshall G.S. HodgsorThe Venture of Islam: Conscience and History in arlaVCivilization,
. Volume 3, (Chicago and London: The University ofc@lgo Press, 1977), 30.
Ibid, 33.
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The Ulema and our teachers of the law have proremumizath upon thee
[Shah Ismail], perjurer, and blasphemer as thouaad have laid upon every
Mussulman the sacred duty of sacred arms for thende of religion, and for
the destruction of heresy and impiety in thy peraond the persons of those
who follow thee'®
Hence, the forced conversions of the Iranian petpl&hi'ism had created social
hatred towards Shah Ismail. Thus, Toynbee noted fthilowing the victory of
Caldiran “Selim was able to enter Tabriz not merely asoaqoeror but as a
liberator; for his first act was to reconvert t@ thervice of the Sunnah the mosques
which had been arbitrarily converted to the sergitthe Shi'ah.*’

In times of war as well as in times of peace, iswaore difficult, particularly
for the Persian pilgrims, to enter into the Ottontamds for pilgrimage purposes.
During the reign of Sileyman the Magnificent, fastance, Iranian pilgrims were
not allowed access, despite the fact that an afff@iman issued by the same sultan
guaranteed the access of every Muslim to Hijazpftarimage’® For the Ottomans,
the visits of the Iranians, especially the highkiag Iranian officials, were enough
to raise suspicions about the political perils tome. They feared their possible
contacts with the local powerful notables, whetredigious or non-religious, who
may collude with the Iranian Shah against the O#or8ultan. Hence, Shi'i pilgrims
were urged to follow a longer and a more dangemmzsi to Meccd? These
precautions were primarily taken against the Pergdgrims, not against the
Ottoman Shi'i subjects residing in Iraq or Bahraermission for the Iranian Shi’i

pilgrims to visit the holy shrines in Baghdad, Kaldy and Najaf was one of the

articles of the Amasya Treaty signed between then@dn and the Safavid Empires.

'8 Rouhollah K. Ramazanihe Foreign Policy of Iran: A Developing Nation\iorld Affairs 1500-
1941, (Virginia: The University Press of Virginia, 1964.7.

" Donald Edgar PitcheAn Historical Geography of the Ottoman Empire: Fr&arliest Times to the
End of the Sixteenth Centurfeiden: E.J. Brill, 1972), 102; Arnold Toynbe® Study of History
Vol I, (Oxford, 1939).

18 Suraiya FaroghiPilgrims and Sultans: The Hajj under the Ottomard 2-1683(London, New
York: 1.B. Tauris & Co Ltd Publishers, 1994), 1282

9 1bid, 148-51.
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It was a costly price paid by Shah Tahmasb to Suideythe Magnificent and meant
the recognition of Ottoman rule over Basra, Bagh@atrizor, Van, Bitlis, Erzurum,
Kars, and Atabegle?’

As fostered by the customary and continuous visitdgranian officials to
Atabat, the ever-growing suspicions of Ottomancidfs prolonged the fears of the
Iranian threat over Irag, which was geographicaltg politically in the sphere of
Iran?* Although, in the eighteenth and nineteenth ceesurthere were the factors
that abated the hostility such as the expansiolwbpean imperialism and the
maintenance of Silk Road trade that the drew twpiera closef? recurrent political
and military conflicts sustained the suspicionshef two major powers in the region.
In the eighteenth century, during the reign of M&ah, who was known to be a
great conqueror yet an enthusiastic but disconteniker, struggles over the Iraqi
region continued. “Even the second treaty of Erautbat the Porte concluded with
Iran in 1847 did not put an end to incidents onkbeder.”

In the course of diplomatic negotiations in arouhd36 between the
Ottomans and the Iranians during the reigns of Mahimand Nadir Shah, the
recognition of the Caferi interpretation of Shi'isama the fifth legitimate sect of Islam
constituted one of the most important articleshef megotiations. The quest of Nadir
Shah seemed sensible to the Ottomans since Prasdi&kRussia emerged as rival
powers to the existing international system inftre¢ half of the eighteenth century.
Although Koca Ragib Mehmed Pasha, the Reisiulki#althe time and later a
powerful Sadrazam, insisted on the outward recmgniof the Caferi sect, he yet

proposed the application of Sunni Hanefi law incficee. However, the “official”

2 flhanSahin-Feridun Emecen, “Amasya Anfiaasi,” DIA., V 3, (istanbul: 1991), 4.

“1BOA, Y.PRK.MYD 23/18, 1317 (1899).

2 stanford J Shaw, “Iranian Relations with the OwmrEmpire in the Eigteenth and Nineteenth
Centuries,” inThe Cambridge History of IraVol 7, 313.

% Herzog, Cristoph. “Corruption and Limits of theaf in the Ottoman Province of Baghdad,” 38-39.
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outlook of the Ottoman bureaucratic circles wasyvatamant, thus precluding the
approval of Nadir Shah'’s requést.

The historical chronicles kept the Safavid imagoraand engagement with
the Iraqgi region alive from the sixteenth centumywards. Securing “the sacred
geography® had been one of the central aspects of this engze In this regard,
the narration of Khvandamir that was mostly writteiing the reign of Shah Ismail,
yet completed in the beginning of the reign of SAahmasb in 1524, deserves
special attention. Khvandamir had devoted “two-artalf pages to Shah Ismail's
conquest of Baghdad, half of which is taken up lyecount of pilgrimage the Shah
performed to the ‘#fabat”?® Furthermore, the visit of Shah Ismail to the hsiyine
of Karbala was depicted very vividly: “The tomb plea with brocade and the walls
and the pillars of the sanctuary with other presioloth and the courtyard covered
with the silkkilims” including the “twelve candle holders of puredydevoted to the
shrine and free meals distributed among visitingriphs and city’s residents”

Similarly, Evliya Celebi described the capture @gBdad from the hands of
Safavids during the reign of Sultan Sidleyman thegificent. He particularly
pointed out the Sunni shrine of Abdulkadir Geylawhich was claimed to be
deliberately defiled by the Shi'i governors of tbigy. Suraiya Faroughi highlights
the symbolic value of the tomb in political strugglbetween the Ottomans and the
Safavids. The tomb had been appointed with vargiis donated by the Ottomans,
while it was damaged by the Safevid administratdifSvliya further narrated that

after the citadel of Baghdad was conquered by $ideyand his soldiers, they first

4 Koca Ragib Mehmed Ba, Tahkik ve Tevfik: Osmaniran Diplomatik Miinasebetlerinde Mezhep
Tartismalari, prepared by Ahmet Zekigoer, {stanbul: Kitabevi Yayinlari, 2003), XXI-LVI.

% Rudi Matthee, “The Safavid-Ottoman Frontier,” @%r the concept, “sacred geography,” see
Mansur SifatgulSakhtar-i nihad va andishah-i dini dar ‘Iran-i ‘a$iSafavj (Tehran, 1381/2002).

?® |bid, 158-59.
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adorned the towers of the citadel with Ottomandlaghen they visited the tombs of
Imam Azam ebu-Hanifa and Abdulkadir Geylani, whanbglized Sunni Islam,
which was defended by the Ottoman Empire. Immelyiatine Sultan donated
100,000 gold pieces to the lodging houseafel of Imam Azam. Afterwards, the
Sultan continued by visiting the tombs of Kassatmeérd, Mdsa Kazim, Imam
Huiseyin, and Imam Ali, son-in-law of the Prophethdmmad®

Sectarian outlooks played an influential role inaghg the imperial
imaginations concerning the Iraqgi region until thest decade of the twentieth
century. Semsettim Sami, for instance, the writer of the wahous universal
dictionary who lived two and a half centuries afiediya Celebi, emphasized the
presence of the tombs of Imam Musa Kazim, Imam AeamHanife, Imam Hanbel,
Cineyd,Sibli, Ma'ruf Kerhi, and Abdulkadir Geylani in theta&le “Baghdad,” as
these tombs were the common symbols of the colle&Liinni memors®

The implications of the geographical proximity amstiared ethnic and
religious complexities were also visible in the raod politics of the region. In
September 1980, the Iragi government explainedtfigal reason behind its attack
against Iran as being that of retaliating agairtstrorist acts and sabotage by
infiltrators who came in from Iran, by Iranian résnts in Irag, and by other people
or Iranian origin, who set about committing a largenber of murders and injuries
from explosions* Thus, the geographical proximity as well as thetas@n
composition of the two countries have long beemsara for suspicion between the
Iragi and Iranian governments, if not tools foripchl maneuvers, from the early

phases of confrontations until modern times. Altifosuch imaginings continued,

2 Evliya Celebi b. Dergi Mehemmed Zilli,Evliya Celebi Seyehatnamesiol. 4, (stanbul: Yapi
Kredi Yayinlari, 2001), 241-45.

30 Semsettin SamiKamus-ul AlamVol II, 1325.

1 Joyce N. Wiley,The Islamic Movement of Iragi ShilagBoulder & London: Lynne Rienner
Publishers, 1992), 1.
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the political struggles were reformulated in diéfiet contexts. In the following part,
the general characteristics of the Ottoman polegyarding Iraq before the massive
change in the political vision in the last quartérthe nineteenth century will be

discussed.

2.1Reflections of the Traditional Sources of Conflictin the Midst of the
Nineteenth Century

Research at the Ottoman Prime Ministry Archivedstanbul regarding the
Ottoman involvement in Iragi Shi’is in the midst thle nineteenth century revealed
that there were three major issues: repairing thg $hrines, reading khutbes in the
name of the sultans, and closely watching the obmng private land ownership.
These issues were among the traditional sourcesnsdiring the authority of the
Ottoman Sultan over lIraqi territory. Thus, thessues were upheld by the past as
well as contemporary rulers of the region. Sentlmgholy shrines was important for
both the personal accounts of the believers anthfostates as being the sources of
legitimacy whereas the Friday khutbes had beentitnes in which political
authorities manifested themselves to their subjéwis the early Umayyads to
Republican Turkey, thus becoming the grounds ferqiest for power.

These features were visible in the Iranian-Ottors@inggle over Iraq from
the early centuries of confrontation until the Igstarter of the nineteenth century.
The Ottoman authorities had formulated a traditigp@dicy of fighting against the
Iranian Empires. Since the Iranian governmentsrhade “constant and continuous
attempts” {esebbiisat-1 mitemadiyy® to penetrate into the political, social, and

religious affairs of the Iraqgi region, this traditial policy came to thwart any attempt

2 BOA Y.PRK.MS. 6/18, 20$/1313 (23 January 1896).
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of Iranian governments and preclude their possithieeats to the Ottoman
sovereignty in Irag. ‘Ascertaining the authoritychbeen the principle concern of the
Ottoman governments.

In this regard, the centuries-old presence of Staihd Shiism in Irag was
perceived by the Ottoman authorities in relatioiramian political ambitions. Nixon,
British Consular in Iraq, wrote in 1877 that:

Rightly or wrongly the Turkish authorities ascrib# these difficulties at

Karbala and Najaf and on the Euphrates to thegums of the Persian

Government, and naturally so, as the great ma#isegbopulation at Karbala

are Persians of the Shiah sect who have a fierstredéo emancipate

themselves from Sunni threat and regain the Shforethe Shah of Persia.
On the eve of an Iranian military attack, which viseghly expected by the Ottomans
for the time being, Nixon’s statement briefly onds the traditional fears of the
Ottoman governors. Since the presence of Persidis $h Karbala constituted a
great mass of the total population, the suspicanthe Ottoman officials were not
exclusively groundless. Did the Persian Shi’islsehbhve a desire for regaining the
shrines for the Shah of Persia?

There is an answer to this question, which showasdhpolitical discourtesy,
supposed to be shown for the Iranian state officiabuld have upset the Persian
Shi'is immensely. According to the document, a pticm was held at the Persian
Consulate in Baghdad in honor of the birthday @& thanian Shah. The Vali of
Baghdad instead of paying a customary visit to Begsian Consulate sent his
Christian interpreter, who went there in “plaintbles.” Hence, the Persian Council
did not recognize Davud Efendi, the interpretera asibstitute for Vali. This incident

“has given a great offence not only to the Persammunity at Baghdad which is

very large but to the Shi’'is in general, who regakdt as an intentional discourtesy

% FO 195/1142, Document No: 36 (17 July 1877). Fréolonel J.P. Nixon, Political Agent in
Turkish Arabia to the Secretary to the Governmémndia in the Foreign Department.
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and as a work of the present Vali's fanatical lawétheir sect* According to the
document, this was an incident which upset not d¢iné/ Shi'i Persian residents in
Baghdad but also the Shi’i Ottoman subjects.

The competition between the two empires throughertdihg one major
denomination of Islam against the other establishédreaucratic repertoire. It may
be argued that as long as the technological andrdatic tools of the confrontations
between the two empires had not changed, thistapeshaped the political agenda
of the Ottoman Empire regarding the Iraqi regiomtighout the nineteenth century.
However, the reign of Abdulhamid Il epitomized avidéion from this traditional
policy since he developed a modern systematicegfydb integrate the people living
within the official borders of the Empire arounc thingle ideology of Sunni Islam.
Representing a shift from traditional to modern ggonance, two main changes had
occurred. First, the Ottoman bureaucrats had \agy realized the potential power
of the Iraqgi Shi'is, who were powerful enough taongeate their own political visions.
Second, acting in accordance with the conjectueakssities of world politics, the
Ottoman officials formulated a policy of Pan-Islami in the leadership of
Abdilhamid 1l to unite the people of the Empire.ushthe presence of Shi’is and
Shi'ism in Irag came to be understood in a diffémmanner at the point where these
two changes in the Ottoman bureaucratic mentaliéggyged. This chapter aims to
analyze this shift in bureaucratic mentality witthess on the traditional ways of

preserving authority in Irag as practiced by theo@ans.

% FO 195/1409, Document No: 2, (10 January 1882)nFiwevor Chichele Plowden, the British
Council General at Baghdad to the British Ambassati€onstantinople.
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2.2 Repair of the Holy Shrines

Following the 1970s and later the 1980s, Saddamséinshad begun
simultaneously to practice a bilateral policy ofttoe and deference. On the one
hand, he terrorized the high-ranking members ofShé& oppositional movements,
such as the Da'wah Party and religiously populguries such as the arrest of
Muhammad Bagqir as-Sadr. On the other, he showeshtgr deference to the Shii
ulema [spending millions of Iragi dinars] on shepemosques, husayniyyahs,
pilgrims, and other affairs of religion, dispensifugds impartially to both Shi'i and
Sunni establishments® Furthermore, he paid visits to Holy Shrines; dexathe
birthday of Ali, son-in-law of the Prophet Muhammadnational holiday; claimed
his family descended from the Prophet Muhammad; ldrdently mentioned the
names of Shi'i Imams in his address to the Iragpbef®. Although there were
differences in the normative aspects of historimetumstances, Saddam Hussein
practiced similar formal methods that both the @&a and the Persian rulers used to
maintain their authority over the Iraqgi region e tprevious centuries.

For the Hamidian regime in particular, Selim Deilimgpted:

Demonstrating his monograntugra) on all public works completed in his

time, inaugurating the clock towers in small An&toltowns, rebuilding the

tomb ofErtugrul, sending imperial gifts to Kaaba during the Rannaoefore

the thousands of people, pitching tents on Mina providing the holy

mantle of Kaaba on which the Sultan’s name wagewrifwere the ways of]

visual confirmation of the Sultan’s sovereignfy.
In this context, the repair of the holy shrines lbagn an important matter between

the Ottoman and Iranian Empires. It was perceivgdbbth sides as a way of

ascertaining authority over a certain geography pedple. For this reason, the

% Hanna Batatu, “Iraq’s Underground Shi'i Movemeht8JERIP Reports No. 102, Islam and
Politics. (Jan., 1982), 7.

*® bid, 7.

3" Selim Deringil. The Well-Protected Domains: Ideology and the Lewition of Power in the
Ottoman Empire 1876-1909 ondon, New York: I. B. Tauris, 1998), 29-34.
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Iranian consulate was trying to find opportunit@s various occasions to obtain
permission from the Ottoman authorities to repaghsplaces in Baghdad and Basra.
However, the Ottomans were very strict about théenarhey refused the proposals
of Iranians and they themselves tended to repamiht was a symbolic struggle to
exercise sovereignty to become the protector oflahds where the holy relics and
tombs were situated.

The reason behind the Ottoman governors’ strictriotien of Iranian
representatives to repair these places or constewtbuildings in the holy shrines
was the governors’ distrust of the activities of thanians in the Iraqgi region. The
long history of imperial conflicts had reinforcduketr skepticisms. The Ottomans did
not allow the representatives of the mother of Sisafail Il to construct a lodging
house imare?) meant only to serve to the Persian pilgrims duher visit to the holy
shrines of Karbala and Najaf (1576-77). SimilaviynenPerihan Sultansister of the
Shah, wanted to donate carpets to some mosquesadn the Ottomans kindly
refused her benevolence. However, if the gifts &laglady reached these places, the
Ottoman officials did not send them ba€k.

Three centuries later, it was still possible to se@mples of the same distrust.
The management of the Shi'i Shrines was in the $awpidthe Ottomans who
appointed each of them certain custodians. Theifsgpeame of the custodian was
kiliddar, meaning key keeper, who was responsible for ciitlg the payments from
the attendants. Except for the staff at Samarra was Sunni, the otherlikldars
were Shi'is. The Department of Religious EndowmgeRktgkaf was responsible for
the financial support of these shrif@ddowever, the Shah’s visit to the Shrine of

Imam Hussein in Kerbela in the middle of the nieaetd century showed that

% Suraiya FaroghPilgrims and Sultans138-39.
%9 FO 195/2338, No: 97/4 (31 January 1910) A Confidérreport that gives information about
“Religions and Sects of the Persian Gulf Region.”
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Kiliddars could have acted on certain occasionthag wished. Some time after the
Shah’s visit, the Ottoman Consulate in Tehran regbin 1851 that th&iliddar of
the tomb had given the Shah ‘the butt of a swodlsaome other precious relics’ kept
there. Since the Ottoman officials did not allowts@arbitrariness by any means, they
took the matter seriously, thus an investigatiors wanducted® However, it is
interesting to see that tkdiddar had acted freely as if he had been authorizedftto g
the relics. Furthermore, although the event toa@celin Karbala, Ottoman officials
learned of the events not only after a long petad elapsed but also from the
Ottoman Consulate in Tehran. One may easily preghateShah’s visit must have
been performed in a sermonial way. Therefore, ter@mas questions arise: why did
the local officials not accompany the Shah andrétimue or, at least, why did they
not monitor his visit? Forty years after this eve@ttoman officials surprisingly
experienced a similar event in 1892. On the insiomppanel above the door of the
tomb of Imam Musa al-Kadhim in Baghdad, the namthefNasir ad-Din Shah had
been written instead of the name of the Ottomatas{t It is unknown for how long
the name of the Shah was there, but it is certaah these and other parallel cases
were sustaining the Ottoman fears about the ingrgasfluence of Iranians over the
Iragi region.

When al-Hajj Mezahari, a well-known and respectaghian merchant living
in Karbala, wanted to construct a caravanseraitlier benefit of the poor, the
Ottoman authorities minutely questioned the purpafsthe construction, while the
discourse of the document revealed the strong daarid suspicious mentality of the

local Ottoman administrators of Baghdddimilarly, construction of a school and a

“OBOA, A.MKT.UM 49/25, 16/R/1267 (17 February 1851).

“1 BOA, Y.MTV 65/92, 21/M/1310 (14 August 1892) Frafeki, Aide-de-Camp to the Sultan, the
Director of Tophane-iAmire, and the Superintendent of the General Militaricads.

“2BOA A.MKT.UM 110/78, 10/M/1269 (23 October 1852 Constantinople to Vali of Baghdad.
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house in Najaf that was sponsored by the Iranianc@rSayf ud-Dawlah was
recessed by an official decree. The Iranian Cotsula Baghdad asked for the
continuation of the construction. However, the @iam government frustrated the
efforts of the Iranian Consulate. Moreover, theo®tn central administration
advised the local governors to apply the same ypalteen they were confronted with
similar cases in the futuf@.

The Ottoman authorities received some preliminarfprmation from the
Ottoman Consulate in Tehran about the possiblenate of Iranians to repair the
holy shrines near Baghdad. The consulate was idrby the central government
that the duty of repairing the shrines belongeda@uthority other than the Ottoman
Empire. As it was described in the official docurtaion as “a definite legal rulé?
therefore Iranians would have no right to repag #hrines by any means. Their
requests, if they were somehow made, should haweedrately been rejected, and
the Ottoman central authority should have beenfiadtiabout those places that
needed repair.

Iranian Shahs were constantly asking for permisdram the Ottoman
authorities to undertake the duty of repairing sheines in the Atabat, a collective
name meaning a group of Shi’i shrines in Ifadror instance, the minaret of the
tomb of Imam Ali, son-in-law of the Prophet Muhaminavas in danger of falling
apart and needed repair. Although it would costargd amount, approximately
100,000kuruy,*® Meclis-i Ahkam-1 Adliyyelecided to repair the minaret apparently

for three reasons: first, their respect for Iman sécond, the tomb was one of the

“3BOA A.MKT.UM 110/46, 5/M/1269 (18 October 1852)dfn Constantinople to the Marshal of the
Imperial Army in Iraq and Hijaz and Vali of Baghdad

“ BOA A.MKT.UM 119/9, 16/Ra/1269 (27 December 1852)om Constantinople to Vali of
Baghdad; BOA A.MKT.UM 119/4, 16/Ra/1269 (27 Decemls&852) From Constantinople to
Ottoman Consulate in Tehran.

“SBOA Y.A.HUS 192/98, 25/9/1303 (26 July 1886) Fr&adrazam Kamil, Sublime Porte.

6 When compared with the total income from funertayes to the Atabat in 1892, which was
330.757 kurg, it was corresponding nearly to one third of tkarnyy revenues.
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most visited places in the region; and third, beeaof the statement of the Iranian
Shah for the repair. Indeed, the scribe of the dwu had first written that it was
“the request of the Iranian Consulaté’ag Devleti Sefareti'nden muahharan vuku*
bulan istirham Uzering but then crossed out the expression and chaihgad “the
statement of the Iranian Consulatdfaq Devleti Sefaretinden muahharan vuku*
bulan ifade tizerine which carried more neutral connotatidhs.

From the point of view of the shahs, the demandHerrepairs had also been
connected with internal politics of Iran. Shahs evaware of the power of the Iraqi
Shi”i ulema since they attacked the Russian Cots@ad organized certain masses
to fight against the Russians during the reign athFAli Shah*® Therefore, as a
matter of internal politics, the shahs strove ttaobthe support of the ulema by way
of these “good deeds.” On the one hand, the Ottsrmare also looking for the
consent of both the ulema and Shi'i people and wereing shrines to strengthen the
legitimacy of their local and international powen the other, these shrines were
also important places according to their worldvieWse previously given examples
of this traditional policy, just as the endeavorSafitan Abdilmecid to donate gold
and silver candlesticks to the shrines in Karbala ldajaf*were extending from the
beginning of the early conquest of the region uh#l fall of the empires.

The establishment of mosques in which the offiééih was indoctrinated
was one of the essential methods of reinstatingtiie authority over the heterodox
populations of the Empire. When the Ottomans attethpo convert the Yezidis,

they spent “13,000 kugufor the construction of a mosque and a school Yezdi

‘" BOA A.MKT.UM 527/48, 22/C/1278 (24 December 186E)om Constantinople to Vali of
Baghdad.

“8 Hamid Algar,Religion and State in Iran: The Role of the Ulematie Qajar Period, 1785-1906
(Berkeley, Los Angeles, London: University of Catifia Press, 1969), 82-93.

“9BOA Y.EE 12/12. A memorandum presented to the iBubPort without name and date.
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Village called Patrak where the majority had [ewvailiy] converted to Islam®®
However, there were also Yezidis who rejected cgmglwith the demands of the
government. They were punished by the governmetit they embraced Sunni
Islam. Furthermore, Deringil stated:

Yezidi leaders further complicated matters by coimg the French council

in Mosul and telling him that the community was gared to embrace

Christianity if France could protect them againshéd Vehbi Pasha, [who

was a general and] posted to the Vilayet of Mosultlze commander of the

reformatory force’ firka-i 1slahiye kumandajr*

The quest for serving the shrines had considejadiigcal connotations as to
gaining the consent of the people and declaring thigedience to the ruler. The
governments wanted to benefit from the symbolic @owf those shrines, which
were very much respected by Shiis of Iran, Iragd dndia. Thus, Ottoman
governors refused on various occasions the demainidanian officials to construct
buildings or repair the holy tombs. Ottoman offisiavere very determined not to
authorize them even once, as it was the same rdasioind the rejection of the
request of Mukhsin Hasan Shah by Sadrazam Kamh&aks it was stated in the
Ottoman official documentation, allowing the IramicBhahs to perform such
activities might cause to the popular recognitibthe Shahs as the spiritual guard of
the region, which was the chief fear of the OttomaBu def'alik dahi ruhsat-i
matlUbenin i'tasi halindeah-1 miarun ileyh hakkinda iltifat-1 cihandir can cenab-i
tacdarinin yeni bir eser-i celili ibraz buyurulpwlacas varid-i hatir-1 kasir

olmasiyla)®

*0 Deringil, The Well-Protected Domaing1-72.
*!bid, 71-71.
*2BOA Y.A.HUS 193/86, 25/10/1303 (26 July 1886) Fr&adrazam Kamil Pasha Sublime Porte.
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2.3Friday Khutbes

Friday Khutbes are central both in the personabawets of the believers and
for the social psychology of public worship. Furtiere, the announcement of the
sultan’s name in the Fridd$hutbeshas been the traditional source of legitimacy for
the state and the sultan’s proclamation of autporiicluding the declaration of
protectorate over certain sections of society. &lee various cases of discussions
between the Ottoman and Iranian governments oeecdhtrol of bordering regions
since those places remained a matter of unresalspdite. After the triumph of the
Usuli School over the Akhbaris, the idea that adgtiee Friday congregational
prayers the usurpation of the occulted Twelfth Ifsaright, changed. However, the
Usuli School legalized the Friday congregationayers even in absence of the
Twelfth Imam whose authority was represented bitfig Mujtahids. That is why
the Friday congregational prayers became a probletween two empires after the
triumph of Usuli School, which will be explaineddain detail®>*

According to an Ottoman document, a public uproecuored due to the
announcement of the Shah’s name in a Friglaytbe The public uproar took place
in a region which had recently come under Iraniantl, yet whose inhabitants
were Sunnis. The Shah ordered his name to be aocedun Friday prayers in the
mosques of this region as a political maneuveresthe commission on measuring
the Ottoman-Ilranian boundary was approaching thatep Before Friday came,
people were warned that whoever refused the orddgreoShah would be punished.

When the people gathered for the Friday prayer fzaatd the name of the Shah

%3 Cole, Juan R.IRoots of North Indian Shi'ism in Iran and Iraq: Rgdn and State in Awadh, 1722-
1859 (Berkeley, Los Angeles, London: University of ifmnia Press, 1988), 129-30. Cole
specifically explains its beginnings in Lucknow,pital of the Awadh State that declared its
independence in 1819 from the Mughal Empire. Itgifm@ng in Lucknow was dependent on a
compromise between “high Awadh secular officialsh@lv probably wanted the prayers as the
symbols of regional autonomy and the foreign Usildima [who] promoted them because they
believed them religiously necessary, and as pattedf clericalist ideology.”
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instead of the Sultan’s name with which, the doaumeaims, they had been

accustomed to for decades, they then became glaochyanxious, leaving the prayer
before it actually began and dispersédindoubtedly, the document reflects the
perception and the political position of the Ottarsiahowever, it is important to see
that the FridayKhutbeshad been one of the traditional grounds for stieigpgtween

Ottoman and Iranian rulers.

2.4The Ottoman Reacquisition Policy in Atabat

Following the establishment of a firm authority ime Iragi region in the
midst of the sixteenth century, the Ottoman autlesripreserved someakfks while
abolishing others. On the one hand, for instanoey abolished Musa al-Kadhim
vakf asserting, “Nonce the Kizilpavakf is not legitimate.” fimdiki halde Kizilbga
vakfl meru’ degildir). However, the Ottoman authorities compensated the
expenditures, which were previously paid by va&f, from the treasury of Baghdad.
On the other hand, they preserved ttaf dedicated for the expenditures of the
Shrine of Imam Zeyn al'Abidin. The Ottomans alsequmably reestablished some
Sunnivaks, which were abolished during the period of Safs¥i

In the nineteenth century, the ban on foreign pmea of lands primarily
targeted the acquisitions of the disputed bordem@ggons between the Ottomans and
the Iranians. However, the scope of the ban covéredraqi region as a whole since
there were historical claims by Iranians over seuthrag, particularly over Atabat,
where the Shi'i shrines were the potential sourckegitimacy for both the internal

and external politics of the Persian Empire. Thenesf the Ottomans remarkably

> BOA AMKT.UM 124/22, 19/R/1269 (29 January 1853)f Constantinople to Muhammad
Munib Pasha, Kaimmakam-1 Suileymaniye.

% Yusuf Sarinay111 Numarali Kerkiik Livasi Mufassal Tahrir Deft@¢anuni Devri) (Ankara: T.C.
Bagbakanlk Devlet Agivleri Genel Mudurligli Osmanli Agivi Dair Baskanligi Yayin Nu: 64,
2003), 31.
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observed the changes in private land ownershipreavd acquisition of lands and
properties in Baghdad. Their primary target wast fine people of Iranian origin and
then the Ottoman authorities became interestechénatcquisitions of the British
subjects as well.

It was ordered by the central government that thiejests of a foreign
country who had property or land in Baghdad shaeltitheir estates to the Ottoman
Empire; then their legal positions should be reitest as tenants or guests in the
country. Later, the local authority was warned lhg ¢tentral government “not to act
contrary to the order of the statehiZdm-1 milke muhalif hareket itment8k
According to the Ottomans, the possession of ldrydforeigners was incompatible
with the rules geréait-i ahidiyyg. Iranians were Muslims but considered as
foreigners. This order was deemed to include nbt tihre Persian commoners living
for decades in Baghdad but also the Persian priwbeswere buying new properties
and constructing new building§ The Ottoman central government applied a lenient
but insistent policy to reacquire the estates odifmers gradually in a peaceful and
contractual manner.

Indeed, the central authority did not regard tlamiBn princes as equal with
the other foreigners and advised to treat themmoee pleasant manner. In addition,
there were many Persian subjects whose sons iathdtiieir properties who had
inhabited the Ottoman lands for more than fiftyrge8he government realized the
intention and willingness of the Iranian subjeats dhange their citizenship to
Ottoman, thus the government remained silent oniskae®® In the following
decades, the Ottoman authorities closely monitdhedproperty ownership status.

When the Foreign Ministry appointed translatordifferent parts of the region in

zj BOA A.AMD 2/61, 26/Z/1263 (4 December 1847).
Ibid.
%8 |bid.
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order to categorize the subjects and meet the nefetdsrd registration, they paid
special attention to the status of Iranian subjee$gling in Karbala. In other words,
they scrutinized the Iranian cases since they weeresidered important matters
(mevad-1 mu‘tena bihadai’

Ottoman documents illustrate the unwillingnesshef ocal officials to allow
foreigners, whether Iranian or from other origimg, repair their houses without
permission. It was thought by the Ottoman authesithat “the repair issue” might
have resulted from implementing the ban on the laatquisition of foreigners in
Irag. Although the primary concern of the governtnemas the people of Iranian
origin, it would have been a double standard tovalbther foreigners, but not the
Iranians, to repair their houses. Therefore, ther@®an authorities reiterated the old
ban over all the foreigners on taking the possessiolands and estates in Iraq;
however, they were permitted to repair their housesng valid licenses. Ottomans
principally emphasized the prevention séizuresof new lands by the people of
Iranian origin, and then sought thecoveryof the already possessed properties by
Iranians legally by buying their property whenetrezy decided to seff

Nearly a decade later, the Ottomans realized duthmy midst of the
nineteenth century that people of Iranian origid baught a considerable amount of
private lands and estates in Iraq. In addition,rttagority of the inhabitants living in
that region were Shi’is, whether of Ottoman, Iraniar Indian origins, who might
have been influenced by the Iranian governmengslitional wish to declare a
protectorate or to directly take the Shi'is as itheubjects. Hence, the central
Ottoman authorities decided to entrust the formmsigent ofManastir Meclis-i

MuvakkatAhmet Rasim Efendi with registering lands andidgitishing subjects.

¥ BOA DH.MKT 1492/79, 23/C/1305 (6 March 1888) Te thiinistry of the Imperial Record of the
Crown-lands Defter-i Hakan-i Nezaret-i Celilesi
%9 BOA A.AMD 50/58, 25/R/1270 (22 January 1854)
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However, before that, because of the correspondeitbethe Ministry of Foreign
Affairs, the local authority was advised to previr@newpurchases by the people of
Iranian origin and to look for the ways lefyally securing these lands, which were in
the hands of Iranians for the time being. The lega} of securing these lands would
be that when an Iranian who had estates in Iradj dis property would be sold; and
they should not allow the Iranians to buy the propén order to let the Sunni
subjects of Ottoman origin make the purchdsehis measure slightly affected the
Shi'is Ottoman subjects but rather targeted theplgeof Iranian origin.

Ottoman officials working in Iraq would be accussnetimes of treason due
to their connection and affinity to Iran. Since thalicy on the absolute territorial
control of Iraq became generally accepted after 1BB0s, subsequently it had
become a new argument and a widely used discomrséhéir dismissals. Kirli
Efendi, the Kaimmakam of Karbala around 1860, sgmificant example. He was
accused for his closeness and sympathy towards $elhing the estates to the
Iranians. However, after some brief scrutiny, tleatal government realized that
this accusation was a baseless claim. Althoughatlegations against him proved
groundless, the government did not refrain fromnivay Kirli Efendi to be careful
about the issul&.

In an official report, it is seen that the rulestioé 1867 law, which had also
granted foreigners the right to hold real propengre clearly hesitated and possibly
not applied in the following decades. Mr. Lyle, fostance, stated:

[As a] manager and partner in the firm of MessrayGMackenzie &Co

applied to the Tapoo Office to register a mortgegeespect of some land in

the Robat creek near Basra, on which he was advgnooney. The Mudir of
the Tapoo Department stated that orders had beeiveel not to register any

®1 BOA A.MKT.UM 408/14, 12/Za/1276 (1 June 1860) Fr@unstantinople to Vali of Baghdad.
62 BOA A.MKT.UM 427/19, 1/Ra/1277 (16 September 186Bjom Constantinople to Vali of
Baghdad.
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mortgage in the name of a foreigner and not tosfmnany land to
foreigners>?

J. Ramsay, the British Consular at Basra, couldsobte the issue and transferred it
to Constantinople.

However, the Ottoman authorities were not alwagiststoncerning the new
“construction projects” by foreigners in the Iraggion. They sometimes oscillated
between the two opinions of allowing them to bulelw houses and consequently
improve the conditions of the city or of not allogi them due to a fear of the
growing Iranian influence. The Ottomans maintaitieat the importance of Shrines
in Irag for the Iranian and Indian Shi'is was sinito their respect shown for the
Hijaz. Therefore, the rich people among the Indians leawgians always wished to
buy estates and lands to turn these propertiesainekf (charitable foundation) in
order to improve the conditions of the wrecked tprar Nevertheless, the rule
concerning the ban both deprived them of performengh meritorious acts and
caused the continuation of poverty in the regidmug; the Vali of Baghdad proposed
to the central government the following exceptioolause, to allow these foreign
beneficiaries to construct buildings only undertaer conditions. The state and
condition of any buildings to be constructed, basgmbn the aforementioned
purpose, needed to be reported to Mexclis-i Kebirof Baghdad. If approved, an
official report certifying the conditions would [@tached to theakfiyye Then the
construction would have begun under the supervisiba government officidi?
Herewithal, both the beneficiaries would not beapmointed and the wrecked

quarters would become more prosperous.

83 FO 195/2242 Document No: 19, (8 March 1907). FdoiRamsay, The British Consular at Basra to
H.E.R.O’Conor, British Ambassador at Constantinople

% BOA A.MKT.UM 514/95, 6/Ca/1278 (8 October 1861)oRr Muhammad Sayyid, the Vali of
Baghdad and the Marshal of the Imperial Army irgleand Hijaz to Constantinople.

37



The Shi'i Question came to occupy an important @lac the Ottoman
bureaucratic mentality that sometimes it led toiméspretations of actual events.
For instance, in 1894, the Ottoman central govermimeas informed that a
considerable number of Sunni people living alorgy ltanian border were migrating
to Iran. The Ottomans presumed that this undesralibation was the result of
Iranian policies that aimed to break the Ottomaftuémce over the region by
spreading Shi'ism. Then, an investigation begathleydecision oMeclis-i Mahsus-

u Vikelaon 17 June 1894, to find out the reasons behinsktinovements and to
decide what kind of precautions were necessaryeMaar, the local administrator of
other boundary provinces such as Erzurum, Van, Md&aghdad, and Basra were
asked about the same issue. The result of the tigagen showed that such

movements across the two sides of the Ottomanamnabiorder were customary.
There were two reasons for these movements: fifkgl conflicts; and second, the
routine movements for summer pastures and winteltess. Hence, although these
people left their hometowns, they returned aftevhdle. The case was also true for
the migratory inhabitants of Amara who were alre&ttyis. Moreover, they had no

relation with the Iranian government unless thailta government wanted to keep
them in its borders for economic reasons throudbrioly exemption from taxes

etc® This example clearly shows how the preconditiof@tbman bureaucratic

mentality misperceived an actual situation.

It has been argued here that the inevitable gebgralpproximity provided
for both the Ottoman and Persian Empires to beralatmemies and eternal friends.
Iran, being the political defender of Shi'ism, waerceived by the Ottomans as one

of the most central figures in the political debater Irag, posing imminent threats

%5 BOA, DH.MKT, 262/13, 14/M/1312 (17 June 1894) Frtine Ottoman Consulate at Tehran to the
Sublime Porte.
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to the Ottoman domination and interests in theilragion. Throughout the long
history, the Ottomans established a bureaucratmtatity of enduring conflict with
Iran as long as they perceived the Shi’is of Iram@ connected to the ambitions of
the Iranian governments along with the British rafte second half of the nineteenth
century. Hence, until the last quarter of the r@eath century, the Ottoman
authorities did not have another agenda for thes @part from reinstating the state
authority over the Iragi region by preventing pbksilranian plans, attacks, or
intrigues. While the Ottomans were taking measaggsnst the acquisition of lands
by the people who were Iranian subjects, they watg thinking about preventing
the Iranian political penetration into Iraq and diok seriously regard Shi'ism as an
independent question until the 1870s. In other wotde Shi'i Question began to
emerge as a serious problem on the Ottoman staedagduring the reign of
Abdilhamid Il who developed a modern systematidcgolo integrate the people
living within the official borders of the Empireamd the single ideology of Sunni
Islam. Thus, the official perception of Shi'ism meiably changed and thereafter the

Shi'i presence in Iraq acquired a different meaning
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CHAPTER 3

HISTORIOGRAPHICAL DISCUSSIONS ON ‘THE SPREAD OF
SHI'ISM” AND THE SOCIAL STRUCTURE OF THE IRAQI
REGION IN THE SECOND HALF OF THE NINETEENTH

CENTURY

An important publication by Yitzhak Nag&8thas given a new inclination
to the historiography on the Shi’is of Iraq wherédsir Litvak's book’ slightly
broadened the scope of what Nagash argued. Theksweere specifically about the
history of the Shi'i people residing primarily imé around Baghdad and the Basra
provinces of Ottoman Iraq through the nineteentiards the twentieth centuries.
The basic assessment in both books was that dudetaOttoman attempts at
centralization, the nomadic tribal population addrlargely became settled through
the nineteenth century. This meant a change irtrttitional social fabric of Iraqi
society that consequently disentangled the nomtaithal identity. Hence, nomadic
people inevitably needed a new identity, a new typlinding to replace the former
identity marker and to restore the sense of betangihe concurrent rise of Shi'ism

accidentally served as the vehicle providing theith & new identity. Thus, Shi'ism

% Yitzhak NakashThe Shi'is of Irag(Princeton: Princeton University Press, 1994).
" Meir Litvak, Shi'i Scholars of Nineteenth Century Itg@ambridge: Cambridge Univ. Press, 1998).
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spread very rapidly due to this sociological transfation®® In this chapter,
elaborating upon examples that verify the abovetimeed assumption, the premise
will first be discussed in detail; then its validivill be questioned. Therefore, the
social structure of the Iraqgi region in the lat@ateenth century and its possible
relation to the supposed spread of Shi'ism wilebalyzed throughout the chapter.
According to this compact assumption, there emergedynamism and
synergy amongst the population of Iraq, includirmghbthe nomadic and the settled,
through intersecting historical events. The Wahl@abssure, setting in motion the
migrations of large tribal confederations suchles $hammar Jarba and the ‘Anaze,
towards Syria and Iraq between 1791 and 1805, ehtig tribal map of Ira¥f. The
Hindiyya Canal, beginning one-hour’s distance fritra south of Musayyib on the
Euphrates River running two hundred kilometers Ipgréao the river and again
joining it near Semawa, was opened up at the beginof the nineteenth century.
Thus, “it gave a great push to socio-economic weléd Najaf; it provided the water
needed to sustain massive numbers of pilgrims atgled the city’'s mujtahids to
establish Najaf as the major Shi'i academic cefrten the 1840s In relation to
these factors, another historical event took placdeich was the prominence of
Usdlism at the expense ofkhbari interpretation of Shi'i jurisprudence and the
subsequent rise of the mujtahids, mu’'mins, and a#tbas the visible agents of the
spread of Shiism. In addition, water supply gawe tOttoman government an
opportunity to settle the nomadic population in tkegion through compromising
with or coercing them into agricultural productioiogether these historical
occurrences precipitated the forthcoming Ottomaformes for centralization;

settlement, thus, became the visible cause ofiditerital change.

% Nagash;The Shi'is of Irag3-55.
% bid, 26.
% bid, 19-20.
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The settlement policy, which was perceived as tlekbone of this
sociological transformation, brought about someicstral problems such as the
appropriate share of water for the irrigation ane just distribution of lands among
the tribes and their tribesmen. The confusion duehe relative settlement and
consequently partial disentanglement of the previsacial structure led to the
formation of intermediary groups of people calledsakals andsayyid. They had
various functions within this structure. Among thetime economic one was crucial.
Nagash stated:

The shaykhs, and those city dwellers who were hsldétitle deeds, needed

sirkals to extract their share of revenue fromttileesmen to whom they had

granted their pieces of land for cultivation. Thekals were thus brokers

whose main role was to keep the land under cuiltimagind to collect

revenues for the landownér.
On the other handsayyidsfulfiled many religious services. During the past
Namiq Pasha, some of tlsayyidswere given lands to cultivate. Thus, these lands
attracted tribesmen from various locations and thetn under the service of the
sayyids This facilitated the formation of alternative idigies, thus altering the tribal
forms of identification. “The Sayyids gave sancfoio weddings, circumcisions,
funerals and other celebratiorf8.This, in turn, increased their power to propagate
Shri Islam.

Indeed, the settlement policy had been carriedsmae the very beginnings
of the Ottoman Empir€ However, the practice in the nineteenth centurys wa

becoming stricter due to the increasing territoltses in the second half of the

nineteenth century that set in motion the immigmatof great numbers of refugees

" bid, 37-41.

2 bid, 37-41.

3 See for instance, Omer Litfi Barkan, “Les Dépiotzt comme méthode de peuplement et de
colonisation dans I'Empire OttomanRevue de la Faculté des Sciences Economiques de
I'Université d'Istanbyl 11(1-4):67—131 (October 1949-July 1950); Hatihlcik, "Tirkler ve
Balkanlar," inBalkanlar, (istanbul : OBV Yayinlari, 1993).
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from the Balkan and Caucasus regions. Followingdineastating wars with Russia
and Egypt, Ottoman authorities began a centralipwlgy. To this end, one of their
objectives was to take control of the rebelling &Klgaders in the eastern Anatolia
and northern Iraq. To a certain extent, the Ottornampaigns yielded efficient
results. Thus, “by the middle of the century, thevere no emirates left in
Kurdistan.”* However, the direct rule of the Ottoman governmemtld not be
firmly established, with the exception of maintaigilimited control in the cities.
Alongside the resettlement of Christian populationghe Syrian region, there were
Circassians, Turkmens, and Chechens amongst thegrating colonies and certain
portions of which were settled in the “Syrian paepy.”° The main purposes of the
Ottoman government in settling the immigrants amel homads were to establish
central governance, to have a firmer control over population for the sake of
increasing the treasury income, to provide a resaghply of men to the army, and to
streamline the administration for facilitating leettontrol of the territory. Thus, “the
expansion of the settlement in the nineteenth cgnfbecame] a universal
phenomenon characterized by the emigration of essftlexpansion of settlers,
expansion of agriculture and trade, and the riggoaferful nation states.®

The bureaucratic mentality of the Hamidian regitheugh it owed much to
the personality of Abdulhamid I, had been graduahaped through extensive
Tanzimat reforms. The standardization of the Ottomdministration, the expansion
of a modern school system, introduction of the rnamd code in 1858, and the

Provincial Reform Law in 1864 all served to regel#te power of the local elites

" Martin van Bruinessemgha, Shaikh and Stat&75-76.

> Eugene L. Rogarfrontiers of the State in the Late Ottoman Empiran§jordan, 1850-1921
(Cambridge: Cambridge University Press, 1999), Z22-8

® Meltem Toks6zNomads and Migrants: The Making of an Eastern Metinean Region in the
Ottoman Empire, 1850-1908npublished Doctoral Dissertation at@aici University, June 2006,
39.
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and interest groups while strengthening the infuastiral power of the Ottoman
state. Thus, the central government extended ttsodty beyond the urban centers
towards the rural areas, as in the case of “thtopsts and peasants of Transjordan
were incorporated to Ottoman rule through the imsnts of the Tanzimat stat€.”

Tanzimat reforms aimed to settle all the tribesuatbtheir winter shelters.
Tribal members were given economic benefits sudbeitsy exempted from tax&s.
It was argued by Halagtu that, as a result of the century-old effort® #ettlement
policy in Anatolia began to pan out around 186@sthe following decades, new
villages were established for those settled triB&he Jaff tribe, for instance, whose
members were Sunni, came to terms with the Ottogoaernment to settle at their
winter shelter§® The Ottoman authorities used some coercive methsdsell in
settlement efforts. In 1893, approximately 500 letwéds belonging to the
Hamawand tribe, for instance, were forcefully exite different parts of the empire
such as Mardin, Hakkari, Sivas, Konya, Adana, amsof*

The Ottoman administration deliberately favored thew intermediary
groups, namely the shaykhs, in order to providehhbibte subservience of the
“independent” tribes to the state and to put an tentthe conflicts among them. To
this end, the Ottoman officials awarded decoratams distributed robes of honor to
the shaykhs whose respect was considerably®figlanna Batatu stated:

Shaykhly leadership, in other terms, was a militdepdership clearly

differentiated and increasingly hereditary, buitinfirst stages patriarchal in
its essence and with few of the earmarks of a @asgion, and only began to

" Eugene L. Rogarkrontiers of the State in the Late Ottoman Empir@n&jordan,2-6.

"8 Sinan Marufglu, Osmanli Déneminde Kuzay Irak831-1914,itanbul: Eren Yay, 1998), 177-82.

" Yusuf Halacglu, XVIIl. Yizyilda Osmanlimparatorlgu'nun /skan Siyaseti ve siketlerin
Yerlestiriimesi, (Ankara: Tlrk Tarih Kurumu, 1997), 8.

% bid, 125-26.

81 Marufoglu, Osmanli Déneminde Kuzay Irak70.

8 Nadir Ozbek Osmanli/mparatorlunda Sosyal Devlet: Siyasékfidar ve Myruiyet 1976-1914
(istanbul: fletisim Yayinlari, 2004), 117-31. See also Mert SurBtpes and State: Ottoman
Centralization in Eastern Anatolia, 1876-19Ufpublished M.A. Thesis, Bilkent University, 1999,
38-47.
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take the latter form as the once free-living tribecame more intimately
bound to the lan&

The shaykh, in the political framework of the lai@eteenth century Iraq, did not
solely mean a religious person with his discipleat rather a political person
entering into power relations, committing crimesking revenge, and replacing the
position of formermirs andemirs® In this context, the case of the Shaykh of the
Mas’ad Tribe presents a striking example in prawgda clear understanding of the
position of the shaykhs and their relations witkithribes in the late nineteenth
century Iraq. The Shaykh was insulted by a youngudent boy belonging to a
different tribe. The boy accused the shaykh oflstgehis sheep. Afterwards, the
shaykh immediately returned to his place feelirggdintled. As such, he instigated
his tribe to occupy the place where that boy wasdi. He succeeded in doing so.
They occupied the road, plundered some boats orcdhal, and carried away a
number of the sheep of that boy in order to getrtheenge of the shaykh. The
officials could only intervene three or four dayser. Somehow, they sent the
instigator shaykh to prison, however, with feartthe tribe may rise against this
imprisonment. Hence, they set him free three dater land escorted by five men
while leaving Baghdatf

The relation between the local intermediaries thedstate was not a peaceful
cohabitation at all. Huseyin bin Ferid, a majortirgally complained about the
political circumstances in the region, informinge thentral government about the

power of the local agents. He reported that shaykdre carrying Martini rifles and

8 Hanna BatatuThe Old Social Classes and the Revolutionary Mowesref Irag: A Study of Irag’s
Old Landed and Commercial Classes and of its ConstajrBa‘thists and Free OfficerfLondon:
Sagi Books, 2004), 64.

8 See Hanna BatatThe Old Social Classes and the Revolutionary Mowesnef Iraq 63-80; and
see for the Kurdish historical context Martin varuiBessenAgha, Shaikh and State: The Political
and Social Structures of Kurdistagiondon, New Jersey: Zed Books Ltd., 1992), 5868 73-81.

% FO 195/2116 Doc No: 304/34, (1st Aug. 1902). FtoB ... to Nicholas R. O’Conor.
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its ammunition instead ofiisvak® andtesbih stealing from the poor by using guns;
corrupting the revenues of the state; and, in ggnerebelling against the
government. He particularly highlighted two majapolpems from which the Iraqi
region was suffering: first, the position of théd#l chieftains in the existing social
structure as composed of tribes, which were ablebtain guns from the docked
ships visiting the Basra Gulf; and second, Shicgles of shaykhs who constantly
fought with each other representing the strugllesvben different shaykhs. The
latter one could engulf the tribes. In additionerth were corruptions in the tribal
confederations that led the chieftains to build reiances which tightened the
government control. Possible contacts of theseykbawith the agencies of the
Iranian government were among the foremost featiseo©ttoman administratofs.
Establishing security forces to implement the adshiative reforms of the
central government was a modern practice that Wsas adopted by the Ottoman
governors to extend the regulations of the stataetnote provinces to which
“security and order” were promised. Thus, “durihg fTanzimat period, the first act
of an Ottoman governor, before introducing admraiste reform, was to establish a
gendarmerie regiment or company in that provincee©branches of government
followed.”® Although the Adana region is beyond the main foofithis study, the
activities ofFirka-i Islahiyyeset a good example of demonstrating the willingrads
the Ottoman government to populate certain pldeasthey wanted by purging new

settlements. After the Crimean War (1853-18%®)ka-i Islahiyyewas established to

% |t is described in the dictionary as “a stick odad beaten into fibers at one end and used as a
toothbrush.” W. James Redhoudeirkish and English Lexicorfirst edition published in 1890]
Second Edition. (Istanbul: @a Yayinlari, 2001), 1859.

8"BOA, Y.PRK.ESA 33/92, 1311 (1894).

8 Nadir Ozbek, “Policing the Countryside: Gendarnoséshe Late 19th-Century Ottoman Empire
(1876-1908),"International Journal of Middle East Studje¥), (February, 2008), 48-49.
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end the local authority of the tribes and banditsuad the highlands of Adafa.
Places from Payas to Kilis and from Beylan to Maseere in a state of rebellion.
Villages around Kilis were under the rule of a ndnmamed Deli Halil. During this
process, the Ottoman administrators were enteng fribal power relations to
obtain their subservience, benefiting from the opputies given by internal
political rivalries and cooperation between trib@fwus, assessing that the place
would be safer for the Ottoman troops, which weseg to subsume their military
movements, the commander of theka-i Islahiyyedemanded the establishment of a
village around aerbendbetweerKirt Dagl andGavur-Daz1 and asked the chieftain
of Hacilar Nahiyesito bring about thirty houses in order to settienthdown around
the derbend® Similarly, for the security reasons they combirttee nahiyes to
create a newkaza They established military barracks there and geded a town
comprised of a hundred households. They nameéthssa Kazasbecause first the
Hassaarmies had stepped in. In the following days,dhsefour smalhahiyes were
combined and certain numbers of people belonginbedribes were drawn towards
this newkaza®

The coercion of the state was not the exclusiveardehind the settlement
of the tribes. Some tribes decided to settle byndedves because of the physical
conditions?? some others settled due to economic reasons.rahgfdrmation from a
nomadic to a settled life in th@ukurovaregion was gradual in manner. Nomadic
tribes first became semi-nomadic then became sadeed. The basic underlying

reason for this shift was the economic factors,cWwhslowly changed the social

8 Ahmet Cevdet Ra, Maruzat (Istanbul: Cari Yay, 1980), 125-26.

% |pid, 129-34.

! |pid, 137-41.

%2 Cengiz OrhonluPsmanl/mparatorlysu'nda Asiretlerin /skan) (istanbul: Eren, 1987), 36-39.
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structure, instead of the actions of the stafehe Bedouin Khazal tribe, for instance,
was ostensibly going to Karbala to buy their maatessities and some simple
luxuries. The reason was that they were slowly drawo the Bombay horse-market
since they were “as keen horse-sellers as Yorksieinethemselves™ Plowden, the
British Council General at Baghdad, believed thatdesire of the Sublime Porte to
settle the nomads such as the Anaze could be edalzough “a long intermediate
stage” just as “many of the clans of the Scottiginlands” passed through.

Naqgash underscored the effects of the settlememardic upon the tribal
affiliations by noting that, “this settlement fragnted the old tribal confederations,
and altered the balance between the nomadic amshiseized groups, and increased
agricultural production and trade in southern Ir&gin the light of all these
developments and changes in the social structungs argued by the historiography
that the Shi'is of Iraq began to obtain power. EBhemerged new figures such as
Shi'i notables and elites. Mujtahids and particiylankhundsbegan to visit the
recently settled nomads and function as judicilit@tors amongst them. Hence, the

settled tribesmen acquired a common identity thinobigi’ism.

% Tokstz,Nomads and Migrants36-42. In Eastern Anatolia around Cukurova, festance, when
examining at the registers concerning the namdbenfately established villages by the nomadic
people, it seems clear that they are the namesctiefty the important images of the nomadic life-
style.

° FO 195/1409, Document No: 33, (1 November 188&)nTrevor Chichele Plowden, the British

o Council General at Baghdad to the British Ambassati€onstantinople.

Ibid.

% Nagash;TheShi'is of Iraq 4-5. Nagash references to M.S. Hasan who giveaisenumbers about
the changes in the Iraqi population between thersedalf of the nineteenth century and the first
half of the twentirth. Depending on Hasan, Nagasles that “the population estimates for Iraq
demonstrate the scope of this process of settlemuedtits impact on the social composition of
southern and central Irag. Whereas in 1867 theepémge of nhomadic and rural elements of the
population of the southern Iraq was 50 and 41 prd®y 1905 this changed to 19 and 72 percent,
respectively. Similarly, in central Iraq, this mtchanged from 23 and 39 percent to 7 and 78
percent, respectively.” Nagasthe Shi'is of Irag 35. See also M.S. Hasan, “Growth and Structure
of Iraq’s Population, 1867-1947,” Bulletin of thexford University, Institute of Economic and
Statistics 20 (1958): 339-52.
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However, this scheme, which was utilized to expl#ie nature of Shii
expansion, should be questioned. Two importantaspd the argument seem to be
very much oversimplified. First, the question cangey the success of the
settlement policy is very dubious. Indeed, the doents both at the Ottoman Prime
Ministry and at the British National Archives denstmate that the Ottomans were
still heavily engaging in the tribal question a¢ theginning of the twentieth century.
In addition, British agencies were always seekirmysvto gain the political support
and loyalty of the tribal chieftains. Moreover, beare thousands of documents
demonstrating that the overwhelming political pesbs in Iraq were related to the
ongoing tribal warfare, which was not only betweddbes and the state but also
among the tribes themselves. Second, if the sedtiepolicy did not have enormous
influence in reshaping the social structure of tlegion, then how could this
disentanglement have consequently led to the spke&ti'ism, which was thought
to have benefited from such a change and to haxen @ new identity to those still
nomadic or at least semi- nomadic tribes?

Contrary to the first assumption, which asserteat the settlement brought
successful results throughout the nineteenth centine social structure of the Iraqi
region did not follow a path of steady change. Gosely, there was an ongoing
antagonism between the state and the tribes becdtise centralization. The fierce
necessity of reforming the tribal structure had eged for the state as a stipulation to
provide agricultural production and consequentlyinorease the state revenues
through taxation; to expand the state authorityregdoreign encroachments; and to

provide man-power for the army. According to theigseolitical circumstances of
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late nineteenth century Iraq, the primary concdrthe Ottoman government was to
cope with the disorder caused by tribes regardietiseir sectarian affiliation¥.

The tribal structures in the three Iragi provineesre different from each
other. The case in Mosul showed that the tribalfexgrations and shaykhhs
benefited from the vacuum of power and kept theiomomous or semi-autonomous
positions. The case in Baghdad was much more stiabe the Tanzimat reforms
achieved much more efficient results in establightentral governance. In Basra,
there were two vast areas, Muntafiqg and Amaragdrblelarge tribal confederations
such as the Muntafiq, Beni Lam, Beni Asad, and Abuhammad’®

If it was not disrupted suddenly by government eéfothere was a symbiotic
relationship between the nomads and the settlesesdoan the exchange of goods and
products provided a socio-economic dynamism for aaento maintain their
presencé€’ Nomads continued their customary seasonal moveméwbund the
1850s, the members of the ‘Anaze tribe were anpwalting the settled areas to sell
their animal products. In return, they were buyfogdstuff and clothes. When the
government wanted to punish them, they stoppedr ttrade with the settled
population'® Towards the end of the 1890s, the Arab tribesabfllShammar were
customarily visiting Najaf, Karbala, and other macfor the purpose of purchasing
their annual supply of provisions® It is clear that the tribes were still benefiting
from this trade in the last decade of the nineteeentury. Therefore, the symbiotic
lifestyle and cohabitation between the settled ta@dnomads enabled nomadism to

reproduce and continue itself.

" FO 195/2340, Doc No: 878/51, (12 September 1910)

% Gokhan Cetinsay@ttoman Administration of Iraq 1890-19083-97.
% Toks6z,Nomads and Migrantsl4.

190 Marufoglu, Osmanli Déneminde Kuzay Irdi,1.

191 O 195/2020, Doc No: 214/30, (11 May 1898).
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Having lived through the formative years of the miwdiragi state, Longrigg
wrote about the 1910s stating that “the Sadund}rgvew ever weaker, the Shammar
as divided; their settlement was a failure. Shigpstill suffered from the riverain
tribes; the Hamawand still laughed at governmerBazyan.*® It was the year in
which Nazim Pasha was the governor of the threevipces of Iraq and the
commander of the Sixth Army Corps. As the chiekpeality of the time in Iraq, the
Pasha faced the serious difficulty of tribes witkeg their taxes, and it was
anticipated that the government would eventuallehta coerce them to pa¥’

The Jaff tribe was described in 1911 by the Britdbe-Council C.A. Greic
as a “powerful, semi-nomadic, and frontier trib& ismail Hakki Bey, Deputy for
Baghdad, delivered a speech before the CUP (Coerenitt Union and Progress) in
Baghdad in 1910. After stressing the importancéhefeducation for the people of
the province, he stated, “the nomadic tribes shbeldettled on the land and more
attention should be given to agricultur@Similarly, there is a British document,
dating back to September 1910, which illustrates$ thone [soldiers], | think could
be safely drawn from the Kirkuk Division as the &aani Shaykh and the
Hamawand, Shammar and the Dialiam [Deylem] tribesthe Mousul Wilayet,
though settlement have been patched up with sontieeat, are still unsubdued®®
The mentioned tribes in this document were the npmsverful and the most
populous tribes in the region. The document pravithtee sense that the Ottoman
centralization policy had not been that successfal practical manner.

Due to the inefficiency of the Ottoman Gendarmeti®asra, robberies were

frequent in the 1870s. Indeed, the British offigiattributed the prevailing insecurity

192 stephen H. Longringdrour Centruies of Modern IraqOxford: The Clarendon Press, 1925), 321.
193 F0 195/2341, Doc No: 1011/61, (17 November 1910).

194 F0 195/2368, Doc No: 19, (14 April 1911).

195 FQ 195/2341, Doc No: 1085/67, (5 December 1910).

196 O 195/2340, Doc No: 878/51, (12 September 1910).
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of the town to the incompetence of the Ottoman @emeérie. In addition to the
unrest caused by the tribal/nomadic populatiowais worthy to note that, “the semi-
disaffected state of the settled Arabs which cahem to harbor and abét was a
factor contributing to the insecurity of the regidmoreover, the powerful tribes were
able to control certain territories at the expertfethe Ottoman provincial
government in the early twentieth century. It westexd by the British Residency
that:

The Arabs of the Euphrates valley, it must be rebemed, [were] numbered

by tens of thousands and [were] well armed; thedakmess [was] their

incapacity to act together or to collect from beyamore than a certain
radius. They know the country well, while the Tumkeuld, | believe, have
difficulty in finding their way about and in gettjrreliable informatiort®®
For instance, the Mas’ood tribe, an Arab tribe, lmmtupied both sides of the
Husayniyah Canal between Karbala and Musayyib donetime’®® It was thought
that in a possible war between the Ottoman armytidinels, as observed by a British
representative, it would be very difficult to guesto would be victorious, the
Ottoman armed forces, or the well-organized trgvaups.

The attempts of the Ottoman government in the @ggnof the nineteenth
century to establish a central authority over tabal Sinjar improved the public
security and provided the security of the caravatas; however, it achieved little
success until “the 1837 military expedition of Haffasha, the governor of Diyar
Bekr.”*° The representative of the British Consulate, Mb&tson argued:

They [the Ottomans] state that in addition to tbesés they have suffered

from their property being plundered by the Arabds their trade is rushed by

the general insecurity and absence of enforceniéty [Ottomans] consider

that the security can only be restored by the appwnt of a governor of
Hijd who will be respected and feared as an indigldmeaning Samir Pasha.

197 FO 602/40, Doc No: 345, (21 November 1879). FronRdbertson to S.B. Miles.

198 F0 195/2340, Doc No: 878/51, (12 September 1910).

19 F0 195/2116, Doc No: 304/34, (1LAugust 1902). FtoB ... to Nicholas R. O’Conor.

19 Nelida FuccaroThe Other Kurds: Yezidis in Colonial Iraf.ondon: I.B. Tauris & Co Ltd., 1999),
32.
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They don’t believe that more than are already al&hand Hasan would be
of any use as the troops can only held certaintpoirhile the plundering

Bedouins cause and go at pressure, and when pedssireat to the desert
where pursuit is impossibfé!

Similarly, it was a general problem as stated byBkimi that:

The Ottoman Empire was failed not only by its eresrbut also by its own

understaffed and frequently disloyal bureaucradyg, hold on Northern

Albania and Yemen significantly drained its limitegsources. The level of

smuggling taking place beyond the control of Istdrfioelled political and

social forces that turned the regions into zonesvaf and then territorial

conquests for the neighboring nation-states arid rifefia-like allies**

As seen from the above-mentioned examples, thé poveer groups opposed
the demands of the central government declareché&\Giilhane Edict in 1839 and
thus began to be more vigilant. Some of these looc#hbles rebelled against the
Ottoman government. Hence, the government facedotbelem of implementing
and executing this prograff® Thus, the Ottoman government generally employed a
policy of reforming certain regions instead of aieg a collective settlement.
During the Tanzimat period, the main purpose ofdietral government concerning
tribal settlement was to ensure their subserviémdtle state. A rule put into effect in
1842 aimed to end the move of tribes from one pla@nother for summer pastures
or winter shelters. The regulation aimed to persut members of the tribes to
remain where they wer@&@hey were given lands on the condition that theywlbhdo
engaged in agricultural activity. Officially, thegt of seyhlik was transformed into
kaymakamlikor mutasarriflik Namely, the shaykhs of tribes were officiallyrted
into kaymakara ormutasarris.***

The nomadic tribal structure was the major soaality of the region and

determined the mode of regional policy. The Ottosygnst as the Romans and the

11 EO 602/40, Doc No: 39, (9 February 1879). FronRdbertson to J.P. Nixon.

112|sa Blumi, “Thwarting the Ottoman Empire,” 273.

13 Mert Sunar;Tribes and the Stat@9-28.

14 yusuf Halacglu, XVIII. Yizyllda Osmanlimparatorlyzu'nun /skan Siyaseti ve siketlerin
Yerlestirilmesi, (Ankara: TTK Basimevi, 1988), 7.
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Safavids, had used the tool of making alliances whie border-people who were
mostly Kurds in the north and Bedouin Arabs in floeith inhabiting both sides of
the Zagros Mountain in keeping the security of tharders'’® Similarly, the
mountainous character of the geographical landscap@osed the necessity of
establishing political alliances or relying on tkibal population over northern
Albania along the Ottoman-Montenegrin border asl \aslthe blurry transitional
zones of the Ottoman-Iranian border where nomadémioBins lived*® The
implementation of the 1864 Provincial Reform Law lilbya and in the eastern
frontiers of the Ottoman Empire sets a good exarguléhis. The implementation of
the law in Libya was much more successful when @meg with the “Kurdish or
Arabian frontiers.**’

It was a governmental practice in the late nindteeentury that “a modern
body politics that was bound together not only iy toercive powers of the central
government but also by a network of social allian@d a shared sense of
identity.”™'® These political alliances were lenient in applmatand, thus, carried a
benign nature. However, the ad-hoc alliances witieolocal tribes gave these tribes
the opportunity to act freely in their localitieacluding plundering and looting of
other tribes, which were generally their enemy. Wliee government called on
certain tribes for their support, they enjoyed th@portunity to freely act and

intervene into the affairs of the city or otheb&s™'® Because of that, the 1868 Land

15 Rudi Matthee, “The Safavid Ottoman Frontier: liadwab As Seen By The Safavids,”
International Journal of Turkish Studiegol. 9, (2003), 168. See also C.R. Whittakengntiers of
the Romans Empire: A Social and Economic S{Bdjtimore, 1994).
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Law had changed few things in northern Iraq. Thlebperty ownership paradigm
did not dissolve the traditional patrimonial redeis, but continued in another form.
Despite the article of the Law ordering that, “thbole of the land of a village or
town cannot be granted in its entirety to all aé thhabitants, nor to one or two of
them. Separate pieces are to be given to eachitahtb..” in practice, the lands,
which were previously ruled by the local elite, weregistered in their names.
According to Bruinessen, the implementation of theewv was relatively more
successful in the highlands, whereas it gainele kiticcess in the lowlands. The vast
holdings in southern Iraq, for instance, had beeneal by the “chiefs of the Arab
tribes.”™® As such, they were not going to relinquish théaims to the land just
because of a law being proclaimed.

Stamps were distributed to the chieftains of thileet by the Valis of the
provinces to obtain their subservience. The praaticbestowing the robe of honor
(hil'at) had been used as an important tool to demongtratebedience of the local
notables to a higher authority since the early sinoé Islamic caliphates. Thus,
rejecting or taking robes off meant mutiny agaitts higher authority. Many
empires, including the Ottoman, as well as the €&w®nand Roman, had adopted this
tradition!?* The practice of enrobing with honorary dresdl’dt) and awarding
decorations to appease the Bedouins had been égplithe Ottomans during the
sixteenth and seventieth centuries to maintain dbeurity of pilgrimage roads
towards Mecca and Medina. Through this practice,@ttoman authorities aimed to
achieve both the security of the roads and theuwdation of the Bedouin chiefs to

“the Ottomancursus honoruni*?? However, the extensive use of them during the

129 Martin van Bruinessemgha, Shaikh and Stat&82-85.
2L M. Fuad Képriili, “Hil'at” in/slam Ansiklopedisvol. 5/1 (M.E.B., 1997), 483-86.
122 5yraiya FaroghRilgrims and Sultanss6-67.
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Hamidian regime attracted the attention of the iflritconsular. Because of the
plentitude of thidil'at, its value had decreased. The British represestatted:
Two British Indian subjects here named Sujjad Ahad and Muhammad
Hassan Khan of the Family of Nawab Agha Khan Mtex,Vezier of Ghazi-
ud-din Hyder King of Oudh, have lately been presdnivith medals and
sanads by the Turkish government because theyilootetd money to the
Hedjaz Railway. They do not seem to be very protithem. Many such
medals have been distributed here lately and deopnsacan easily be
obtained in this way>
In Syria, in some districts such as Ajlun, the ld@#oman authorities carried
out a policy of the systematic registration of larkdat began a competition between
the settlers and the nomads alike to acquire tlssgssion of these lands. In return,
this competition brought about the expansion oficated areas. Rogan stated:
The application of the 1858 Land Law in Transjordset in process the
registration of land and encouraged a market idddmproperty. Between the
threat of confiscation of lands for settlers anel lHnds which registered title-
holders stood to gain from their lands, pastoslestd cultivators came to
accept the new Ottoman regime, much to the bepéflocal agricultural
production and tax revenu&s.
However, in the Iraqi region, “the principal soufeconflicts in the Iraqi provinces,
whether between notables or tribes, or between thach the government, was
land.”®® The tribes in the region were becoming strongerobtaining modern
weapons through the international arms trade. Hertbe there appeared serious
problems related to tax collection matters.
The share of lands and property illustrates thap&@ent of the cultivated
lands were under the control of the Ottoman Empifeccording to Cuinet’s

estimate, 30 percent of the cultivated land in Baghdad province belonged to the

Sultan, 30 percent to the stamairf), 20 percent to the private individuatagu), and

123 F0 195/2214, Document No: 230/24, (17 Februarys).90
124 Eygene L. Rogarkrontiers of the Statel8 and 90-92.
125 CetinsayaQttoman Administration of Iraq 1890-190B49.
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20 percent was registred waqf”*?° Consequently, it may be inferred that at the end
of the nineteenth century, tribalism constituted ttominant character of the Iraqi
society. Therefore, it was a society with a mayoof its population, at least 60
percent, being composed of semi-autonomous or ivelat sovereign tribal
organizations. However, in contrast to this sit@tithe overwhelming control of
property and lands was in the hands of the Ottogmernment. Although after the
Ottoman conquest of Iraq, the timar system was emphted in Baghdad and a
tahrir register was preparéd, de factoauthority could not easily be established.
Consequently, the reason behind the disputes betivdxl organizations and the
state arose from the struggle to share these |&mgever, the Ottoman government
was eager on distribute lands to the tribes inrmefar their subservience. Yet, the
tribes did not seem willing to abandon their autonas characters ande facto
sovereignty to the hands of the state. Therefbeedispute between these two agents
appeared inevitable.

If the settlement policy had not taken place as wasned, then the tribal
identity likely would have continued. Indeed, thentinuation of tribal identity for a
considerable amount of time is both a sociologiedessity and was the practical
reality. Bruinessen states, while explaining thevgioof aghas and shaykhhs and
further the possibility of the disentanglement bé tfirmly established relations
between notables and their serf-like tribesmen thta@ existence of primordial
loyalties and their apparent ubiquity do not prdeluthe functioning of other

loyalties. Conversely, when new loyalties suchhaseé of nation and class emerge,

126 Gokhan CetinsayaDttoman Administration of Iraq : 1890-190Boctoral Thesis at Manchester
University, 1994, 14 ; Cuineta Turquie D'Asielll, 44.

127 yusuf Sarinay111 Numaral Kerkiik Livasi Mufassal Tahrir Deftéanuni Devri) (Ankara:
T.C. Babakanlik Devlet Agivleri Genel Mudirligl Osmanh Agivi Dair Baskanlgl Yayin Nu: 64,
2003), 25, There are twibeftess that contain the results of this enumeration tvldice BOA, TD
1028 and BOA, TD 1049.
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the primordial ones do not suddenly cease to fancti’® In addition to this, Batatu
notes that "down to the 1958 revolution and evéeragards tribes-people continued,
on the whole, to be governed more by their andidoal customs than by the Islamic
law as developed and interpreted by the Twelve Shéms."'*® Keeping in mind
the presumption that the historical occurrencesulshanyhow follow reasonable
chronological chains, the tribal customs shouldeheontinued their predominance
over the tribesmen from the late nineteenth thrahghwentieth century.

With regard to the discussions on the nature of sheead of Shi'ism,
assuming that the settlement of the tribes wasiequisite for the spread may create
a perception contradictory to the historical regatitat was very much determined by
the ongoing tribal warfare. Indeed, the possibibfyconflict seems inherent in a
geography where the nomadic life-style was predantirdue to the geographical
sparseness, the need for migration, and the eudepassibility of confrontation
between different nomadic groups. Therefore, itplausible to claim that the
Ottoman centralization policy in the late ninetéenéntury became stricter due to
the increasing political tensions in the internaéibarena, which acutely threatened
the Ottoman territorial integrity and due to theraueling coercive power of the
government over its various subjects belonging ifeerént ethnic and religious
backgrounds. However, the success of the settlerpelity was limited. The
influence of the government diminished accordinggythe distance from the center
of the empire increased. Thus, local groups enjdyeded liberties, fiilling the
vacuum of power unintentionally left by the dismetand inefficient armed forces of

the empire.

128 Martin van Bruinessemygha, Shaikh and Staté.
129 Hanna Batatu, “Iragq’s Underground Shi'i Movemeht8)ERIP Reports No. 102, Islam and
Politics. (Jan., 1982), 4-5.
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Although it is difficult to assume the resettlemeittribes as a prerequisite
for the spread of Shiism, there is still a relatiith the changes in the social
structure of the Iragi region. There were many offagtors fluctuating the tribal
moves and interrupting the efforts of the stateoulid 1837, for instance, Wahhabi
pressure had moved the “Tay and Anaze tribes whath a powerful penchant to
cooperate with the state authority and settle dowthe environs of Mardin and
Baghdad*® It is undeniable that the settlement policy hastrang influence over
the Iraqi social fabric. Thus, the objective realiof the time was that the
centralization policy did not fully settle the nodi@and the tribal population; yet it
certainly dislocated many of thelff Therefore, one can speculate that the coercive
power of the governmental forces dislocated thees;i causing consolidation of their
internal structures. Moreover, the intensifying faee between tribes of the region
may have incited the intra-tribal homogeneity. #ssthe ground, on which the actual
agents of historical change namakhunds mu’mins, and mujtahids, had played.

Furthermore, “the anti-governmental motive” miglatve converged with the
tribes’ drive for independence from any politicatlzority; thus, Shi'ism might have
permeated into the worlds of the tribal people lBans of a common psychological
background. Batatu says, “The anti-governmental ivaotof Shi'ism, its
preoccupation with oppression, its grief-ladengadnd its miracle play representing
Husayn’s passion, accorded with the instincts arftesngs of the tribes-people-

turned peasants and must have eased the taskestodtkling of Shi'i Mu’mins.**

130 Cengiz Orhonlupsmanliimparatorlyunda Asiretlerin /skanj 113.

1311 would like to thank to Meir Litvak for remindingne of the possible elongations of the
“dislocation” of tribes, which is certain beyondetlambiguous nature of the discussions on the
results of settlement policy.

132 Batatu, “Iraq’s Underground Movements,” 585; HarBetatu, The Old Social Classes and the
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To sum up, discussions on the nature of the spoédashi'ism should not
disregard the social structure of Irag, which wasyyvmuch determined by tribalism.
Contrary to the above-mentioned presumption thathef settlement of nomadic
populations then the subsequent disentanglemenhedf identity, which caused
these people to adopt the Shi'i identity, it hagerbergued here that the socio-
political reality of the Iragi social fabric wasatacterized by ongoing tribal warfare
in the second half of the nineteenth century. Algio the Ottoman government
achieved the settlement of some tribes and sonmer#ettled by themselves due to
economic reasons or structural factors, it did mman that the customary and
traditional identities completely disappeared. Tole affiliations lasted for a
considerable length of time. Thus, the questionceamng the spread of Shiism
should not be interpreted as the direct resulthef¢hanges in the social structure.
Although the dislocation of the tribes and the @asing activities of the Shi
Mujtahids in the region were undeniably importaattbrs in escalating the Shi’i
influence, this sociological phenomenon had sonfeerotlimensions that will be

discussed from a historical perspective in theofeihg chapter.
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CHAPTER 4

SHI'l PRESENCE AND THE SPREAD OF SHI'ISM IN IRAQ

Prior to the discussions about the spread of $hj’is should be known that
the presence of Shi'is in the Iraqi region was atuees-old phenomenon. It was
predominantly attributable to the tragic beginniof the Shi'i history with the
martyrs of Hasan and Hiseyin, grandsons of the Hetopluhammad, and to the
presence of holy shrines of the respectable Shams in the region. In the course of
time, Iraq became a sacred geography for Shi'istknsl developed both into a major
center of Shi'i education and into a blessed placaesidence and burial. Devout
Shi'is, before they passed away, desired theirsgspo be buried near the shrines of
highly esteemed Shi'i clerics hoping the mercy adGTherefore, in this chapter,
first, the spiritual importance of Iraq as beindha core of the Shi’i pilgrimage or on
the road to the pilgrimage, second, the histonpraktice of the corpse traffic, and
third, the demographic map of the Iraqi region v introduced. The third issue
will supposedly give an insight into the social qgmsition of the Iraqi society before
entering into the discussions on the nature ancetent of the spread of Shi'ism
that will be the fourth, and the focal point ofghehapter. As the fourth issue, the
spread of Shi'ism will be discussed and be contdided in the sixth part. The last

part is going to present a brief discussion omiuere of the spread of Shi'ism.
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4.1 Shi’i Pilgrimage
There are many shrine cities in Iraq. Ali was woethdh Kdfe, but his tomb
resided in Najaf. The tomb of Hussein is in Karbakbbas has a sepulcher of his
own. The tomb of Hurr is situated seven miles ®brth-east, and that of 'Aun 34
miles to the north-west of Karbal&®®® Additionally, there are many other shrines
belonging to the historically significant Karbalacident such as the “tomb of the
Muslim-bin-’Akil who was Hussein’s emissary to Kyfend [the tomb] of Hasart**
Furthermore, not only Shi’is but also other Muslilmesve paid special attention to
these Shi'i shrines. Resembling each other, the ofil saints have become
overarching common symbols “among Sunnis, Alevii8skis and even Sufi
circles.”
Before discussing the Shi'i pilgrimage in partigulne pilgrimage to Mecca
and Medina was described by a contemporary ofahg awventieth century as such:
Almost the only matter concerning all the Mohamnmedaf the Persian Gulf
alike [was] that of the annual pilgrimages to thelyHcities of Makkah and
Medinah. There [were] three principal routes acrAsabia by which the
pilgrims from the Persian Gulf reach Hijaz; thesfiruns from Hofuf in Hasa
via Riyadh in Southern Najd; the second from KuwatBuraidah in Qasim;
and the third, from Najaf in Turkish Iraq via Hail Jabal Shammar. Of these
the last, by which pilgrims from Persia generatbvel, is the most important
and the most regularly used of&.
The other routes were preferred in cases of inggcu
Although the hajj to Mecca was acknowledged by iSkiimongst the primary
religious duties incumbent upon all Muslims, thespas who visited the tombs of

Shi'i Imams were entitled as pilgrimkgjjis). Shi’i pilgrimage to the Shrines in Iraq

came to be one of the main voluntary duties ofShéi believers. Both in times of

133 FO 195/2338, Document No: 97/4, (1910).
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135 Ahmet Yaar Ocak, “Islam in the Ottoman Empire”, 186.
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war and in times of peace between Safevids an@ttwnans, the visits, particularly
for the shrines of Kerbala and Najaf, were thoughte substitutable for Mecca and
Medina®’ Since Iraq was perceived a sacred geographyntimeed its attraction
through centuries. Marshall Hodgson noted that “thest precious apotropaic
medicine was a tablet made of the clay of Karlbiaddd to be infinitely impregnated
with the sacred blood of Husayn; if it was put undee’s pillow, one was, in effect,
sleeping at Karbala itself and so under Husayn'stegtion.**® According to
Ottomans, the importance of shrines in Iraq in\vlevs of the Iranian and Indian
Shi'is was similar to the respect shown toward Hijdarameyn-Berifeyn)*3°

As for the Shi'i pilgrimage in the late nineteem#ntury, approximately one-
hundred thousand pilgrims from Iran and India wamaually visiting the Shriné®
The pilgrimages were directly influencing the presty of Karbala and Najaf.
Because of that, there sometimes emerged harshetiiop between the inhabitants
of these two Shrine¥! Ottoman officials were demanding from each pilgrimho
was following the route to Mecca over Khaniqin, epgmately 1 tuman, or 50
kurus.**?> W. Tweedy, the British Consul in Baghdad, thoutitet the Turks were
tolerant because they perceived the Shi'i pilgrimiso were visiting the Holy
Shrines, as a source of incoff2.

Iraq was one of the great pilgrimage roads to MestwhMedina. Since early
times, the Islamic Caliphates, which ruled overlthgi region, paid special attention

to the improvement of this road. Hence, they ttiedind remedies to prevent the

bedouin attacks on the pilgrim caravans as welll@sed the caravan routes with

137vitzhak NagashShi'is of Iraq 163 and 179-180.

138 Marshall HodgsoriThe Venture of IslamVol 3, 38.

139BOA, A.MKT.UM 514/95, 6/Ca/1278 (8 November 1861).

190 NagashShi'is of Irag 164.
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facilities such as cisterns, milestones, forts, &irel beacond?* Pilgrimage to the
shrines of Irag was a dangerous journey even inbeiginning of the twentieth
century. Constant disputes between tribes were ihgrrand injuring the Shii
pilgrims. These tribal quarrels were making thegnghage more difficult. For
instance, even in the early twentieth century, wtten control of the government
relatively expanded compared to the past decallese were frequent skirmishes
occurring between Anaze tribe and their hostile tAof Jabal’ (Ibn Rashid). Shi'i
pilgrims were troubled by these unrests on theidrto Najaf:*®> Although, at an
occasion, a large number of pilgrims of Najaf remedi untouched from the tribal
conflict emaneted from the feud between Zugurd &mimurds,**® the feud
continued in a growing manner. Thus, “in the cowselisturbances some Persian
subjects [were] said to have been killed, the ldsgear [was] said to have been
looted, and two British subjects [had] been robbéHowever, it appears from the
official documentation that the Ottoman authoritieere aware of the importance of

protecting Persian pilgrims on their route to tt@yHShrines:*®

4.2 Corpse Traffic

By the mass conversion of Iranians to Shi'ism ia #fixteenth century, the
corpse traffic to the holy Shrines of Iraq rematigateveloped, particularly to Najaf
in which the Shrine of Ali, son-in-law of the PraggfMuhammad, was situated. The
desire of Shi'i Muslims to be buried near the H8lgrines arose by the belief that

being subjected to the interceding of the capatl@ns on their behalf would help

144 E E. PetersThe Hajj; The Muslim Pilgrimage to Mecca and Thel\HBlaces.(New Jersey:
Princeton University Press, 1994), 73-75.
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them to gain the mercy of God in the Day of Judgmienvas also a benevolence of
Imams that would “reduce the intervab¢zakh between death and resurrectidft.”
Furthermore, Nagash mentions a tradition “attridute the sixth Imam Ja‘far al-
Sadiq [which] relates that being next to Ali foday is more favorable than seven
hundred years of worshig® According to Cetinsaya, “every year an important
number of people, fluctuating from 30,000 to 100,0@om Iran, and India, visited
shrine cities of Iraq, or brought the remains oéithrelatives to bury at the
Atabat.™*

There were some principle cemeteries in Iraq ‘idetthe precincts of shrines
themselves, which also burials take place, is aeoof importance, the following:
the Wadi as-Salam (Vale of Peace) at Najaf, the\aBdiman (Vale of Security) at
Karbala; the Magabir al-Quraish, at Kadhimein; d&atmah at Samarrd> The
expense, “including fees payable to the Turkish &oment, of transporting a Shi'ah
corpse from Kermanshah to Karbala [varied] fromt850 Tumans or, at present
rates, from 12 to 24 shillings Englist?®

Throughout the nineteenth century, although theeze serious disputes
among the respectable Shi'i Mujtahids about thaspartation of the corpses, as to
whether it was in conformity with the establishedgbices in Islamic figh or not, the
issue of the transportation of corpses had inctegsadually. Depending on the
British Administrative reports on the Iraq Healterdce, Nagash gives the estimates
of the corpse traffic in the late nineteenth centimat “as many as 20.000 corpses

were brought annually to Najaf alone both from witAnd outside Irad®* while

19 vitzhak NagashShi'is of Iraq 185-87.
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there were only 10.000 burial places. The gap batwbe number of burial places
and the number of corpses had confused many afithesses of the time. However,
it was understood later by the botanical survews thanks to the soil of Wadi al-
Salam “the rock and soil around the grave wouldhaily a short period of time
before collapsing; this in turn would cause theityagontaining the corpse to sink
down and disappeat>®

The transportation of corpses, whether from ingideutside, was subjected
to certain taxes. They were either the corpsesraidgn subjects of Iran and India or
the Shi'i Ottoman subjects. At an occasion, theuahaverage income derived from
the transportation of Shi'i corpses to the gravearrholy shrines was estimated to
7,700 Turkish Liras or 6,903 Pountd8.However, in fact, the number of the
collected taxes was changing annually. For instasome 5,620 Persian and 4,000
Ottoman subjects, in total 9,620 were buried in988these precincts, while some
9,754 Persian and 4,600 Ottoman, in total 14,3%jests were buried in 1890. The
revenue of the Ottoman government in Iraq fromttedl sources officially estimated
at 6,009 liras or 4,807 pounds in 1889 and at Ml|58as or 9,243 pounds in 1890.
Although it was thought that these amounts werevieoy considerable at the time,
Ottoman educational counter-propaganda, which bell explained in detail, was
heavily dependent on these funerary taxes collgoted Shi'is*>’

Fraudulence could sometimes occur during the tiatesfoon of corpses from
Kermanshah to the abovementioned cemeteries ndgr3Hones. There were cases
that muleteers, who had agreed to transport thpseoin exchange for twenty
shillings, could leave the corpses down the Diygiler nonetheless in order to keep

the money for themselves instead of giving it t® @ttoman officials. Similarly, for

15 pid.
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instance, the people responsible for the transpamtassue could lay two corpses
down into one coffin to escape the official expesisé There were many other
similar cases regarding the transportation, whichks voccasionally carried out
through illegal ways. This impelled the local Otmgovernors to be in vigilance
since the skirmishes that could brake out betwédwn Arab smugglers and the
Ottoman soldiers because of the smuggling of tmpses to Karbala and Najaf was a
significant matter>°

An official document dated to 1850 gives the impres that at that time the
Ottoman central authority was not aware of the saxmllected from the
transportation of corpses to the holy shrines gafNand Karbala. According to the
report, the central authority obtained the inforiorataround 1850s through rumors
that every year approximately five hundred corpsese brought to these shrines
from Iran and other countries of Shi’i governmemisg were taken from each certain
amount of funerary taxes raging from 100 to 20Mans®° Hence, they supposed
that the corpse traffic would then bring a constds income to the central
treasury:®* However, three years ago, the increase in théfstamposed upon the
transportation of corpses from abroad to Karbald &mjaf was the matter of
complaint that was notified by the British Consealain behalf of the Iranian
government as against to the local Ottoman autésiim Irag. Amongst the demands
enlisted, one was the increase in the taxes uppodipses from 4 to Sran, and the
other was the introduction of a new funerary ta¥ected from the relatives of

whoever buried in Kamaze near Karbala, which haceristed before and yet began
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to be applied afterwards. Additionally, local auities did not let the ritual ablution
(gusi) of those who were the relatives of the Persidajests residing in Iraqg, unless
they paid 1,5 kiran, or 7#urus.*®?

On the one hand, there is was continuing demara ghee mass conversion
of Iranians to Shiism, and on the other, the cerpmnsportation was an early-
established practice. Therefore, the death bodi&hiis must have been brought to
these holy shrines for many years and taxed byabe governors. However, the
ambiguity of the central government about the taxeposed upon the corpse
transportation might mean unawareness of the demtughority, which was
restructuring its administrative and economic apperes with reference to the
principle of central governance, and thus redisdageits potential sources for the
central treasury that were traditionally used kg lthical appointees. Furthermore, the
previous document brings to mind the idea thatlabk of knowledge of the central
government would signal the evasion of the locahiadstrators to report on their
activities in order to maximize their incomes. Hewe this idea will remain
ambiguous until it is examined whether the admiatste reflexes of the local
governors to the demands of the central governmsenstitute a form of local

consciousness.

4.3 Population Map of Iraq

The ethno-religious communal structures in the @&o Empire went
through serious transformations in the late nindteecentury. Ottomans were
classifying their non-Muslim subjects in definit@egories of Christians, Armenians,
and Jews. It had been the traditional divisionh® society into certain religious

categories by the administrative units of the empiowever, this administrative

162B0OA A.DVN.DVE3 16-A/78, 1264 (1848).
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practice began to change and administrators adomedethno-religious categories
by the second half of the nineteenth century. @hns, for instance, were classified
as Bulgarians, Maronites, and Sirydfifsin addition, there occurred intricate
situations. It was in 1882 that the Ottoman govesninctlassified different ethno-
religious groups separately. In 1906-1907 censu$esaddition to Bulgarians,
Protestants, Armenian Catholics, Catholics, and ®uthey grouped Marinates,
Sdryanis, Caledonians, Jacobites, even Samiriseas hations’ yeni milleter). But,
Rum Orthodox, Armenian, Jewishillets were counted foreheatf® Thus, even the
very few minority groups began to be counted witthiair own cultural dominions
representing a separate identity. Sharing the saitneu, there appeared numbers of
official documents about the geographical distifutof Iragi population according
to denominations in the late nineteenth century.

Ottoman Iraq was divided into three administrafprevincial units: Mosul,
Baghdad, and Basra. There were eight ethnic grougbiting in these provinces:
Arabs, Turks, Kurds, Armenians, Sdryanis, Jews,tdt@ss, and Sabaeans. The
former three constituted the greater majority af thaqgi population. Kurds were
generally inhabiting Mosul, while Turks, Kurds, aoderwhelmingly Arabs together
in Baghdad whereas only Arabs in Basra. There wppeoximately twenty religious
sects in the Iraqgi region including their sub-diets as Sunni Hanefi, Sunfafi,
Sunni Maliki, Sunni Hanbeli, G#eri Usuli, Caferi Seyhi, Caferi Akhbari,
Aliyyullahi, Yezidi, Babi, Catholic Chaldean, Catlw Suryani, Suryani-i Kadim,

Nestorian, Armenian Catholic, Armenian Nestoriamm&nian Protestant, Jacobite,

183 Kemal H. KarpatOrtadosu’da Osmanli Mirasi ve Ulusculudnkara:imge Kitabevi Yayinlari,
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Protestant Jew, and the Sabaean. There were fij@ lmaguages spoken as Arabic,
Turkish, Kurdish, Armenian, and Persidn.

Baghdad and Basra provinces formed the greaterrityagd the total Iraqi
population. According to Cetinsaya, the populatiestimates for provinces of
Baghdad and Basra given by Vital Cuinet, whose bwak published in 1894, still
serves as the best account that numbered the pralvpopulations of Baghdad to
790.000 and Basra to 940.088.The numbers given bgemsettin Sami for the
population of Baghdad is close to the number oh€uiAccording to the estimates
of Sami, a part of Baghdad’s population was comgadecrowded Bedouin Arabs
like ‘Anaze and Shammar that were residing arounphEates during summers and
moving towards Najd in winters. The population b& tsubdivision of Baghdad
province Bagdad livas) was close to 300.000 including the Shammar tndesreas
the total population of Baghdad province was apimately 800.003%" It meant
that nearly two third of the population was liviagtside the city center.

In conformity with this information and with regatd the spatial distribution
of the population, Cetinsaya surmises that, “theadic tribes inhabited the desert in
the west and southwest and covered the 60 peréeghedotal area*®® He further
claimed that the percentage of the urban populdtamh not changed between 1867
and 1905%° An official report, dated to 1880, help to betttarify the views on the
general demographic structure of the Baghdad peevitlt shows that one quarter of

the population was settled and “civilized” (engagedgriculture), one quarter was

185 BOA Y.A.HUS 260/130, 28/L/1309 (25 May 1892). Ahin@evad Pasha, Grand Vizier, Sublime
Porte.

186 Gokhan CetinsayaDttoman Administration of Iraq : 1890-190Boctoral Thesis at Manchester
University, 1994, 222. For the orginal source dee ®ital Cuinet.La Turquie d’Asie: Geographie,
Administrative, Statistiqyé&/ol Ill, (Paris: 1890-95), 17 and 220-21.

167 Semseddin Sami Fgari. Dictionnaire Universel: d’'Histoire et de Géographjgamus al-Alem)
Vol Il (Istanbul: Mihran Matbaasi, 1896), 1324-27.

iZ: CetinsayaQttoman Administration of Iraq 1890-19082-13.

Ibid.
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settled but bedouin (not engaged in agricultur@ee quarter mostly peasants was
living in tents engaging in agriculture, and thenaning quarter was living in tents
and itinerant.”

One of the earliegahrir registers belonging to 1544 and kept by the Ottoma
officials for the cadastral survey of the Iraqi imy gives important information
about the influence of Shi'ism in Kirkuk and Dakrdgions. Although the northern
districts of the Iragi region, unlike the provina#sBaghdad and Basra, were thought
to be far from the predominance of Shi'i ritualdanfluence in general, there is a
striking feature in thidahrir that the names recorded here are different froen th
names recorded in Anatolian or Arabian provinceshbws the heavy influence of
Safavids and particularly the Shi'i sect. Hiseykhasan, Ali, imamkulu, Sah,
Sahvirdi, Baba and Pir were among the most frequagitlen names along Mehmed
which was the most common name given in Anatoliavipces'’*

Regarding the sectarian map and the spatial disitvito of Shi’is inhabiting in
the Ottoman Empire, it can be said that the magasft Shi'is belonged to either
Imamiye or Zeydiye fractions of Shi'ism. The Imamiywas predominant in the Iraqi
region while Zeydiye in Yemen. The inhabitants afhBan District, in Yemen, were
Batinis, whose characters were somewhat warlikiethyggr numbers were few. There
was another group belonging to Shiism, residinguad Seyda and Lebanese
Mountain, their numbers were also smaller thot{giA confidential report, dated to
1910, indicates that the total population of thagirprovinces was reaching to

1.500.000 souls. “The alluvial plains at the headhe Gulf [were] predominantly

OBOA Y.PRK.AZJ 4/49, 29/Ra/1298 (28 February 1881).

11 yusuf Sarinay111 Numaral Kerkiik Livasi Mufassal Tahrir Deftéanuni Devri) (Ankara:
T.C. Babakanlik Devlet Agivleri Genel Mudirligl Osmanh Agivi Dair Baskanlgl Yayin Nu: 64,
2003), 9-12.

12BOA Y.EE 38/118. A memorandum without name anaatgre presented to the Sublime Porte.
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Shiah.”"® In places such as Hasa and Bahrain, there wesrgs8hi'i minorities
composed of 56.000 and of 40.000 souls respectiva@lge Persian Gulf [was]
predominantly Shi’ah, chiefly on account of the cwiges at its head, while the Gulf
of Oman [was] almost altogether Sunni and Ibad.”

The Iraqi region, or rather the part of it with whi were principally
concerned by the British, contained “about 546.880ahs as against about 175.000
Sunnis, but the Sunni element [had] political ieflee out of proportion to its
numerical strength, chiefly in consequence of itennmection with the
government.®”® The majority of the inhabitants residing in Mosutre Sunnis in
addition to few Aliyyullahis, Babis, and @fri Seyhis. The majority of the subjects
in Basra were Gderi Usulis, while considerable number of the remrag part was
Sunni. However, in that remaining part there wels®o aVahhabis, Gderis and
various Christian sects that did not have an ingmtrpolitical weight.® The tribes
inhabiting around the boundary regions from Revartdi Hanikin were Sunnis
whereas the tribes residing on the borderlands fkemikin to Mahmide were
Shi'is.X”" However, there is no population estimates foréhmsundary-peoples.

Compared to the number of Muslims, the numberseefs) Christians, and
Armenians were very few. According to a British fidantial report, the number of
Jews in the Persian Gulf was estimated to less @&2aP00. Of these, 61,000 souls
were living in Irag. One possibility for the greancentration in Iraq might be the
holy Shrines of Jews, namely the tombs of Ezeki®lithand Ezra at ‘Azair in Iraqg.

The number of Oriental Christians in the Persiarf @wis numbered to 11,000

13 FO 195/2338, Document No: 97/4, 1910.

174 (i
Ibid.

75 |bid.

17 BOA Y.A.HUS 260/130, 28/L/1309 (25 May 1892) Ahn@évad Pasha, Grand Vizier Sublime
Porte.

" BOA Y.MTV 282/58, 18%/1323 (15 December 1905) From the CommandershithefSixth
Army.
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altogether mostly residing in Baghdad, some in 8asr addition to few in
Nasiriyah!’®

According to an estimate dated to 1880, sevengy{iercent of the total Iraqi
population was composed of Shi'is, while remainowe quarter of Sunnis. There
were also very few Christians and JéWsAccording to the numbers given by
Semseddin Sami, though rough in character, the greagjority were Muslims,
being half of the population as Sunnis and halfShgis.**° However, the recent
researches of Cetinsaya, along with the Vital Cuwirsbout the subject give
seemingly more reliable numbers. The number of Bunrthe province of Baghdad,
for instance, were estimated to 309,000, wherea$sSb 480,000. As for the
province of Basra, the number of Sunnis were estichéo 276,500, whereas Shi’is
to 663,150%" These numbers are also consistent with some alffiéports.
According to a British report, dated to 1916, theision of the population of
Mesopotamia between the two major denominations tvas Sunnis constituted
1.037.000 whereas Shi'is 1.173.086.Depending on these numbers, Cetinsaya
infers that “in 1920s, [the number of] Shi’is wastimated to 56 percent of the whole
population of Iraq (including Mosul)*®®* According to British Census of 1920, the
percentage of Shi'is was 56 of total populationjlevisunnis, including Kurds and
non-Kurds, were 36 percent. The remaining 8 pere@d representing the non-

Muslims. The other censuses, such as the Britistsi@ein 1931 and the Iragi census

8 FO 195/2338, Document No: 97/4, 1910.

179 BOA Y.PRK.AZJ 4/49, 29/Ra/1298 (28 February 1882jtomans considered the geographical
size of the province of Baghdad, nearly 17.000 sgjidometer, as equal to the size of France.

180 gemseddin SamDictionnaire UniverselVol 2, 1324-27.

181 CetinsayaOttoman Administration of IrggDoctoral Thesis, 222. For the orginal source alse
Vital Cuinet, La Turquie D’'Asie, Ill, 17 and 220-21

182 Admiralty, Mesopotamia p.66. Cf. Foreign OfficeMesopotamia p.36 quoted in Cetinsaya,
Ottoman Administration of IrgdDoctoral Thesis, 222.

183 Gokhan Cetinsaya)ttoman Administration of IradDoctoral Thesis, 222.
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in 1947 give close numbers and do not change theeptages seriously, as the
change of percentages ranges from three to fineoat %

Detailed information about the Iragi populationcisicial for understanding
the magnitude and the direction of any change énstbcial structure. However, the
most reliable population estimates for Iraq goeskpat best, to the late nineteenth,
and early twentieth centuries such as those ofl \Gtanet, Semsettin Sami, and
official reports of British and Ottoman administiest. When the subject matter is to
analyze the social change between the early antatbenineteenth centuries, then
these estimates will not be sufficient to underdtdre nature and the magnitude of
change. An average estimate of the numbers drigen different sources mentioned
above helps only to understand the situation idateenineteenth and early twentieth
centuries. Therefore, Shi'is were predominantlyainiting the provinces of Baghdad
and Basra. They had also a considerable influendbedistricts of Mosul province
and they constituted the greater majority of thaltpopulation, possible percentages
ranging from 55 to 60. All the sources mentionedvabagreed that the number of
non-Muslim in the Persian Gulf was very small incamt and most of them were
residing in Iraq. Therefore, Sunnis constituted 8540 percents of the total
population, predominantly occupying the administeatand other governmental

positions.

4.4 Spread of Shi'ism: Myth or Reality?

Questions about the nineteenth century social tyeali Iraq, which was
largely marked by the profound tribalism, do notessarily contradict with the
assertion of ‘the spread of Shi'ism’. When the heagncentration of the Ottoman

official documentation as well as some contempodmpnicles is considered, this

184 Joyce N. WileyThe Islamic Movement of Iragi Shia8-9.

74



assertion becomes a serious historical questionorAmon theme in the Ottoman
official documentation about the spread of Shi'imrthe stress on the seriousness
and urgency of the situation and the subsequeneéssdy of taking immediate
precautions. Interestingly enough, despite the )n@dwundance of Ottoman sources
on this issue, there are rare references to ‘treagpof Shi'ism’ in the British official
documentation.

The earliest reports that reached the Ottoman atidsoabout the spread
seem to be dated to 1860s. The villages of Bagtigadwere close to the Iranian
border thought to have been under the threat of @bpagation. Ottomans assumed
that the agents engaged in propagation, namelyahidg, mu’mins and akhunds,
were coming from Iran. Reception of Shiism by tidtoman subjects was
considered precarious for the dependence and Yyogélthese subjects to the state.
Hence, the application of necessary measures t@mire¢his spread seemed crucial.
The “Shi'i Question” was thus recognized as amomigstmost important affairs of
the state®

The possible political and religious consequendeh® spread were known
to the Ottoman authorities for many years. Theyevadso familiar with the influence
of the mujtahids over Iranian politics. Especialthe role of the mujtahids in
abolishing the Tobacco Regie had a symbolic sigaifte in the minds of the
Ottoman officials, demonstrating the power of mhijis®° Likewise, the growth of
Shi'i influence in the Iraqi region introduced tiet Porte since 1860s through the
reports of Mehmet Namik Pasha in 1862, and latehafliPasha in 1869. However,
the reports concerning the Shi'i presence and preasl of Shi'ism subsided for

about fifteen years until the"9year of the succession of Abdilhamid Il. Then,

185 BOA A.MKT.UM 549/27, 22/N/1278 (22 March 1862).
18 BOA Y.PRK.AZJ 17/81, 11/M/1308 (26 August 1890).
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according to Cetinsaya, the publication and cirbotaof Hiseyniyye Risalesiy the
Ottoman authorities set in motioa counter propaganda against the spread of
Shiism.*®’

Shi'ism was predominant in both Karbala and Nagafnewhat tragically for
the Ottomans. According to a report dated to 188&,Valis and the Mutasarrifs
were kissing the hands oAkhund as a show of respect. Soldiers and the
commanders were no exception. The situation wasfouimam Musaown, which
was one hour distant from Baghdad, and for Samaiach was thirty hours distant
from Baghdad. The overwhelming majority of the ldas in the Iraqi region from
Basra to Najd were Shi’is. In addition, in everyitg there were at least fifteen
houses resided by Shitiollas or ulema®

The tone of the Ottoman official documentation dhibve spread of Shiism
was characterized by despair and hopelessnesscuaty, their fears reached to
climax in the last decades of the nineteenth cgniline Vali of Baghdad reported:
“If the task of spreading Sunni education is ondittthen it will be impossible to find
people who believe in the true tenets of faith eaemongst the children of the
government officials.*® Similarly, Vahhab had informed Kamil Pasha thaitiSh
was spreading amongst the nomads and tribes-pevofaege portions, while nearly
half of Baghdad’s population had converted to Shii However, its expansion in
the cities, where the settled people inhabited, slaser and conversion was taking
place at a lower rat€’ It was a double process in the countryside thaeethe Shi'i
missionaries were visiting the nomadic tribes e tlomadic tribes were accidentally

encountering with them. The members of the tribesewisiting the Atabat for once

187 CetinsayaQttoman Administration of Iraq 1890-190B01-02.
188 BOA Y.PRK.ASK 72/80, 18/Ca/1309 (18 December 1891)
189BOA Y.MTV 45/24, 10/M/1308 (25 August 1890).

10BOA Y.PRK.BSK, 57/16, 20/Ra/1316 (7 August 1898).
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or twice a year. When they came to those shriley, tcommunicated only with the
Shi'i Ulema. Accordingly, they just met with the iShinterpretation of Islamt®*
Regardless of its phase, the communication betweeBhi’i ulema and the nomadic
non-Shi’'i people was considered by the Ottomarcif as a grave danger.

The numerical estimates of the Ottoman officialndestrate the high level
of anxiousness of the bureaucracy. They recognizatithe sectarian map of Iraq
was changing rapidly in the second half of the t@aeth century. The majority of
the Ottoman subjects in Iraq, as supposed by thaaté, had already accepted the
Shi'i creed®? According to a report in 1893, Shi'is constitutedre than one third
of the province of Baghdad® Another report, dispatched only six years lated an
written by Major Ali bin Hlseyin al-Fath claimedatheighty-five percent of the
inhabitants of Samarra, Karbala, and Najaf wasiShFeeding the fears of the
central government, he added that, while only fieecent of the total population was
Shi'i including the city and its vicinity twentyse years ago, thereafter this ratio
increased and reached to sixty percent in the aitg to eighty percent in the
vicinity.'®* Ottoman officials thought that more than thirtyrqent of the Iraqi
population had converted to Shi'ism in such a shione. The Ottoman officials
thought that the Iranian ulema was so active inr thessionary activity that they
were going into the tribes and walking around thdike the electric currents”
(seyyale-i elektrikiyye misil)it®® In 1892, the current Vali of Baghdad reported that

Shi'ism was spreading like the grasshoppers alimdahe Iraqi region®®

191BOA Y.PRK.MK. 4/80, 27/L/1306 (26 June 1889).
192BOA Y.PRK.ASK 219/83 27/Ca/1322 (8 August 1904).
19 BOA, Y.PRK.ESA 33/92, 1311 (1893).

19 BOA, Y.PRK.MYD 23/18, 1317 (1899)

195 |bid.

1 BOA, Y.MTV 59/41, 19/B/1309 (17 February 1892).
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Ottoman officials had been traditionally attachidguble reasons for the
spread of Shi'ism. These were generally the ineigificy of Sunni education that
consequently left people to ignorance, and thevities of Iranian mujtahids,
mu’mins, and akhunds who furtively came to Irad'ltcoadcast the good manners
amongst those peoplé”® The reasons assigned varied with slight differsnce
keeping the traditional way of presentation. Acaogtl, Muhammed Arif Bey,
Ottoman envoy to Tehran around 1893, informed #m@ral government that there
were two reasons for the spread of Shi'ism in IFigst, the activities of Iranians and
particularly theAkhund who visited villages, subdistrictaghiyg and the tribes in
order to spread the Shi'i creed; and second, theitaes of Iranian Consulate which
showed every inclination to interfere with the fratfairs*%®

According to a report dispatched in 1889, 95 pdradrthe inhabitants of
Najd, Basra, Muntafik, Samarra, Hille, Najaf, andrBala was Shi’i, while only the
remaining 5 percent was Sunni. The expansion disGhwas so influential that it
even led to the conversion of one third of the pafan of Baghdad to Shiism.
Ferik Ismet Bey assigned two reasons for this esipan first, the considerable
amount of money from Persia and India distributgdhe British consulate backing
the Shi'i ulema, and second, the activities of SMiu’mins andAkhund who were
educated in the Shi'madrasa in Iraq. According to the surveys of Ferik Ismet
Shi'ism had penetrated only to the lzza and Shamimiaes. The content of the
memorandum presented by Ferik Ismet Pasha wasmaafiwith cross-reference to
the other memorandums previously presented by Aly,Bhe current Vali of

Tranzonid, Nafiz Bey, the chief ddefterhanein Baghdad, and Hasan Efendi, the

7BOA, Y.PRK.MK. 4/80, 27/L/1306 (26 June 1889)
18 BOA, Y.EE 10/69
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Mahkeme-i Teftti Evkaf Mustgari. In conformity with their advices, the matter was
endorsed to thBab-1 Maihat.**°

Irag was particularly important for all of the Skibecause of its spiritual
importance, having the shrines of Shi'i Imams amagimg educational importance
owing to the Kerbala and Najaf as the leading asnté Shi'i education in the
nineteenth century. In addition, inhabitants ofsthegowns were predominantly
Shi'is. In the nineteenth century, the Sunni edocatas introduced in the official
documentation, was quite backward compared to tiieeslucation. Hence, the lack
of Sunni educational institutions as well as theapability of Sunni scholars in Iraq
was presented by the Ottoman officials as two megasons behind the spread of
Shi'ism. These reasons believed to have createatauwn, which was filled by the
activities of Akhung who went into the tribes and converted them tiis&h?*
Vahhab Bey, Financial Commissary of the provincB8afhdad, warned the Sublime
Porte that Shi'i akhunds, coming from Iran, werewating the Bedouin Arabs and
other nomadic communities to Shi'ism. He solicitdte Porte to take urgent
precautions. He also complained about both the iMuntl Vali of Baghdad to the
Porte. The tone of his language was almost pleadingccording to Major Ali bin
Huseyin al-Fath, the ignorance of Sunnis was cgusirtheir dissolution and giving
occasion to the spread of Shiism. The lack ofypatd the shortage of Sunni ulema
were the two causes behind the spread of Sh?%ém.

Even a rough comparison between the presence afadldi Sunni scholars
give convincing remarks on the situation. Vali ohghdad reported in 1890 that

Shi'ism was spreading because of the neglect dedatce of both the government

19BOA, Y.MTV 43/114 23/Ra/1307 (16 December 1889).

20BOA, Y.EE. 8/9. The Memorandum of Al(isizade Ahn§édtir presented to the Sublime Porte.
21BOA, Y.PRK.BSK, 57/16, 20/Ra/1316 (7 August 1898).

22BOA, Y.PRK. MYD 23/18, 1317 (1899).
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and the Sunni Ulema who were looking for jobs tonetheir livelihoods. Hence,
they stayed away from educating students unlike Si@’i counterparts, who were
more organized and satisfactorily finané&tand whose numbers, according to the
calculations of the Ottoman officials, were reaghia thousands in the Iraqgi region
in the late nineteenth century, residing with thepose of teachin®* Vali noted
that those Shi'i scholars were astonishingly spegmdiundreds and thousands of
tumars to openMedress and attracting people around them. Because df auc
“political mistake,” the number of Sunnis decreasedy rapidly and the number of
Shi'is increased asymmetrically. For the meantimejas thought that the situation
exemplified for Sunnis remained as “a white poimtaoblack ox.2%°

The efficiency of the Shi'i education was one ok tbommon reasons
assigned by the Ottoman bureaucrats to the spife@di'esm. The Shi'i educational
activities had been traditionally concentrated guverful around the atabat
attracting students from Persia, India, and otheoggaphies of intense Shii
residence. There were Persians and Shi'i Indianstaatly visiting the Shrines for
the purpose of pilgrimage and education, consetustimulating the Shi’i social
activity in Irag. In addition, the powerful chariatic personality of Mirza Hasan
Shirazi was increasing the synergy of Shi'i educati motivation since the last
decade of the nineteenth century. According to dbmations of Refik Hiseyin,
Vali of Baghdad, while there was not even a Sunhokar, there were approximately
500 Akhund. Hence, Sunni people were despairingly sendieg tthildren to the

Shi'i schools?®®

23BOA, Y.MTV 45/24, 10/M/1308 (25 August 1890).
24BOA, Y.MTV 45/13 7/M/1308 (22 August 1890).
25BOA, Y.MTV 45/24 10/M/1308 (25 August 1890).
28 BOA Y.MTV. 90/76, 13%/1311 (18 February 1894).
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On the one hand, the Ottoman official documentatercourages the
researcher that the rapid spread of Shi'ism wasirajuestionable fact as detected
and contested by various central as well as loffdias. It was thought to be
spreading through the agencies of the Shi'i muiishmu’mins, and akhunds who
came to lIraq, benefited from the backwardness ef 8unni education, and
performed a missionary activity. On the other hatigg official documentation
stimulates doubts of the researcher since the’'stattelligence over its subjects
seems very inaccurate. The numbers were generalighrin character giving no
detailed accounts about when the spread beganndtuee and magnitude of the
spread cannot be estimated since the percentagesgiven as quarter, one third,
half or with other similar ambiguous descriptioriBhey rather present rough
percentages, emotionally charged descriptions, andertain numbers on the
magnitude of the conversions to Shi'ism. Thusgeitdmes necessary to ask whether
the discourse, “the spread of Shi'ism,” was a noptha reality, or how the official
outlook and actual historical circumstances play@és during the formation of this
discourse. Despite the obscure exaggerations in rthegh and inconsistent
enumerations assessed by the Ottoman bureauandtsieapite the recurrently used
clichés of the official language that fosters slagin and distrust about the validity
of the official claims regarding ‘the spread of '‘&mn’, can it be simply said that
there was a process of conversions to Shi'ism?

Indeed, they are not only the Ottoman official doemtation that mentions
the spread of Shi'ism. Gertrude Bell, for instanoated in 1920 that, “It would be a
curios historical study, if the materials for itigbed, to trace the diffusion of Shi'ah

doctrines in Mesopotamia. They have certainly shreaving to the missionary zeal
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of Shiah divines, during the last hundred ye&tssuch as the Zubaid tribe that
converted to Shiism at about 1830s. However, ties residing in the north stayed
away from the influence of this Shi'i spread. Indain to this, Cetinsaya gives
reference to an important report written by Curaied dispatched to Salisbury,
indicating that around 1895 nearly 100,000 Sunorsverted to Shi'ism within few

years?®

The spread of Shiism was taking place over widmar In Irag, North India,
Oman, and other places Shi’i activism brought alsogtessful results. Cole noted:

In fading Delhi, Sufi leader Shah Abdulaziz, whodh&hi'i in laws,

complained that in most households one or two mesnih@d adopted Imami

Shi'ism. Sayyid Dildar Ali's Shi'i Sufi nemesis, Mdavi Sami, said that

during his time in India he had noticed great Sufamilies gradually

adopting Shi'i ways, first in their prayers, them marriage ceremonies,
burials, and the division of inheritance (some ifmgdthe Shi'i law in the last
regard more convenierft}?

The most recently published study on the historyrad under the Hamidian
regime, by Gokhan Cetinsaya, furthered the impogaof ‘the spread of Shi'ism’
claiming that the spread was the major source blettie formation of Hamidian
Pan-Islamic policy. Cetinsaya stated:

Though nothing came of this, it suggests that tle@troversies over

Abdilhamid’s Pan-Islamism need to be placed in ¢betext of the Shri

problem in Iraq, his attempts at Shi’i-Sunni unigjd relations with Iran, as

well as the traditionally acknowledged contextsnofian and Egypt°
In other words, while the Hamidian regime was tgyio figure out and solve the

possible threats that might be posed by the Ir&gisSn the future, they eventually

formulated a policy of uniting all the Muslims firen Irag, as the most diverse

27 Quoted in Cetinsayd@)ttoman Administration of Iraq 1890-190800-101. Interestingly enough,

and as contrary to the suggestion of Yitzhak Naggsh claimed, “the nomads tend to hold Sunni
tenets more than the settled cultivators.”

298 CetinsayaQttoman Administration of IrgoDoctoral Thesis, 223. For the original source alse
FO 424/183, Document No: 476 Confidential, (16 Ji895). From Currie to Salisbury.

299 Cole,Roots of North Indian Shi'ism in Iran and Ira2g0.

210 Cetinsayattoman Administration of Iraq 1890-190851.

82



Muslim community in the Empire, and then in the vehMuslim world. Therefore,
according to his calculations, the discourse, ngntleé spread of Shiism, was
corresponding to the actual circumstances ratlaer bieing fictionally created by the
Ottoman bureaucracy.

It was somewhat the constant worry of the Hamidegime for achieving
stronger political autonomy through establishinigreus solidarity that eventually
transformed the bureaucratic mentality. Interesyingnly after the readjustment of
the Ottoman governmental mentality, empire’s buceatic circles reinterpreted the
Shi'i presence in Iraq in a different manner andstlgave birth to “the Shii
Question.” Hence, some historians, such as Yitdliafiash and Gokhan Cetinsaya,
introduced “the spread of Shi'ism” as a gradualdtiral transformation that began
in the late eighteenth century and continued tteeraeteenth and as something that
the Ottoman officials realized belatedly. Obviouslthe reflection of the
circumstances to the Ottoman documentation wadypdte to the shift in the
governmental outlook on the Shi'i presence in Iddgwever, the whole discourse
was not simply a fictional creation of the Ottontameaucrats. There was something
changing with the Shiism and the Shi'is of IracheFefore, | argue to place the
discourse of “spread of Shi'ism” somewhere in bemvéhe mythical interpretation
of the Ottoman officials under the influence of Hdian Pan-Islamist propaganda,
and partly to actual historical processes integatdty the scholarly debates on the
history of Shi'ism in Iraq.

There remains a vital question about the contedtta@ nature of ‘the spread
of Shi'ism’ whether it was a nominal reception @dhsome intrinsic value. It is hard
to give a clear answer to this question since tlamifaestations of beliefs hardly

become the matter of historical documentation, h@wnewill be attempted in the last
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part of this chapter. Yet, without ignoring the pibée consequences of the content of
the spread, it would be more plausible to focus aormore comprehensive
explanation. To this end, | would like to adopt tidea of “social closure” put
forward by Frank Parkins, and utilized by Juan Gadean illuminating explanation.
According to Cole, “the professionalization amorigeteenth century Shi'i clerics
and the setting up of increasing communal bounddretween Shi'i Muslims and
other religious communitie§" are important for understanding the escalating
synergy of Shi’i communities. Thus, it is the nemdamportant contribution of this
thesis that although Shi'ism had relatively spreatb the tribes living in the
countryside of Baghdad and Basra, it was the ise@activity and organization of
the Shi'i communities, which increased their effieeness and weight in the political
spectrum rather than the magnitude of spread .ithelthis regard, the spread of
Shi'ism shared a general historical context inwloeld history that will be explained
below. However, before that it would be better iszdss an important process that is
the rise of Usuli interpretation of Shiism at thexpense of the Akhbari
interpretation, reshaping, accelerating, and givanggreat impetus to the Shii

political activism.

4.5 The Triumph of Usulism: The Rise of Shi'i Poliics
The rise of Usulism at the expense of Akhbari imtetration of Shi’i

jurisprudence gave an innovative perspective to'isSHor understanding and
interpreting the worldly affairs. Usulism attribdt@ peculiar function to a group of
Shi'i clerical notables. In this context, mujtahidsegan to be introduced as capable

people who could make jurisprudential judgmentsedelng on their reason and

11 Cole,Roots of North Indian Shi'ism in Iran and Ira8. Also see Frank Parkikjarxism and Class
Theory: A Bourgeois CritiquéNew York: Columbia University Press, 1979).
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consequently use political and religious authoo@er certain masses of people.
Thus, they came to be religious as well as politeaders.

The Imami Shi’is were “largely political quietistseefore 1500, awaited the
return of the [twelfth] Imam from Occultation, ouernatural disappearance.”
During the period of Occultation, “state-relatedndtions as collection and
distribution of taxes, leading Friday congregatigmayers, and heading up holy war
(jihad) campaigns could not be carried out until his metd'? In relation to this, it
was stated:

The early Shi'i canonical collections of oral refgofrom the prophet and the

Imams contained no designation of authority from tmams to the clergy,

and that although the relaters (siddguhaddit) of the Imam’s oral reports

were charged with acting as informal judges in diisp between Shi'is, the
community could reverse their decisions if theynfduhem to be based on
oral reports not widely accepted as authefffic.

However, the qualities and functions of the right@aliph gained further
importance during the formative period of Shi'i ¢hegy?** Representing the
prophetic charismatic authority, Imam Ali came tssemble the unique
representative authority of the exoteric and exo®spects of Islarfi> According to
the Shi'i version of Islamic legal authority, theatrine of Imamate did not allow the
disappearance of the personal prophetic charisntheoProphet Muhammad. The
doctrine further enabled the continuation of thepmetic charisma through the
successive Imams, and eventually gained a permanenrance with the idea of the

occultation of the twelfth Imarfi:® The doctrine of the occultation and its permanent

endurance until the return gave a legal spectrutha@dShi’i jurists to transform the
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status of the Mujtahids. Thus, the two main premdethe Usuli Shi'ism as “the use
of independent reason (ijtihad) and the trust tma intellect” transformed into the
tools of discovering the will of Hidden Imaff. “The triumph of the Usuli position
divided the Shi'i community into two: mugallid aneujtahid.?*® Mujtahid, as merii-

i taglid, was liable “to dispense guidance on jpdit matters in a sense opposed to
the will of the state?'® Mujtahids began to fulfill various functions oviere society
vis-a-vis the state authority. They involved in ealion, judicial matters, marriage
contracts, and economic activities in bazaarspfalthich fit the realm of the states
and thus authorized by it.

Meriji-i taglid was another important concept thategged with the rise of
Usulis. Especially after the deaths of Shafti arayy® Mahdi Tabatabai, the
invention of the concept was due to a practicalessity of fighting against the
Shaykhism and Babism. The mujtahid who occupied $itédtus was thought to be
representing conscience of the society as thealat#tegate of the ulema’s supreme
authority. Marji-i taglid meant the prominence ofraijtahid over other mujtahids,
being at the top of the religious hierarcy.

Hamit Algar introduced the struggle between Akhlkaard Usuli schools of
figh as the most important internal differentiationthe history of Shiism. The
dispute between these two schools was about theooh@bgy and principles of figh
as well as the issues of taglid and ijtihad. Taghdant “the submission to the
directives of the learned in matters of religioasvl whereas ijtihad meant “the

exercise of rational judgment by the learned indpplication of religious law?*

27 Cole,Roots of North Indian Shi'ism in Iran and Ira+6.
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The Akhbaris, emphasizing the absolute authoritythef Imams, “rejected both
principles, holding that the entire community, e and non-learned alike, should
submit exclusively to the guidance of Imams. Theillldsby contrast proclaimed the
legitimacy of submission to the directives of tearhed, and of the practice by them
of ijtihad.”??* According to Keddie, Usuli interpretation of figinovided “a doctrine
of continuous reinterpretation of the will of thmdm, though it may have started for
quite other reasons, institutionalized a flexiilitegarding legal and especially
political questions >

Since the beginning of the nineteenth century, bimthpower and the number
of the mujtahids began to increase exponentiallfhe* Mujtahids [became]
instrumental in forcing Fath Ali Shah to a secorat with Russia, and obtained the
dismissal of several provincial governofé*The opposition between Mujtahids and
the Iranian state ensured and deepened duringitgpesrof Muhammad Shah (1834-
1848) and Nasir ad-Din Shah (1848-1896). The nundfeMujtahids, as well,
“massively increased in the second half of the teixeth century. While there were
less than a dozen mujtahids in the first four desauf the nineteenth century,” in the
following four decades of the Nasir ad-Din Shalegn, there were “nearly one half
of the 359 noteworthy ulema of the period or som& fiersons, either explicitly or
by inference, classifiable as mujtahids>”

The crucially important aspect of the victory ofdlis over the Akhbaris, as
argued by the treatise of Muhammad Bagqir al-Bihbihavas that “it [became
legally] incumbent on laymen to emulate not onlg ttmams, as the Akhbaris

contended, but also the mujtahids, whose learnimjraligious eminence qualified
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them to act as general representatives of the Hitldam.” Thus, mujtahids had the
legal right to collect and distribute the religiotexes faka) and to authorize
jihad ??° They began to utilize various sources of inconBmriations and religiously
sanctioned taxes (zakat, khums) paid by the metshimmmed the second most
important source of ulema income after the endovisnattached to mosques and
institutions of religious learning®®’ The Mujtahids, having the legitimate right of
ijtihad and sufficient sources of economic incom&ged as political agents. “In 1843,
the sack of the holy Shi’ite city of Karbala by t&¢toman governor of the Arab Iraq
and the inaction of the Qajar government provokieaftsto announce that he would
dispatch an army against Baghdad whatever thetiotenof the Shah?®® In other
words, the mujtahids regarded themselves as capalitecal rulers as well. In the
beginning of nineteenth century, leading mujtaliidgan to collect religious taxes in
the name of the hidden Ima.

The capability of mujtahids in establishing a riligs precedent was
outwardly expressed by Bihbihani (1706-1746), anpnent Shi'i scholar known as
the leading figure in promoting the Usuli dominandée role of the mujtahids
gained further impetus through the writings andvdss of Muhammad Hasan b.
Bakir an-Najafi (1787-1850). Najafi enlarged these of the mujtahid’s authority
including the rule over political affairs, colleati of religious taxes, protection of the
weak, and the derivation of the incomes in the nafrtae just ruler$*° The power
of the mujtahids reached its zenith during the ishaatic leadership of Mirza Hasan

Shirazi (1815-1895). Although Shirazi did not leare/ scholarly work behind, his
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political activism, especially his rejection of tliebacco Regie in 1891, gave him an
evident fame. His students, such as Naini and Kdamiawho were to support the
constitutionalist movement in Iran, continued tfagition of mujtahids’ involvement
in actual political affairs through justifying maakeschooling and military services.
Mirza Huseyin Tehrani (d. 1908) and Abdullah Mazenadhi (d. 1914) supported the
idea of balancing Shah’s authority with an asserfitily

To sum up, following the triumph of Usulism, thei'Shierocracy showed a
strong tendency toward centralization of the Shigma. Through the nineteenth
century, the teachings of the leading Shi'i scholaelped to create an efficiently
functioning hierarchy. The predisposition towardfeetion and consolidation of the
Shi'i hierocracy bestowed an immeasurable competetoc the Shi'i religious
organizations and thus the authority of the Mugahiover society increased
considerably. Thereafter, the existing Shi'i comitiea elsewhere in the Middle
East were driven by the mujtahids who were leadingepresenting in the Shi'i
masses both worldly and heavenly affairs, both difictv cannot be separated
according to Islamic theology. This was chiefly @adarn phenomenon that was
sharing a broader historical context that will Bplained in the following pages.

Before furthering the argument, the tendency ofoshicing akhunds and
mu’'mins, as the Shi'i students directed by certamjtahids and as the ones who
deliberately went into the tribes and fulfilled teecial practical needs of tribesmen,
should be criticized and revised. Regarding théustaof these Shi'i agents, the
Ottoman official sources as well as Yitzhak Nagaghoduced them as the major
factor behind the conversion of tribes. These Sigeénts were assumed as dignified

and independent persons acting in solemnity andedvalf of the good will of their

21 bid, 240-42, 305.
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creed. However, the actual case shows that ther8éri of learning were not always
powerful agents, independently acting, teaching] anlightening the tribesmen
through their visits. Indeed, they were in needhohey and occasionally retained by
the tribes to make them served in their mattersh sae arranging divorce and
marriage contracts, writing for their correspond=nand keeping their accoufits.

What is important here, as argued by an Ottomaircialff document, is the

connection between these Shi'i agents and thearlodutors. Although, they were
retained by tribes and dependants in the beginningy influenced the social

structures to which they were accredited.

4.6 Contextualizing the Spread of Shilism

Pan-Islamism, Dreyfus Affair, the Zionist Movemehish Question, the rise
of Mahdi in Egypt and accelerated activities of srosaries, as well as the rise of
William Gladstone to prominence were sharing a gandistorical context.
According to Akarli, Islamism of Abdilhamid Il enged in a defensive mood in an
age in which “religious fervor was becoming an @asingly conspicuous aspect of
internal and international politics in the age afhth imperialism with rapid
industrialization and its concomitant social prob$e*® Contrary to the traditional
perceptions of modernization and secularizaticaditional religious powers tended
to became far more dominant throughout the ninéteeentury. An examination of
the nineteenth century political-religious mass eraents, including “those tied to
Sufi orders like Shamyl’'s resistance in the Causasuthe Sanusis of Cyrenaica to

the Messianism of the Babis of Iran or of the Malglbf Sudan to the Orthodoxy of

232 FO 195/1409, Document No: 33, (1 November 188®nFTrevor Chichele Plowden, the British
Council General at Baghdad to the British Ambassati€onstantinople.
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the Iranian Ulema,” all together demonstrates teelerating force of the traditional
religious powerg>*

According to Karpat, “the upswelling from below neathe Muslim masses
gradually conscious of their social situation agenitity, which then were politicized
and redefined®® The Islamic revivalist movements in the late nimetth century,
except the Wahhabis of Arabia, were influenced l®p-8ufi movements and
Naksibandia. In addition, “all were popular, egalitarianovements, driven from
below, and sought to regenerate and revive Islaoatety morally from the inside
... claiming to return to the religious fountainhe&atf,

Edmund Burke, provoking our methodological conssimss states that the
changing contexts pose new perspectives, whickaioethoughts predominate over
others, and highlight certain presumptions. Thing,itlea of Islamic revival is partly
a product of such a paradigmatic transformatiornhim perceptions, though partly
rests on real circumstances. To make a sober reeatom of and to analyze the
appropriate factors behind the increasing activfylslamicate societies, Burke
tended to make a differentiation between ‘the Istamovements’ and ‘the social
movements in Islamic societies’. Burke offers atidalyered explanation that favors
the collective social movements that espoused soonemon symbols instead of
Islamic political movements whose symbols and cptsere driven from the
Islamic belief. The first layer is “the indigenosslf-strengthening movements” that
came into existence through the coercive powehefstates, which demanded more
centralized control over the population. The seclayer, “the incorporation of the

Middle East into the world economy” that deteriechtthe existing communal
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relations and raised sharp economic cleavagesthittelayer is “the establishment
of the [direct] European hegemony” that consolidatbe fragmented internal
opposition against the foreign ef.

Ira Lapidus stresses the importance of the commgnbels that gave
legitimacy and popular attraction to Islamic sopwiical movements since the
second half of the nineteenth century. To him, Igi@mic symbols and the leaders
who represented them were the intrinsic valued®fslamic social structures. These
symbols, though could only succeed in certain gmoges, were carrying the
potential for setting up organizational moveméis.

During the second half of the nineteenth centugyrdivolts in Algeria from
1851 to 1914, though mainly proto-nationalist aefedsive in character against the
colonial exploitation, were completely or partiallyganized by ‘religious figures’
who emphasized the universality and fairness ofahmovements® Against the
French invasion of Tunisia, ‘activist men of retigi played a decisive role of
propagating behind the scenes. “They not only contted considerable resources
and the loyalties of diverse groups of people et Aad systems of communication
and information at their disposal.” Furthermores 8ufi elite in southern Tunisia and
Algeria “exercised a near-monopoly over learningcsity, and consequently, moral
authority.” >*° The case of Abu Jummayza, who was “a religiousrégn western

Dar Fur who emerged into prominence in 1888, tlyega's after the death of Mahdi
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[of Egypt],” showed that the already existing locappositions gained more
centralized and universalistic Islamic charactevai@ the end of the nineteenth
century, particularly due to the Western colontaispansiorf*

The main religious branches began to consolidater @mnall groups of
religious factions. For example, followers of thad€lja sect were residing both in
India and in the Persian Gulf, in countries suclDasan. Its history is dated to 15
century that began through conversions of Hindusdi in Sind and Kach to the
Ismaili Shi'ism. The term, Khodja, meant in the o of the nineteenth century
‘honorable and worshipful convert.” Their numbeogydther in India and in the
Persian Gulf were few as estimated to 2.000 s@dsording to the description of
the Geographical Volume of the Persian Gazettebndia was “a sect of people
whose ancestors were Hindus in origin, which wasveded to and has throughout
abided in the faith of the Shi'ah Imami Ismailisdawhich has always been and still
is bound by ties of spiritual allegiance to theduttary Imams of the Ismailig*
However, in the midst of the nineteenth centurjiso prevailed in the history of
the Khodja sect. The followers of this sect in Baybndia, became Sunnis whereas
the ones in Gwad&? accepted Twelver Shi'ism. Similarly, ninety percer the
Khodjas in Oman converted to Twelver Shi'ism. Inmgdiance with the conjectural
trends of consolidation and homogenization, théovatrs of Khodja sect adopted
either Sunni or Twelver Shi'i interpretations oliais.

As another example, at the end of the late eighiteeentury, parallel to the
rise of Usulism, there emerged a fraction from witthe Ibadi sect, named as

Mutawwa’ barrowing some features of Wahhabism sashbeing “pledged to
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obedience.” “The revolution of 1868, which carri€dyyid ‘Azzan bin Qays into
power at Masgat, was essentially Mutawwa’ in it@relcter.” Between the years
1868-1871, there were fanatical proceedings ofettsests in Oman. “The political
ambition of individuals, the desire for change, #mel hope of booty” were the main
motives of seemingly religious disturbance thaktptace in Oman toward the end
of the nineteenth century. Being responsible foeséh political turbulences,
Mutawwa’ movement had been the central dissidegmnth of the Oman politics as
forming the continuous opposition. The rise of Muta’ as a strong oppositional
figure in the Oman politics as well as the risetlod Ismailis to power under the
leadership of Agha Khan in the midst of the nineteecentury was sharing a
common paradigm with the resurgence of Shi'i poditiactivism?**

The internal cohesion played an important role ashhas the external threat
for homogenization of certain scattered social gsouaround ethno-religious
identities. For instance, in the late nineteentitwsy, Ottoman authorities had taken
harsh measures to convert Yezidis to Sunni Islanthis context, “Umar Wahbi’'s
attack against Shaykhan in 1892 as commander efoam force sent from Istanbul
to Mosul to crush the tribal rebellions in the prae provoked the conversion of the
Yezidi Mir Mirza Beg and the desecration of theisérof Shaykh ‘Adi which was
turned into a Quranic schod!*® However, this endeavor gave birth to “millenarian
anti-Muslim propaganda,” which created consideralagree of excitement and was
carried out by two religious Yezidi persons fromagkhan namely Mirza al-Kabari
and Alias Khallu, and in return, frustrated theddtan campaign. Furthermore, this

unexpected reaction mobilized the Yezidis of J&majar whose numbers increased
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considerably through the other Yezidis who joinednt and formed an organized
group gathering around Hamu Shiru, the leader aidie at Jabal Sinj&*®

The process that led to the homogenization of @djmul and thus quickened
the establishment of central administrations wasseoularization but rather a form
of modernization, which adopted an Islamic moodthikithe socio-political context
of the frontier of Asia, such a period of modertia brought about a bilateral
process that caused the rapprochement of statscauiety. It was the extension of
political domination over the very segments of stcias well as the increase of
public involvement in political affairs. On the ohand, certain institutions such as
the Maruzat-1 Rikabiyye/daresi, which operated under the Sarai machinery,
functioned in collecting and replying the petitiopgesented by public and on the
other, the continuing practice of public petitiogiduring the public processions of
Sultans Cuma Selamgi), publicized the governmental apparatus. These vixe
the particular examples of the rapprochement betvlee Sultan and his subjects in
the Ottoman context while the similar practice etifooning played an important
role in establishing direct communication betwess $hah and the ordinary people
in Iran2*’ The politization of religious communities took @éain the similar process
that the Shi'is of South Asia gone throudf.

Despite various political and economic handicapsyd were considerable
economic developments following 1890s that gaves rie the formation of

‘organized labor movements.” “Economic developmeatsl new opportunities
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accelerated the politization of the populatiéf.”Nadir Ozbek explained the
formation of public sphere in modern sense as thmtentional result of the
Hamidian “paternalistic policy” that came out by timitiative of “ruling groups” that
referred to “civic activities” for the purpose oforganizing popular consent,
renewing and reproducing hegemony, and legitimizthgmselves®° By the
activities of Hamidian regime, there emerged amuherded a dynamic public sphere
out of its search for legitimation.

Juan Cole rightly pointed out some elements ofji@lis communalism and
separatism towards the late nineteenth centuryhattrue not only for the modern
South Asia but also for Iragq. Two aspects of thgomahenomenon were that “first,
the increasing organization of religious commusitieor political action and
competition for resources- began towards the enitheiineteenth century, helped
by the growing literacy and mass communicationso8e, local community leaders
mobilized their religious communities as a meangaifing power.?** The author
mentions a third element that of the direct infleeeof the British power, which was
partly true for the Iragi case since they could establish a firm control over Iraq
until the first quarter of the twentieth centuryhel first two aspects of the
explanation are perfectly fitting the circumstantieat were observed in the Iraqi
society. The transformation from a dispersed sastiaicture to a more central one
engendered fluctuations in the traditional strueturThough a full-fledged
centralization had not taken place even in theyadetades of the twentieth century,
the increasing governmental cohesion against thendealizing elements intensified

the homogeneity within communal groups. At somenpoincreased activity of

249 Akarli, “The Tangled Ends of an Empire,” 358.

20 Nadir Ozbek, “Philantrophic Activity, Ottoman Patism, and the Hamidian Regime, 1876-1909,”
International Journal of Middle Eastern Studi&¥ (2005), 62-63

%1 Cole,Roots of North Indian Shi'ism in Iran and Ira2p3.

96



Shi'ism converged with the fluctuations in the sdgroups, whether urban or tribal,
that eventually led to the nominal embrace of Shi’iby the population, primarily by
the tribes. After that, espousing their new idésgit the discourse of their struggle
against the official authority was redressed. lheotwords, mobilization of the
communal groups took place in a religious mood,clvhivas a mean for gaining
power and opposing to the central authority.

All these arguments denote the fact that thereavstsuctural change during
the nineteenth century in the public sphere whoa@intheme was predominantly
the religious revival. The major characteristicasting the history of religion in the
Middle East was a bilateral process that of ‘thenbgenization of society’ and ‘the

consolidation of organized social movements’ fololby a process of politization.

4.7 The Nature of the Spread of Shiism

In the second chapter, the structure of the Irapupation was discussed
drawing the conclusion that despite the heavy ginsce of the Ottoman
government to achieve the settlement and subsewviehtribes, the socio-political
reality of the Iragi region in the second half dfetnineteenth century was
characterized by the ongoing tribal warfare. Irs tbihapter, it is discussed that the
effectiveness of Shi'i populations increased thtotlge rise of mujtahids as powerful
religious and political leaders who achieved thiesgguent, yet limited and nominal,
conversions of certain segments of the Iragi pduafrom Sunnism to Shi'ism.
Therefore, there were two major processes in tteerimeteenth century Irag as the
recurrent unrests caused by the tribal warfaretb@desurgence of the Shi'i politics.
However, these two processes, though happeninguo@mtly, never caused the

constant tribal rivalry to turn into a large-scatetarian conflict.
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An explanation to this seemingly paradoxical sitwatcan be implicitly
found in the writings of Hanna Batatu. Batatu'simlain general, is that the division
of Iragi society was not based on a sectarian frémnerather on social classes
distinguished by their historical experiences ofmaustration and economic
situations. In explaining the ethnic-class corielts of the Iragi society, Batatu
argues that there was a “deep-seated social ecormesvage” between Shi'is and
Sunnis. High ranks and files of the Iragi Army werecupied by Sunnis, who
commanded the conscripted Shi'i tribes-people. @iyi “the most influential
mallaks or landlords of the province of Basra wergh one exception, Sunni, while
the cultivators of their palm gardens were overwtiegly Shi'i.”?>?> According to
Batatu, various other similar cases illustrate sheio-economical stratification and
the structural reality of Iraq.

Cole and Keddie argue another perspective thatctimgent of the Shi'i
protests cannot merely be confined to class dispureact, they were carrying both
ethnic-and-class based characteristics at the siames™ In the twentieth century
Iran, nationalism as an identity “has often prog&nonger than obvious religious or
sectarian allegiances, even in a state of weakmatidentity.>* According to Cole
and Keddie, “Shii activism [differs] in Iraq or ihebanon than in Iran, and most
Iragi and Lebanese Shi'is wish to achieve a moneakgtatus within their own
societies rather than to give up their nationalnidies completely for religious
ones.®>Whereas Peter Marion Sluglett and Farouk Slugtaete comparatively in a

more moderate perspective that:
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Several ties bind individuals to each other; familationship, tribal

affiliation, and co-residence continue to play amportant part in people’s

lives, and the lack of a democratic and regulariathtnative hierarchy makes
the use of such channels indispensable. In thid kihsociety, sectarian
membership, of whatever sect, plays a similar rblg, because individuals
may be operating on several levels at once, itasnally impossible to
disentangle the specifically sectarian or family tdbal or co-residence
ingredient of any particular intra-personal relasibip. Hence we cannot say
that the fact of being a Sunni or a Shi'i is ofimportance, but it is generally
only of importance in this sené®.

Therefore, it can be inferred that the sectariafilisaions were not
predominantly but, at most, equally important ascimas other traditional factors
such as the tribal affiliations and the co-residetiat made up the Iraqgi social fabric.
Thus, despite the seemingly strong penchant, tgeing tribal warfare did not turn
into a large-scale sectarian conflict in Irag. ledieAfghanistan experienced a similar
case in the last decade of the nineteenth centwoygh the Hazara War (1891-93).
Following his reign, Abdurrahman as a Sunni Mustuter wanted to integrate the
whole territory and pacify other potential powengluding the “tribally organized
Hazaras, the largest Shi'i community in Afghanistand one of the poorest groups,
inhabiting a mountainous region that is characeeriby long, cold winters and a
paucity of arable land?®’ To this end, securing a fatwa from the leading run
ulema of Kabul, Abdurrahman declared the Shi'isdelf His primary concern was
to provide legitimacy for his military actions apgktify the collection of the booty
from the Hazaras. Abdurrahman further planned tit#ement of the other Sunni
tribes that could have made the benefit of bootg gladly join him. However,
unexpected developments occurred beyond his pldres previously isolated tribal

warfare began to turn into a larger sectarian atinflfo defend their region and

religion, Shi'i Hazara tribes united and set upaalition under a Sayyid, Timur
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Shah. Like Abdurrahman, they secured a fatwa from leading mujtahids of
Mashed against Sunnis. Soon after, the Qizilbashmajor element of the Afghani
Shi'is, were suspected by Abdurrahman who begampeisecute them. Finally,
Abdurrahman’s campaigns overwhelmed the resistaregiced the power of
Sayyids and tribal leaders, confiscated their larasl relocated the inhabitants of
the Hazara$>® Both due to the extensive power of Abdurrahmanthedncapability
of the Shi'i tribal coalition, the sectarian cooflidid not have a permanent impact.
Otherwise, the excessive potential would have ntlagleonflict more ostensible.

It seems fair enough to argue that the distincttharacteristic of the
geographical distribution of the Iraqi tribal poatibn alongside the lenient policies
of the Ottoman government towards the Iraqgi Shibpplation avoided the
materialization of such potential. The presumablgcidental geographical
distribution motivated them to adopt certain se€te urban population of Baghdad,
for instance, was living in different city quarteascording to their faiths, sects, and
classes. The Shi'i Shrine cities were predominambiysed by Arab or Persian Shi’is
whereas the places, such as al-A‘dhamiyah whersfthiee of Imam Azam situated,
was populated by Sunrfi¥’ Furthermore, sometimes two branches of the saitve tr
could differ from one another as one being Sundi e other Shi’i. The Shammar
Jarba’, a branch of the Shammar Arabs, lived arddasul province and was Sunni,
while the Shammar Togah, another branch of the &mam\rabs, lived around the
south of Baghdad and was Shi'i. The same was alsofor the Dulaim tribe one

branch of whom resided around the middle Euphrates was Shi'i whereas the

2% |bid, 202-07.
%9 Hanna BatatuThe Old Social Classes and the Revolutionary Monésraf Iraq 18-19.
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Dulaim tribe itself resided around the Euphrated around the northern parts of
Baghdad and was Surffif

In addition to these factors, Marion Sluglett arildug Sluglett argue that the
social stratification in Iraq was characterizedthg ability of administration and the
magnitude of economic wealth in the historical eigee. Sunnis had been
dominating the administrative offices for the lotigne. They were urban and
wealthy and inhabited in Baghdad, the centre atipal authority, while Shi’is were
largely poor and lived in the rural areas. Theyaemad untouched with the political
circumstances unless they felt the necessity ofeptimg anything against their
interests, beliefs or threatened their presenceenEafter the 1920s, the tribal
affiliations were much more important than beinglevout of a particular sect.
People were identifying themselves with regardheirt families, which belong to
certain tribe€®® Even more, Shi'is might have been more reluctanthe social
change due to the fact that they were mostly a qfaitliterate agrarian society and
had nothing to say in the political decision makpmgces<®?

To determine ‘who believes in what' is a controvarsssue, thus cannot be
easily understood as long as revealing the maatiess of people’s faiths is quite
hard. However, the ways of living can give an ihsitp understand the degree of
religiosity among the Iraqi population thus helpctarify to comprehend the content
of the spread of Shi'ism. As it was recurrently egsed throughout the study that
the social and cultural values of the nomadic \ifere so powerful in the Iraqi
society even in the midst of the twentieth centwsgme Shi'i Arabs identified

themselves as bedouin, highlighting the values faglbraveness, purity of race,

20 |pid, 41-42. See also Maryftu, Osmanl Déneminde Kuzey Irak7-78.

%61 peter Marion Sluglett and Farouk Sluglett, "Somiéection on the Sunni/Shi'i Question in Iraqg,"
79.

%2 pid., 80.
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strength against difficulties, and superiority otlee townsmeR®* Among the Arab
nomadic people, across a huge geography includimghNAfrica, Yemen, Oman,
and Arabia, the religious rituals were occupyingess important place especially
when compared to the settled people. For this reagenerally speaking, they had
no particular ‘cult of death saints’ which is pdaulto settled life-stylé®* Iraqi
nomadic population did not constitute an exceptmrhis situation. According to
Batatu, “the life of urban Arabs was on the whabeeyned by Islamic and Ottoman
laws, that of the tribal Arabs by Islamically timjencient tribal costume$®
Therefore, the content of the spread remains arobhguln addition to this, one
should be careful about the morphology of the datracture, which is important to
understand the perception of piety and the nattiang sectarian affiliation. There
has to be a separation between the ways and degfreesty in nomadic and urban
people. Nomadic people are driven more by theitatns and traditions than the
rules of the Shaa'. Rules of the Sha@a' are much more binding in the cities where
many people are living together. Indeed, there mya&ny official documents
illustrating complaints of the Ottoman governorgaming the irreligious nature of
nomadic life?®® Hence, the Ottomans were content with the ideseaflingulema
into these nomadic populations. Undoubtedly, thpinions were in conformity with
the reality of the time. Moreover, they were expegthat the increase in religiosity
of people, in return, would increase their res@aad obedience towards the Caliph

and the state.

263 Nagash,The Shi'is of Irag 174-75. Accordingly, the Shi'i missionaries where aware of the
psychological conditions of these tribesmen wetliegigppropriate manners to get them close to
Shiism. They were embodying the values like masiyl pride, courage, honor, and courtesy and
eloquence in an ideal man who was finally reprasgrthe “heroic stand of Hussein” or Ali, son in
law of the prophet Muhammad.

%% |pid., 173-74.

265 Batatu,The Old Social Classes and the Revolutionary Mowésraf Iraq13.

%6 gee, for instance, Selim Deringil, “They Live inSgate of Nomadism and Savagery: The Late
Ottoman Empire and the Post Colonial Debafggtiety for Comperative Study of Society and
History (2003).

102



CHAPTER 5

EDUCATION AS AN OTTOMAN RESPONSE TO THE SHI'I

QUESTION

Although this study argues that the spread of Shi'iwas nominal in
character and was mainly focused upon the mohizadf the Shi'i communities
around the political-religious charisma of MujtatiidDttoman authorities perceived
the spread of Shiism as a process of rapid comwersf great numbers of Sunni
masses to Shi'ism. Thus, the Ottoman authoritissrasd that the spread had some
intrinsic value, which could pose considerable tpEl threats in the near future.
Because of that dynamic, it is necessary to initedine education policy of the
Ottoman officials as the central method of theistegnatic counter-propaganda
against the spread of Shi'isti. From this perspective, it is clearly understooenth
why the Ottomans placed so much emphasis upon medkercation. Any researcher
studying the history of education in late nineteenéntury Ottoman Iraq would
likely have had his interest piqued by the stateudments, which illustrate the

profound belief of the Ottoman officials in the risformative power of education.

%7 There are two other methods, which Ottomans tidedtilize against the spread of Shi'ism or to
break the influence of Shi'i scholars in the Iraggion: the ban on foreign currency and the ban on
imported publications from Iran. Although | reachggime convincing conclusions on these two
issues, the research is still in progress. Theeetbey will be the subjects of another study.
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For the Ottomans, preventing the spread of Shitigas “an obvious preceptémr-i
bedih), which meant an evident and necessary object, hawngeed to be proven
or manifested®® Thus, education, particularly in the modern sers®] by the
Ottoman Empire been endowed nearly a “magical’ityhtib change the society in
the manner which the Ottoman authorities aimedhiexe.

Indeed, as a universal phenomenon, state involveimepublic education
globally increased towards the end of the nineteer@ntury. This was true for
France as well as the Russian, Japanese, and @ttemaires. In Russia, for
instance, promoting modern education was amongliied priorities of the empire
along with building railroads. In France, politicdgaders, both conservatives and
republicans, regarded modern education as a “pahécereate a modern state and
society. Living in the same historical context, étlottoman Empire shared with
France, and with Russia, China, and countless tdhds, an extraordinary optimism
that looked beyond a myriad of pressing ideologeadl infrastructural problems.
New style education appeared as a seemingly umivéssacon of hope®
Promoting modern education was very much to do whth quest of keeping the
territorial integrity and administrative durabiliof the states. It was the milieu of the
time that:

Much of the flurry educational activity in WestdEuropean countries in this

period is linked to (not unfounded) fears of beiogertaken by their

neighbors, not just in a military sense but in @ételogical and cultural one
as well. Thus, the legacy of 1870 animated educatiexpansion in France,
where it was thought that German victory was duéaige part to superior

Prussian education, while Germanophobia and Gerphaiieo alternately
affected the shape of Russian educational develofi&

28 BOA, Y.MTV. 54/82, 22/S/1309 (26 October 1891).

269 Benjamin FortnaJmperial Classroom: Islam, the State, and Educationthe Late Ottoman
Empirg (Oxford: Oxford University Press, 2002), 27-#ar a detailed account of re-formation
and modernization of Ottoman schooling system, Alegn Somel, The Modernization of Public
Education in the Ottoman Empire (1839-1908): Islzetion, Autocracy, and DisciplinéLeiden,
Boston, Koln: Brill, 2001).

"% |bid, 34. See also for the Egyptian case in teesperiod, Bradley James Cook, “Egypt’s National
Education Debate,Comparative Educatio6 (2000): 477-90. Hoda Yousef notes, “Almost gver
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Ottoman authorities wanted to use the panaceaunfagidn to solve the Shi'i
Question in Irag. In general, “the state redoulie@fforts to fund and build schools
wherever possible in keeping with the vision of 11869 Education RegulatioA™
In 1884, the Education Fund was created by the HiamiRegime. As a stable
income stream, the fund played a critical rolehi@ ¢stablishment of primary schools
in the provinces between 1882 and 1894. The sdorcthis fund could be derived
from an increase in “the amount of tither(d Previously, one per cent of the total
harvest had gone to the Public Works Fund, but h@nof tithe would be taken®?

Rather than favoring the use of forceful measuf@gpman authorities
preferred to employ counter-propaganda, with the @i promoting the expansion of
Sunni education, to check the spread of Shiismtom®an authorities regarded
ignorance as the main reason behind the growingpsasce of Shi'ism whereas the
broad exposure to Sunni education was deemed asutigeto the political and
religious threat of the Shi'i spred& Various Ottoman official documents centered
upon the idea of disseminating Sunni educationandigg it as the best method of
counter-propaganda. To this end, various methode wsed such as constructing
medreses where the appointed ulema taught Sunrssmging itinerant Sunni
preachers to the tribes as well as to the urbaterenf the Iragi region, inculcating
Sunnism into the minds of Shi'i children, and gtyianonitoring the activities of

Shi'i Mujtahids and Iranian pilgrims visiting thén8 shrines.

faction calling for change- bureaucrats, modernigt®rmists, colonialists, Islamists, traditiosdi,
and so forth- looked to education as a means o$foamation, reform, or evolution.” and Hoda A.
Yousef, “Reassessing Egypt's Dual System of Edandtinder Isma'il: Growing ‘ilm and Shifting
Ground in Egypt’s First Educational Journal, RawalaMadaris, 1870-77,International Journal
of Middle East Studie$0 (2008), 109.

"1 Fortna, Imperial Classroom91.

272 |pid, 118-23.

13 Selim Deringil, “A Study in Ottoman Counter-Propaga,” 61. See also BOA Y.PRK.MYD
23/18, 1317 (1899).
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The reason behind the implementation of educat@icypwas the high level
of optimism shown for the transformative power afueation as well as the
conjectural political necessities. According toi®eDeringil, as an alternative to the
military option, the policy of education became aat f “siege mentality” which
pervaded the thinking of the Ottoman officials &egt their vigilance high in their
quest to keep Shiism at b&{# Deringil further argued that the Ottoman authesiti
required and adopted this policy because of thevyhgmesence of Shi’is that
constituted a great share of the total Iragi pojarig’ Along with these two
important factors, the Ottoman official documergatalso mentions another reason
behind the state policy of education. It was ba@kthat the education policy would
have brought about more useful results insteadkihg harsh measures since this
method was thought to be more respectful of the tii&t postulated “enforcement
for the correction of faith is not allowedtdbren tashih-i i‘tikad kaideten mimkin
olmadgi cihetld.?”® In addition to the last issue, the Ottoman offiiexplained
their tendency to favor the education policy byresging that “the malicious means
do not behoove the Ottoman governmént.”

To better analyze the implementation of the Ottoreduacation policy, it is
useful to explore some other dimensions that arerlinked with each other. As
stated earlier, the optimism for the transformatpeever of education was deeply
ingrained in the thinking of the Ottoman officialBhis perspective coincided with
two other factors: first, the principal characteci®f the Ottoman perception of Shi'i
treat, and second the foremost and urgent ne@sssitithe Iraqi region. Although

the Ottoman authorities exclusively used the religidiscourse while justifying their

27 Deringil, The Well-Protected Domain00.

2> |bid, 61.

28 BOA, Irade Dahiliyye 96880, 14/2/1308 (20 June 1)89
2""BOA, Y.EE 10/69, 11/S/1312 (13 August 1894).
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counter-propaganda, they viewed the Shi'i Questionstly from a political
standpoint. Thus, the main feature of the Ottomtitial documentation on the
preventive measures against the spread of Shi'iamlargely to pre-empt a potential
danger that might pose political threats in nedurki Furthermore, the ongoing
tribal conflicts constituted one of the most traddme issues on the state agenda,
which required urgent attention in the Iraqi regi@ince the military weakness of
the imperial troops and gendarmerie was obvious, @itoman government was
faced with grave difficulties in establishing autityp over the region. Therefore,
Ottoman authorities discouraged the thwarting efrtiajority of the Iraqi population
and placed resolving the tribal conflicts at thp @t their agenda instead of using
force against a future threat. In the view of theo@an administration, the spread of
Shi'ism was a nascent process; thus, the educatmmanter-propaganda could
peacefully dissuade the furthering of the Shi’'i ment. Attention could have also
been given to the well-established and much avowelief in the rule that
“enforcement for the correction of faith is notoalled.” Appointing ulema and
preachers to correct the beliefs of the subjectsntty converted to Shi'ism was seen
by the Ottomans as the “just and preferable W&\3f dealing with the issue. The
Ottoman administration preferred to establish amtyigommissions and to carry out
lenient policies to solve the heterodoxy issue.

In corroboration of their trust in education, Otmmofficials explained the
major strength behind the spread of Shi'ism witlemsive Shi’i educational activity
that was enabled by abundant financial supportsndwith the other reasons, the
Ottoman officials had chosen the education polisyaa efficient tool for their

counter-propaganda, as the officials anticipated ththey could have sent Sunni

28BOA, A.MKT.UM 549/27, 22/N/1278 (22 March 1862).
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ulema amongst those tribes that had not yet mét ®hi'ism, then it could be
possible to keep them away from “seductions.” Réfasan, the Vali of Baghdad,
suggested that the central government appoint eighta to places such as Deylem,
Horosan, Mendeli, Kat-ul Ammare, Samarra, Anh, Kadimiye with the allocation
of monthly 800 kurg per eactalim.?”®

Ottoman authorities tended to give utmost imporatacthe education of the
basic tenets of the Sunni faitlak@id in mosques, medreses, and in all of the
elementary ibtidaiyyg, high (dadiyyg, and the military schools. The students
receiving education in these institutions were selito pray five times and in
congregation according to the Sunni procedudésorderly functioning educational
institutions such asekteb-i sibyaa primary school for children), which financially
depended on the weekly payments of students, wansidered to be taken under
state control, including the institutions that weleemed unable to train and
reproduce satisfactory scholars capable of progideducation in both the
“religiously andpolitically” important sciences, which wetefsir (exegesis), hadith,
andakaid (the tenets of faith}®® Thus, the reformation of the medreses in Baghdad
appeared to be fundamental to the Ottoman offidial®rder to retain both the
subservience of the subjects and to establishigadlauthority in the region.

Alusizade AhmedSakir, from a well-known Iragi ulema family, wrote a
general memorandum about the spread of Shi'ism lmted some methods to
address the problem. It appears that his memorandasy amongst the most
comprehensive ones in including various aspect®ttdman educational counter-
propaganda. He explained the reasons behind the sppead of Shi'ism as being

the concerted educational activity of the Shi'i tabjds, mu’mins, and akhunds, and

29BOA, Y.MTV 59/41, 19/B/1309 (17 February 1892).
Z0BOA, Y.PRK.MK. 4/80, 27/L/1306 (26 July 1889).
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highlighted chiefly that the financial support be&tBritish government and the large
sums of donations endowed by rich Iranian merchagi®e behind the success of
these Shi’i scholars. He further suggested thagriéint Sunni preachers be sent to the
tribes and advised that ulema be appointed to e Medreses of IragMedaris-i
Hams@, meaning the major medreses of Imam-1 Azam, Atatlit Geylani, Sayyid
Sultan Ali Ruféai, Shaikh Sandal, and Minevvere Halthese suggestions and other
advice were centered upon the education policygtiliing the Sunni creed that both
would have protected the unguarded faiths of peapteensured their obedience to
the Sultarf®*

Major General Sayyid Tevfik Osman, commander of 2B¥ Brigade of the
Sixth Army Corps, suggested that in addition todéeg of the ulemas, there should
be a population transfer and settlement of at I¢asive to twenty thousand
Anatolian immigrants to the Iraqgi region. He argubdt this would not only hinder
the spread of Shiism but also prevent the arhjtraids of the Hemevand and Jaf
tribes over Mousul, Sileymaniye aSehrizor, resulting in the vacant quarters of
Mousul, Baghdad, and Basra becoming prosperouaddiition, replacement of the
soldiers from the Iragi region with the provincaimies of Anatolia and Rumelia
every three year would preclude potential disortler also suggested administrative
reforms, such as the formation of a new post, whoild have both political and
military functions in order to overcome the probemmat arose from the lack of
coordination between the provinces of Iraq. Fotanse, because of the coordination
problems, there were recurrent and constant prablexgarding the conscription
done every year, which was based on a system efimyaof lots. The absentee

conscripts numbered to thirty thousand potentiasqanel. Therefore, the appointee

81 BOA, Y.EE. 8/9, 13/C/1323 (16 June 1905). For tise of the same document also see Selim
Deringil, “A Study in Ottoman Counter-Propagandé3’
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should have the authority over a vast territoryudmg Baghdad, Basra, and Najd. If
this suggestion were not to be implemented, theghBad was recommended to be
chosen as the center of command for another foomadf a post, which would
function as thé\sakir-i Nizamiyydrom Mousul to Basré®?

Many reports and petitions about the educationapaganda began to reach
both the central and the local Ottoman administsat&¥ahhab, the Minister of
Finance of the Baghdad Province, suggested to tree Rhe summoning of a
scholarly community to sort out accurate and apaitg precautions for the spread
of Shi'ism?®® Others argued to entrust the appointment of éégidnd officially
recognizable men of learning with the task of puisiermong®* Underscoring the
fact that a solution needed to be found as soompaasible, a report carefully
emphasized the public frustration from the sprefaBhoism. Local authorities were
advised to appoint experienced scholars to the vessgnd medreses through paying
monthly salaries ranging from 300 to 5@@rus.”®> Omer Behcet Efendi, the
Baghdad central substitute for Takiyyiddins®athought that vakfs (charitable
foundations) of the medreses and mosques, whicle wentrolled by powerful
persons, should be retaken and reorganized byttte ®r the improvement of
educatiorf®® Divisional General (Ferikjsmet Pga, inspector in Baghdad, advised
that a sufficient number of primary schootsekatib-i ibtidaiyyg should be opened

and children should read the Qur'an and learn tinenEakaid (the basic tenets of

22BOA, Y.PRK.ASK 78/20, 18/Ca/1309 (19 December 1891
3BOA, Y.PRK.BSK, 57/16, 20/Ra/1316 (7 August 1898).
Z4BOA, Y.MTV 45/24, 10/M/1308 (25 August 1890).
Z5BOA, A.MKT.UM 549/27, 22/N/1278 (22 March 1862).

28 BOA, MV.12/53, 20/2/1303 (18 September 1886).
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Sunni faith)?®” ®mer bin Mahmudhsan, director of a high school, in his petition to
the Sultan, offered to increase the number of piyreahools?®®

Refik Hasan, the Vali of Baghdad, suggested operangnedrese and
appointing Shaykhh Muhammed Said Efendi as thef ¢higderriswith a monthly
salary of 1.100 kuru Said Efendi was a member of the ulema class gh&ad and
a Sunni scholar dealing with education in Samasravell as a central figure in the
Ottoman educational counter-propaganda in the Iragion. Said Efendi was
working as a muderris aMuhammed-il Fazlmosque and belonged to the
Naksibendi order’®® He announced that Iranian Mujtahids were openiegneses in
which various Akhunds, Shi'i students, were edutaldese students were sent into
the tribes and, in time, attempted to convert timk members to Shi'ism. Against
this situation, Said Efendi, advised to cultivatis@ated Sunni students. To this end,
he suggested the repair of an old and deterioratestjue with its adjoining medrese
in Samarra. Sunni students, having completed temettary religious education
would be sent into the tribes, just as their Sbdunterparts, in order to teach the
basic tenets of faith or the principal necessiieeligion @arGruiyyat-1 diniyyelerini
Ogretmek Uzere Said Efendi calculated that the total numberlddcated stipends
for almost a hundred students would cost 6 0@, which could be extracted from
the funerary taxesdéfine rusomu®® The request of Shaikh Said Efendi was
accepted by the Sultan. Thus, the Ottoman offi@#itscated 1,200 kugufor repair

of the mosque, medrese, andexgah(a dervish convent) in Samarra in addition to

ZTBOA, Y.MTV 43/114, 23/R/1307 (16 December 1889).
8 BOA, Y.PRK.MF 2/36, 13/Za/1309 (8 June 1892).
Z9BOA, Y.MTV 73/71, 9/C/1310 (28 December 1892).
20BOA, Y.PRK.MS. 6/18, 20$/1313 (4 February 1896).
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the monthly payment of 5,000 kyruas stipends. The central government
recommended the enrollment of at least 100 studehts

On 30 May 1894, some local ulema were appointedrbymperial decree to
carry out the counter-educational activity agaihst spread of Shi'ism. They were
given salaries on different scales. Those of whoevegpointed with the salaries of
200 kuryg were Sayyid Mustafa, Sayyid Ma’'ruf, Sayyid Has&ayyid Omer and
Sayyidisa, all of whom were the brothers of Shaikh SaghHf. In addition to them,
Sayyid Muhammed Efendi, son of Shaikh Said Efeadd Sayyid Ma'ruf Efendi,
cousin of Shaikh Said Efendi, and Suleymaniyeli Adnkfendi were also appointed.
The names of the others who were appointed withstiaries of 100 kuguwere
Haci Muhammed Emin Efendi, the Mufti of Suleymanigistrict, Dileceli Haci
Molla Ahmed, Molla Ahmed el-Basravi, Kani Kahli, M Ali, Ciyari Seyh Salih,
Hermeni Molla Salih, Yalkadri Molla Muhammed Emibgehlezi Molla Restll,
GazbaniSeyh Abdurrahman, Baba Ali, Molla Emin Mam Rustemolldl Ahmed,
Molla Kadir, andSeyh imam Muhammed Efendi. In addition, a monthly salafy
300 kurig was given to Aye Hanim, an elderly relative of Shaikh Said Efexitli.
Nearly three years later, in 30 November 1897, n®uwani scholars were chosen
through the office o$eyhilisam and appointed with monthly salaries 60@,kur.
Their names were Harputlu Abdurrahman Efendi, KakhcMuhammed LuUtfi
Efendi, Malatyali Omer Hulusi Efendi, Kehirli Muhammed Tahir Efendi, and
Urfali Abbas Efendf®® Both the names and their affiliations show that tentral

authority was carrying out this policy through wgsia network of accredited ulema,

291 BOA, 1.HUS 4/Ra/1313 (24 August 1895); BORML 6, 6/Ra/1313 (26 August 1895); BOA,
Y.PRK.MS. 6/18, 208/1313 (4 February 1896).

292BOA, 1.ML., 26/Za/1311 (30 May 1894).

293 BOA, 1.HUS 17, 6/B1315 (30 November 1897).
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whether brought from Anatolia or selected from thagi region under the
supervision of Shaikh Said Efendi.

The Ottoman officials were advised to take soméi Shidents in the early
stages of their childhood, one by one or two by,t@od send them to Ezher
University in Cairo, providing them with necessdigancial support. Ottomans
anticipated that those students would have turméadl ‘itrue” believers since the
“heresy” had not yet been deeply ingrained in tmeinds. Ottoman officials also
expected that those students might come back iolbmelands within eight or ten
years and then began to teach their fellow menptireiples of Sunnism. In this
context, Ottoman counter-propaganda was suggestedet the successful example
of the methods of American missionaries who comeemnany of the Armenian
lower classes to Protestantism through the indwation of Protestantism to
Armenians and turning them into preachers and &Fachf this religion. It was
thought that this method would yield better resthtm taking harsh measures.

Kamil Pga, Sadrazam was advised to take some Shi’i childréstanbul for
the purpose of education in the Sunni faith. Aftenmde, they would be returned to
their homelands as Sunnis and work in the servickeogovernment while receiving
regular salaries for educating their fellow menttie Sunni faittf>> Thus, twelve
students from the Baghdad province were broughstembul in 1891. During the
first days of their visit to Istanbul, the studestayed at the accommodationBa#b-i
Valay-1 Maihatpenahioffice of theSeyhulislam) until more permanent housing was
located. They were to be educated by the offic8eyhitlislam Daire-i Mesihat-i
Islamiyyd. They were well taken care of and had no neednef clothing.

Nevertheless, they were out of money. Thus, Kild@s was given to each student as

294 BOA, Irade Dahiliyye 96880, 14/2/1308 (20 July 189
2% BOA, Y.PRK.BSK 22/62, 15/B/1308 (23 February 1891).
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pocket money and 300 kyrwas assigned to each student as a monthly stipend.
Then they were assigned to teachers at the Fatdrddesi. It was ordered that they
should be educated in a manner that would promgnhtto forsake the Shi'i creed
and adopt SunnisA1®

In the following year, due to the activities of lgir Hasan Shirazi, the
influence of Sunni education in Samarra seemecet@sg to the Ottomans. As a
result, the Ottoman officials appointed eight Sutedchers to Ataband one to
Samarra in 1892. The Ottomans estimated that Skwasz annually receiving 10,000
liras from India in addition to the abundant surhsnoney coming from Iran. Those
funds were allocated for paying salaries of the'i $khunds and the stipends of
students. According to the Ottoman authoritiesreghgere at least 500 employed
Akhunds and students in Samarra benefiting fromigherance of tribesmen and of
the absence of Sunni ulema. The report specificalighlighted the current
propagative activities of Shi'is over the Shammad @&naze tribes, which had long
remained loyal to Sunnism. The solution to thifipfeing the other advice, would be
to send 100 students, endowing them with 100&keaach. Thus, the total cost of the
stipends would reach to 100,000 kyrwhich was nearly one third of taxes from the
funerary revenues of the Atatfaf.

The educational counter-propaganda sometimes drae Ottoman
government into paradoxical situations. For instganthe government allowed
foreigners to open schools and, since Muslim stisdemre not permitted to enroll
these schools, there was no problem. However, whersame authorization was
given to the Iranian Shi’is, Muslim students coulot be deprived of enrolling in

those schools. They were Muslims, but Shi'is; and tontradicted the counter-

2% BOA, Y.PRK.BSK 24/66, 21/Ca/1309 (22 December 1891). See alsim@ie The Well-Protected
Domains 99.
27BOA, Y.MTV 73/71, 9/C/1310 (28 December 1892).
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propaganda, leaving the officials seriously baffi€dlt is clear that the Ottoman
government was trying to increase the number oihBsitudents in the Iraqgi region.
However, in doing this, they were also conscriptigdren from among the Sunni
students themselves, unless they were appointesjatered muderrises(iderris-
nisin). Sayyid Derg Ali Riza, a Councilor of the office dfeyhulislam Mustear-I
Mesihat), regarded the conscription of these students discuraging factor while
running the counter-propaganda, especially when peoed with their Shii
counterparts, who received sufficient sums of mdiidy

It is interesting to note that the Ottoman autlhesiplaced great emphasis on
and trust in the transformative power of a booldr&zam offered the publication of
an &aid kitaby a book outlining the doctrines of the religioagh that would attract
the Muslim population living in Irag. As there is rvidence to demonstrate whether
this book was actually published or not, assuniiagyever, that it would have been.
The book contained one chapter for each communégtimned below to refute the
tenets of their beliefs depending on Shari'a arab@a and covered various other
subjects as well. The book was expected, in acooswith its purpose, to challenge
Shi'ism’s various branches such as Usuli, ShayRkhbari, Bektai, Aliyyullahi,
and Nasiri interpretations of Twelver Shiism; Zirlsmaili, Babi factions of
Imamism; and further continue to challenge WahhapEbahism, Durzi, Mulhidin-i
Safiyye, and Avdetism. In addition, the book waanpled to challenge a small group

of people who deviated from the “true” path becaokéhe influence of European

28 BOA, Y.PRK.A 11/58 4/M/1315 (4 June 1897).
29BOA, Y.PRK.MS 5/68, 3/Ra/1312 (3 October 1894).
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philosophy. This kaid kitabi should emphasize the divergent points of various
superstitious beliefs from the “true” of€.

Similarly, the guidance of a catechisitim¢i hal book) aimed to correct the
beliefs of those Kurds who had “strayed” from theué” path. They would have
been “put back on the straight and narrow by thiatipg and distribution of
‘religious guides’ {m-i hal) which would be printed in Turkish and Kurdish and
would be distributed among therff* Accordingly, Osman Ra, the Vali of Mosul,
“asked for 300 books of ancient sayindselam-1 Kadin), 700 primary school
readers and 700 pamphlets teaching Islamic befmfshe instruction of the children
of the Yezidi andsebekli who had converted to Hanefi beliéf*

It is also necessary to mention here some exangfléise non-educational
activities and practices of the Ottoman officialshich were employed as a
precaution to the Shi'i Question. Indeed, the Otaoncounter-propaganda did not
necessarily intend to regain the believers or cbitee beliefs of those converted to
Shi'ism. Their measures sometimes were defensivéome as to protect those
remaining Sunnis from the threat of the “hereticterpretation of faiti®® On the
other hand, Ottomans occasionally hesitated tooparkerious changes but rather to
modify certain things as painlessly as possible trah settle the problem in its
place. On one occasion, one thousand householdslet, a bordering town of
Russia, sought refuge from the Ottoman Empire.dddéey had been happy where
they were living. However, the Shi'i torture, aagimg to their claims as reflected to

the Ottoman official documentation, was the maiaso®m behind their asylum

30 BOA, Y.A.HUS 260/130, 28/L/1309 (25 May 1892). See the opinions of some other Ottoman
officials on the publication of thiAkdid Kitabi Deringil, “A Study in Ottoman Counter-
Propaganda,” 64.

301 Selim Deringil, The Well-Protected Domain81-2.

%02 pid, 73.

33 BOA, Y.MTV 59/41, 19/B/1309 (17 February 1892).
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request. The Sublime Porte was willing to accep$ tlequest, but with two
conditions: first, they themselves would have tovezrothe expanses of their
migration; and second, their movement to the Ottoaads should not give any
harm to the diplomatic relations between the Ottoraad Iranian governments. In
addition to these stipulations, the Ottoman goveminwas aware of the fact that
Iranians would not allow such mass movements te pd#ce; therefore, they warned
the Sunni inhabitants of Talas that if the Irangmvernment posed any preventive
measure on their road to the Ottoman lands, theydumot be able to do anythiny*
Although the Ottoman government was very keen omapng Sunnism at the
expense of Shi'ism within their borders and pratertthe Sunnis under pressure
outside of their borders, this time, their hesitas seemed very clear.

Further analysis is necessary to understand theleaities and the range of
the Ottoman counter-propaganda in the eastern resiof the Empire. Though
needing to be compared with and confirmed by otberces, it is interesting to note
that Agha Khan claimed that some Bektasi preachers working in the service of
the Ottoman government at exactly the same timenviine government was running
systematic counter-propaganda against the spre&tiaém. Agha Khan informed
the British Councilor, Lorimer, in 1901 that thesere “some itinerant preachers,
Bektashis, [who] had in recent years visited nartheentral Arabia. But they had
obtained little success among the people and wesested to be in reality political

emissaries of the Porté”® However, contrary to the claim of Agha Khan, Celbn

0YBOA, Y.A.HUS 311/6, 20/R/1312 (20 October 1894).

395 F0O195/2338, Document No: 97/4, 1910. The docurdestribes these Bekts as people “who
belonged to a pantheistic Mohammedan order andweére said to be numerous in European and
Asiatic Turkey.”
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Ali bin Huseyin warned the Porte about the urgestessity of transporting Bekta

to another province since they had a strong peridbaand love of Shi'ismi®®

5.1 Scholarly Quality of the Ulema
The Ottoman government was advised to appoileima who had an

acquaintance with the exegesis of the Quran, tubth of the prophet, and the true
tenets of the faithakaid). Furthermore, the ulema should be chosen fromngsto
those who are sound-minded and well experiencedddlition to having the special
talent of eloquence in preaching. The appointednalevere advised to be careful
about how to penetrate into the places where Sbdisstituted the majority. As a
caution, they were warned never to introduce théraseas the government
appointees, though, in fact, they were. They wekasad rather to behave as if they
themselves moved to Irag being independent Surmblas demonstrating their
purpose with the intention of spreading learningoag the ignorant (illiterate)
people. They were to call people to pray as a @agajion in mosques, teach them to
read the Quran in the proper manner, and dispemitie the basic religious
knowledge for daily life. The Sunni ulema in Irals@awere to acquaint themselves
with the science of refutation to dispute the SAkhunds on certain matters. They
were advised to behave in a moderate fashion whguing with those Akhunds.
They were never to use an aggressive, agitateédmational language, but rather
behave as a good host treating their guests wk#y Wwere to reveal only enough
evidences to support the argument at hand. Eachoerenfi the ulema was to be paid
at least two thousand liras, which was the leasitarhof money that allowed them

to maintain their livelihood. To finance those ukmt was thought that the

3% BOA, Y.PRK.MYD 23/18, 1317 (27 August 1899).
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necessary revenue could be extracted from the puiwge of the Sultannri
mugatad to be assigned as funds for their salafiés.

Ottoman authorities were careful in selecting Surlema. They principally
preferred those who had proficiency in scholarlyscdssions and who had
“religiously and politically important and necesgaknowledge of religious sciences
such as the exegesis of the Quran, the hadithhef grophet, and the Islamic
theology kelan). The ulema were to educate Sunni students whexhesl the Sunni
tenets of faith gkaid-i ehl-i stinngtduring the summers by going into the tribes and
to the localities of Baghdad and Basra provincé® tlema, in their activities, were
to present various convincing arguments to reflgearguments of the opponent and
choose a modest manner to adjust the bellgisr(-U tgyir-i iltizam). The ulema,
when they confronted with their Shi'i counterpaxt®re to treat them well and make
scholarly discussions using euphemism and adoptipgfite language. They were to
be careful never to increase the tension and rtewerthe scholarly discussions into
mannerless polemics, even if they felt that thepfeethey preached were not likely
to accept their arguments. They were to confinendedves to explain and present
their views. Very interestingly, amongst their #pal duties, the ulema were
recommended to secretly inform the provincial gaweent of the Shi’'i ulema who
were thought to be “dangerous for the religiousdrality of the region” diyanete
mazarratlarini hisseyledikleri kimsel@i”® Ottoman authorities knew that the Sunni

ulema they appointed were ignorant of the methddgisputation®®

whereas the
Shi'i ulema were very skillful and talented in stdmty discussions, making scientific

judgments, reasoning, and comparisons. Hence, deyeon these features, they

97 BOA, Y.PRK.MK. 4/80, 27/L/1306 (26 June 1889). Salso Gokhan Cetinsayd)ttoman
Administration of Iraq 1890-190810; Selim DeringilThe Well Protected Domain62.

S8 BOA, Y.EE 9/14.

S9BOA, Y.A.HUS 260/130 28/L/1309 (5June 1891).
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were particularly influential in indoctrinating th&hi'i creed in the non-Shii
people®’® Meir stated:
Shi’i ulema often engaged their Sunni counterpani$ Ottoman officials and
even Jewish rabbis with polemical disputations mleo to prove the
superiority of their sect. Not surprisingly, accoigl to Shi’'i sources, they
always had the upper hand, leading to the conversiotheir rivals to
Shiism 3
Alusizade also offered that the appointed Sunnimaleshould have
knowledge of religious sciences and of the philbsopf Islamic jurisprudence?
The ulema sent to Najaf, Karbala, and Samarra, expected to be equipped with
special qualities such as “having high degree ofatitg, being closely familiar with
the Islamic law and methodology, being suitabledducation, and being informed
of politics.”™*3 Similarly, they needed a working knowledge of thiign affairs®*
The Ottoman administration vacillated between seglgadhe ulema from the
scholars of the Iraqgi region and from the othetgaf the Middle Eastern territory.
Assigning local ulema had some advantages as tHaging familiar with the local
language and customs in addition to the demandeditiga that of being “well
versed in political subtleties as well as religialmyma.®** Thus, they appointed
ulema with sufficient salaries through selectingniramongst the Iragi ulema with
the purpose of correcting the beliefs of tribesmidowever, the Sunni ulema’s
activities did fully achieve the set aims both doi¢heir ignorance of the methods of
refutation and lack of a comprehensive book. Hesrtlef another cohort of ulema

was to be chosen from other provinces, this timefioon amongst the Iraqis. They

were to be acquainted with Arabic, Persian, or KlrdHence, they could translate

$10BOA, Y.PRK.MYD 23/18, 1317 (1900).

311 | itvak, Shi'i Scholars of nineteenth-century Iratf2.

$12BOA, Y.EE. 8/9.

$3BOA, Y.MTV 43/114 23/R/1307 (16 December 1889).

$1YBOA, Y.PRK.AZJ 17/81, 11/M/1308 (26 August 1890).

315 Deringil, The Well-Protected Domaing2. For the suggestions of a forngeyhilislam, Mehmet
Cemaleddin Efendi on the special qualities of aokthsee also Deringil, “A Study in Ottoman
Counter Propaganda,” 66.

120



the texts into other languages such as TurkishsiderKurdish, Arabic, and even
French. Then they would have the opportunity tovene the spread of not only
Shi'ism but also Protestantisfif. The Ottoman administration paid special attention
to selecting the ulema member who were of Syridappo or Harameyn origin. In
any condition, they should have been Arabs oheaf/twere chosen from amongst the
Sunni scholars of Baghdad, their prominence anditpsawere to be carefully
contested!’

It was understood later that the Sunni preacher8aghdad who were
employed by the Ottoman authorities were not oghorant of the basic knowledge
of Arabic but also did not fulfill their duties. $tead, some of them engaged in
cultivation in their gardens that they likely boughith the salaries paid by the
government. The local kadi cournérkez neyabeter’iyyes) was advised to make
necessary admonitions to those preacft&rsAnother report states that some
previously appointed scholars could not accomptisir duties since they were
familiar neither with the language nor with theptisitions of the local people. Thus,

they were dismissed from their duties and sent osif°

5.2 Financial Deficiency and Failure of the Educatinal Counter-Propaganda

The education policy faced failure, even in thetiahi stages of its
implementation. Owing mostly to the financial defiecy and the lack of educated
Sunni scholars, reports, complaining of the exgstaituation, began to reach the
central authority, causing overwhelming frustrati&fforts to introduce the modern

education system throughout the empire faced aatoaktraints. According to

31°BOA, Y.A.HUS 260/130 28/L/1309 (5June 1891).
$I"BOA, Y.EE 9/14.

318 BOA, DH.MKT 1143/13, 9/2/1324 (23 January 1907).
$9BOA, Y.PRK.BSK 79/71, 4/Za/1326 (27 December 1908).
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Deringil, “the most basic was money. Although allcdl administrations were
expected to contribute a share of their revenueth@seducation budgetnfaarif
hisses), very often this money was not forthcoming, anbda®ls were not built and
teachers left unpaid>*°

Thus, the modern educational system was suffetiag flack of financial
funds.In 1890, teachers at a primary school in Yemen daimgd about their unpaid
salaries. Similarly, in the same year in Baghdadfjcent funds could not be raised
from the ‘charitable persons’ to support educatioa local secondary school. Nine
years later, in Kastamonu in Anatolia, funds weaslly raised by “the parents of the
pupils providing a certain proportion of their awrftural yield at each harvest*
According to Alusizade Ahmeglakir, the educational propaganda of the government
achieved nothing except troubling the state trga¥dmMewly established medreses
in the Dir district in the province of Zor could thproperly function due to the lack
of sufficient financial source¥?

One of the reasons behind the weakening of Surigices education was
the loss of vakf revenues supporting the Sunni sl due to the Tanzimat's
centralization policied?* Therefore, in order to restore the Sunni educatidinthe
vakfs in the region would be located, their comais be improved, and be reclaimed
for the Ottoman government. The Ottoman officiglalized that vakfs were passing
from one hand to another for many years througkritdnce or purchase, which was
contrary to the Islamic judicial regulations. Thaséing vakf holders had in their
handsvakfiyyes whose statues remained valid. However, the gavenh officials

tried to legalize and justify the appropriation wakfs on behalf of those who bid

320 Deringil, The Well-Protected Domain07.

%21 1bid, 107.

322BOA, Y.EE. 8/9, 11/S/1312 (15 August 1894).

$Z3BOA, Y.MTV 245/87, 11/Ra/1321 (6 June 1903).

324 Cetinsayattoman Administration of Iraq 1890-190801.
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first. They then deemed to reorganize those wakis conformable manner through
constituting a commission composed of the chiefoantant of the vakfs of the
Baghdad province and the Directory of EducatiBagflad Evkafi Muhsebecisi ve
Maarif Midiriyeti).3*

The financial deficiency was the most significafitstacle preventing the
implementation of reforms in the provinces of Bagthcand Basra. The financial
sources were so sparse that “the Sultan’s governheh no money of its own to
spare for such reforms and with memories of thebI@hkruptcy still fresh, it was
unwilling to resort to large scale foreign loari&>"Three provinces of Iraq were
producing 6.5 percent of the total of agricultutakes, which amounted to 47.3
million kurus and 8.1 percent of the livestock taxes amountelbtd million kury,
collected in the Empire between 1909-1910. Howewdrat was tragic for the
educational activity was that “approximately twardls of the revenues of the Iraqi
provinces were derived from agricultural and lioekt taxes, and that about two-
thirds of expenditure went to the army and the gemerie.**’

In an imperial decree forwarded in 1901, it wasidksdt to allocate 500 kugu
for each scholar serving the medreses in the pceviri Basra. For the allowances of
the Sunni ulema, the local government was advise@xtract money from the
funerary taxes of Karbala. If that sum was not gouhen funds were to be taken
from the Treasury of Finance, and if not enoughrgghen taken from the Sultan’s
Privy Purse. However, the province of Basra wasualiy receiving 254,882 kugu
for its educational activities. 128,080 kgirof that total was spent for the repairs of
old or the constructions of new primary and secondahools whereas rest of the

total budget, 126,802 kuguwas spent for the standard expenditures of sameots

$2BOA, Y.PRK.MK. 4/80, 27/L/1306 (26 June 1889).
326 CetinsayaDttoman Administration of Iraq 1890-190B48.
% Ipid, 17.
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in Basra. Therefore, the new funding source foruleena’s salary could be extracted
neither from the funerary taxes nor from ImperiduEational DonationsMaarif-i
Hassa/anes) and could hardly be extracted from the educatibowances of The

Department of Imperial Financéldzine-i Celile-i Maliyyg3?®

Ten years later, the
office of Seyhilislam asked the Department of Evkaf for finahaid for Shaikh
Muhammed Hamid Omeri Efendi and Muderris Sayyid IMlélasan Efendi, both of
whom belonged to the Naksibendi order and engage®unni education to thwart
the spread of Shiism on the Ottoman-Iranian bardene Evkaf Department
regretfully explained the impossibility of coverinige demanded expensegeyh-i
miuma ileyhe maatahsisine musaid kawmluk olmadgl cihetle hazinece biey
yapmaa imkan olmadiina).®?° In sum, the financial deficiency was among the
primary reasons for the failure of the Ottoman etional counter-propaganda
against the spread of Shi'ism.

Complicating the situation, educational structunese quite deteriorated to
the point that highly intellectual and knowledgeabtholars could not be trained in
the medreses. Even in the early stages of the mmepleation of the counter-
propaganda, in the 1880s for instance, the Ottomfficials realized that the
influence of the Shi'i mujtahids was spreading beloBaghdad, and even
penetrating to Hakkari and Mosul. Ottoman officiaésd already taken a decision to
appoint Sunni ulema to educate people on the “ttagéts of faith and to protect
them against the threat of Shi'i doctrine. The loG#toman authorities were also

advised to provide the necessary funds for reorgéion and improvement of the

Sunni education in Atabat. However, the previougppointed Sunni scholars to

328 BOA, Irade Maarif 1, 4/Za/1318 (22 February 1901)s interesting to see that local merhants and
notables of Basra asked the central governmenth®rappointment ofeyh Abdullah Pgiveri
Efendi as the head of scholar in Basra.

$29BOA, DH.A 33/39, 29%/1330 (12 August 1912).
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Baghdad were not properly fulfilling their dutieghey neither were competefmta-
ehl) nor carried out their duti€s’ Although it was repeatedly recommended for two
years in theMutasarriflik and Kaymakamlikhat the establishment of medreses and
mosques was necessary to save the region, notathgéen don&*

Another facet of the education policy, which was m®ntioned above, was
addressing the Christian missionary activities. Sitane of the primary purposes of
extending Sunni education came to be a reactiostanggle against the presence of
Christian missionaries since they were regardethbysultan as “the most dangerous
enemies to the existing social ord&#"Ottoman efforts to spread Sunnism, by no
means accidentally, coincided with the rise of -@&ftiristian feelings in Japan and
China against the Christian missionary encroachsnétdwever, despite the great
efforts of the Sublime State to compete with theswinary schools, the complaints
continued to reach the imperial center confesshng ihsufficiency of the state
primary schools when compared with the missionahpsls, which were clothing,
feeding and paying for the studerit§.The same reasons were cited for the failure in
halting the spread of Shi'ism.

The demands of the central government were respotede/ith complaints.
Vefik Ismet Paa pointed out in 1890 that Shi'ism had become degrained in
people’s mind$** Neither the educational measures nor other siestegould
achieve anything>® The government could not establish enough authosier the
ulema that were working for their own livelihoodather than engaging with

scholarly activities on behalf of the Ottoman Empifhey began to work as public

30BOA, MV. 1/26, 22/R/1302 (7 April 1885).

$1BOA, Y.PRK.ASK 72/80, 18/Ca/1309 (19 December 1891

332 Deringil, The Well-Protected Domain$14.
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334 BOA, Y.MTV 45/13, 7/M/1308 (22 August 1890). Hertlwer suggested to gain the favour of
Shi'is on behalf of the Ottoman Empire.

3 BOA, 1.ML 6, 6/Ra/1313 (24 October 1895).
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prosecutorsruddei-i umdmior tried to embed themselves into the brachesottad
judiciaries®** Commander Ali bin Huiseyin al-Fath noted that thewrre only two
noteworthy ulema in the environs of the Baghdadipe>*” Muhammed Arif Bey,
Ottoman Consular at Tehran, reported that bothnbthods and policy to prevent
the spread of Shi'ism could not achieve the reguisatcomes®® Thus, Ottoman
authorities gave up the policy of sending itinerpréachers and hodjas to the Shi'i
dominant regions of Iraq around 1906. This decisi@s summed up in a report
prepared by the Interior Ministry complaining oktimefficiency of their activities
and instead proposing the spread of sciences amch&on within institutionalized

forms33°

$3%BOA, Y.PRK.ASK 78/20, 18/Ca/1309 (19 December 1891

37BOA, Y.PRK.MYD 23/18, 1317 (1900). According testaccount, Numan Efendi was Wahhabi so
that he could help the government with the couptepaganda. It is interesting that the commander
argued that Numan Efendi could not help them sifedhabism was among the bitter enemies of
Shi'ism.

S8 BOA, Y.EE 10/69.
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CHAPTER 6

SOCIAL RELATIONS BETWEEN SHI'IS AND SUNNIS OF

IRAQ IN THE LATE NINETEENTH CENTURY

Since the second half of the nineteenth centuly,pitedominantly rigorous
and rapid modernization of the Middle Eastern desewas accelerated by the
strong internal and external governmental cohesiBogh in the meanings and the
functions of certain concepts, such as the intéapomn of religion and the place of a
leader in society, began a remarkable change. Agateral and highly complex
process, state involvement in public affairs inseghalong with the escalation of
public participation to government issues. In thentext, the spread of Shiism
primarily arose from the changes within the loos##§ined social groups that were
going through a process of internal consolidatind homogenization. Therefore, it
is an interesting question how the relationshipgvben different social groups,
whether tribally or religiously defined, were affed by these changes. In this
chapter, some aspects of the social relations leetwee Shi'is and Sunnis of Iraq in
the late nineteenth century will be discussed mosdliant on the official
administrative documentation of the Ottoman andi®rigovernments. First, the
Muharram Commemorations will be presented as thediin which sectarian social

tensions grew stronger. As the relationship betwidenlragi Shi'is and the Sunni
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government authorities constituted an importaneetspf these social relationships,
the Samarra Incident, as a socio-political issu#é,bg discussed in the last part of
this chapter.

Before entering into the debate, it is necessargdke a brief comment about
the utilization of governmental documents. Indeadderstanding the influence of
sectarian affiliations in social relations througfficial documentation creates a
serious problem in that historical events will h@agovernment bias. The records of
law courts, in this regard, are better sourcesesthey refer to the actual agents of
specific events and offer precise information abeal situations. However, the use
of law court records is beyond the limits of thisidy. Nevertheless, since the
accurate information is of importance in termstatte governance, the value of the
official documentation about particular events naso present an opportunity to
understand some of the motives behind the socigthodogy both within the
different segments of society and between the bgomups and the state. In other
words, as long as the state officials regarded tlsmmportant cases, then it is

possible that these events were described withaildettate distortions.

6.1 Conflicting Visions: The Muharram Commemoratiors

Muharram commemorations were the traditional puldEremonies in
memory of the slaughter of Imam Hasan and Imam élos®rophet Muhammad’s
grandsons. The commemorations conveyed conflictismpns. They presented an
opportunity for providing a certain sense of sytisme as well as increasing hatred
and antagonism within and between the followerslieérse denominations. These
commemorations could also carry the potential foniad protest and unrest by the

ordinary attendees or by those performing the Istuas the anti-government action
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and passive disobedience to any form of politiagharity was two of the main
themes of the Shi'i political tradition, these sema provided an impetus for Shi'i
social protests, which easily broke out especialjpinst government officials. In
Iran the Rawza-Khwanthe preachers running the Muharram procession and
fulfilling the function of a Mu’min in the Iraqi St society, could stress “the current
socio-economic grievances of the population, to ilizeb people for political

340 and provoke inter-communal strife. However, thelications of these

action
remembrance ceremonies were highly complex.

The ta‘ziya tradition was a religious ritual and connectedhite Muharram
commemorations. On the one hand, according to Atharhigh “potentiality of the
ta’ziya for the inspiration of the revolt has movseveral Iranian statesmen and
governments to work for its abolition; concern it possible illegitimacy in terms
of religious law and precedent has been secondarph the other hand, Arjomand
argued that there were two ranks in the Iraniarrobracy. Lower ranks were
generally poorly educated and consisted of divgrseips led by rustic Molla and
Rawda-Khans. Ta'ziya was among the activities att tower hierocracy and was
promoted and sponsored by the ruling Qajar eliterads its development was
opposed by “the jurists in the upper echelons ef[8hi’i] hierocracy.**? Arjomand,
qguoting Calamard, emphasized that “the spread ‘afeta enhanced the political
domination of the monarchy and the patrons amoagqthbility who controlled this

branch of religious activity.” However, though itag hesitated by the upper Shi’i

ulema, the ta’zieh functional as a motive of “conmaoppositional action®?

30 NagashShi'is of Irag 159-60.
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The Muharram processions were widely introducettaq in the nineteenth
century. Previously, the Mamluk governors of Iragltiorbidden these proceedings
in cities such as Baghdad, Basra, Kazimayn, andaBanwhere their control was
effective. The Shi'is of Iraq, whether of PersianGitoman origin, were not allowed
to proceed Muharram commemorations until the eistadnlent of Ottoman authority
and direct control in Iraq in 1831. Yet again, afteuple of decades, in the 1870’s
Midhad Pasha and Ahmad Shakir al-Alusi attemptecestrict the Muharram rites
since they provided a psychological stimulus tdi SHujtahids and Akhund>*
mostly under the pretext of taking security measuce pre-empt possible public
unrest and social antagonisms.

When compared to the Muharram commemorations of fprerformed in a
highly professional and theatrical manner, the cemarations in Iraq were less
professionally organized, but integrated the Igaaticipants more into the play. The
plays in Iraqg, in conformity with the intense tribgtructure of the Iragi society,
focused on braveness as a central theme of the gridyhighlighting the strong
physical attributes of certain players such asith@ge of Abbas, Hussein’s half-
brother?*®

In northern India, the Muharram sessions, to soxbeng helped to develop a
trans-communal society. The scripturalist striaiyigious Brahmins, opposed the
Hindus participation in the commemorations. Intenggy, when fighting broke out
in  Sunni-ruled Hyderabad between Muslims and Hinddsiring the
commemorations, the participant Hindus could “déyugake the Muslim side
against their coreligionist$® Similarly, “boundaries between religious

communities existed, and fighting occurred betwiderdu and Muslim or Sunni and

%4 NagashShi'is of Iraq 142-43.
% |pid., 142-49.
%46 Cole,Roots of North Indian Shi'ism in Iran and Iratj]6.
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Shi'i. However, to a greater extent in the earlyateenth century, cultural mediators,
such as Sufi the pirs who transmitted symbols flme group to another drawing
their clientele from both Muslim and Hindu, linkedpular-class groups® Sunni
groups and others, did not embrace Shi'ism, didpadbe rituals in a different
manner, and celebrated the Shi’i figures and $lolfy days. For instance, the “Sunni
Shopkeepers of the Ranki caste commemorated Muharttze Shi'i month of
mourning for Imam Hussein, by getting drunk. Thenda of Dalmau held a fair at
Muharram, which 6.000 people attended annudfl¥.”

The Muharram ceremonies, despite increased comnsohdarity among the
Shi'is, also strengthened and highlighted the seetadistinctions between the
Sunnis and Shi’'is. Even if Sunni Muslims had a pemt to participate in the
Muharram ceremonies, either their attendance octicees to the rituals were
dissimilar to their Shi’'i brethren. As in the nodiidian experience, particularly the
practices in Shi'i Awadh, showed that:

The Sunni Muslims in Awadh in the eighteenth anteteenth centuries also

held mourning sessions, but frowned on the breaatiny and the ritual

cursing of the Shiis. The Sunnis, likewise, pap#&ted in the Muharram
processions, but in various ways differentiatedrbelves from the Shi'is.

For instance, although the latter held up five dirsgto symbolize the

Prophet’'s immediate family, the Sunnis would hofdthree fingers for the

first three caliphs®

Although attracting large numbers of Sunnis andddsand functioning as a
unifying factor, there were frequent outbreaks iolence since the establishment of
the Shi'i Awadh government as an independent stat#819. Depending on the
policies of rulers or the religious elites in thaeteenth century Awadh, many

commemorations celebrated in the large cities emuddoodshed. Particularly, the

public cursing of the first three caliphs during tommemorations had become one

%7 bid., 115.
348 bid., 88-92.
39 bid., 115.
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of chronic sources of social tension. Thus, then&uwere actively persecuted by the
military forces of Shi'i Awadh governmefit®

The attitudes of the Ottoman government officerd ardinary Sunni people
to the Muharram commemorations were rather differ@me situation in Iraq
regarding the Muharram ceremonies, though changmngccordance with the
perceptions whether of ordinary people of governnodiicials, was not as adamant
as in North India after the establishment of th&'i $wadh State. The ordinary
Sunni people were disturbed by these commemoraiioiraqg, but overwhelmingly
the Sunni Ottoman officers were suspicious aboeatghlrformance of rituals and
wished to forestall the subsequent social eventsléfthe Sunni families were going
to the Commemoration places to watch the plays @hér rituals, the Ottoman
officials skeptically monitored them. For exampMajor Ali bin Hiseyin al-Fath,
Aide-de-Camp to the Sultan, observed one of the dvhalm commemorations in
Irag. He considered the commemoration culture afisShn general, as “amongst
their shameful deeds and customs and heretic deraboss” (Sitlerin cimle-i adat-
I kabihalarindan bid’at-isebihler [ve] numayier icrasi). Interestingly, he did not
advise abolishing the Muharram commemorationsgatst he suggested preventing
the audience from attending these commemoratiorspridsumed that Shi’is were
chiefly giving importance to these rituals becaatéhe non-Shi'i people who were
coming to watch them. Then, he calculated thatefaudience were prevented from
attending then this would decrease the importariddeorituals in the eyes of the
Shi’is themselves thus the commemorations woulahtesadly lose their political and

social importancé®!

%30 |bid., 239-40.
$1BOA, Y.PRK.MYD 23/18, 1317 (1899).
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Major Huseyin al-Fath mentioned in general abouii Iommemoration,
however, it is not known towards whom his skepticizzas directed. There were
different ethnic identities in the Shii populat®nn Iraqg. During the public
processions, their attitudes varied in accordanitie teir governmental affiliations.
In Ottoman lIraq, “the Persian participants useddadorm before the Iranian consul-
general, thereby stressing their Persian identity strong sense of community. The
Arabs, in contrast, used to act before the custodifhthe shrine, who was a
government nomine€> Therefore, the mistrust of the Major, though seeno be
aggravating, was not groundless.

On the eleventh day of Muharram, Esad Bey, Lieuter@@olonel in the
General Military Staff at BaghdadB&gdad Erkan-1 Harbiyye Kaimmakamnmi
reported two events to the Porte. These eventseimappone after the other, deeply
upsetting the believers. On the seventh day of Maha some unemployed Shi'i
youths made an effigy of Ag, wife of the Prophet Muhammad and walked it adoun
the streets as an insult, a symbolic value of thensfaith. Furthermore, on the tenth
day of Muharram, the day of commemoration, thesg $buths assaulted some
people of the prophet’s descent serving in the mesd Imam Musa al-Kadhift>

A similar kind of social antagonism was observedMyhammed Arif Bey,
the Ottoman Consul at Tehran. He reported thabagth Muharram sermons were
not customary in Iranian Kurdistan, particularlythre districts of Sakiz and Bane,
following the appointment of Amir-i Nizam to the \ggrnment of Iranian Kurdistan
the commemorations began and they were sponsorédulam Hiseyin Khan, a
relative of Amir-i Nizam. However, according to tbkaims of Muhammad Arif Bey,

the Sunni inhabitants in both districts were agiaby the news and attacked the

%2NagashShi'is of Irag 151.
$3BOA, Y.PRK.ASK 161/19, 11/M/1318 (10 May 1910)oFfr Esad Bey, Balad Erkan-1 Harbiyye
Kaimmakami to the Sublime Porte
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house where the attendees of the commemoration gafteered. Some of the
attendees were killed and others were severelyebe&bllowing this, the situation
became more complicated. The mother of Amir-i Nizaamted revenge and went to
a Sayyid to certify that 3.00@uman belonging to her had been stolen during the
affray. Furthermore, she instigated the detainmogiat girl in the government prison
until repayment of the money. The girl was the ddegof a disciple of Shaykh
Mustafa Efendi who was supposed to have been irdoin the event. This stirred
the inhabitants of the district once more; theyakted the government building,
rescued the girl, looted the belongings of the gome and killed nearly thirty
Persian officers. Gulam Hiseyin Khan and the motietmir-i Nizam were sent
away. Thus, the district was out of the controltie¢ Iranian officers for some
time 3°*

The places for Muharram commemorations served pgbdc arena where
diverse segments of society gathered and commexicaith each other. Thus, on
one hand, they helped to increase the communalasiy primarily among Shi'is,
but on the other, during the Muharram commemoratibrappeared that sectarian
divergences occurred. Although the commemoratioosiesimes revealed the
sectarian distinctions, the Sunni Ottomans livingthhe Shi'i dominated districts
attended the commemorations with their families Eosy, in keeping with their
suspicions about anfpreign activity, local Ottoman officials vigilantly mormited

the commemorations and tried to prevent Ottomagestgfrom attending.

$4BOA, Y.PRK. ESA 18/78, 19/R/1311 (29 October 1893).
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6.2 The Shi'i Socio-Political Protest

Islam was founded on a protest movement, accordirigewis, the Prophet
Muhammad himself was “an oppositional leader” wtraggled against the existing
authority. Later, the revolutionary practice of lgdslamic history was adopted in
different frameworks, one of which was Shi'i§M.In this context, Shiism had
partly begun with a protest against the politiaaharity, which was thought to have
usurped the legitimate right of Imam Ali and of disscendents’. The movements of
protest became one of the central and traditiorahifestations of Shi'i political
activism. The messianic idea of the occulted Imaavided an enduring expectation
of the return of justice and the disappearanceppir@ssiort>° In comparison with
“Sunnism [which] associated with status quo, Shi'fassociated] with a rejection of
status quo, often though not necessarily accomgamyea determination to change
it."357

Hanna Batatu, generalizing the theoretical viewtre Shi'i jurisprudence
about the right to political authority and presegthistorical practices conjunctively
with this jurisprudential generalization, arguedttthe relations between Shi’is and
Sunnis in Iraq, but particularly between the Sutioman government and its Shi’i
subjects, were uneasy. Batatu wrote that “to thets$hi'is the government of the

day- the government of the Ottoman Sultan thaSedni Islam- was, in its essence,

%5 Bernard Lewis, “The Shi'a in Islamic History,” iMartin Kramer, Shiism, Resistance, and
Revolution (Colorado: Westview Press, 1987), 25-26.

%% Juan R.1. Cole and Nikki Keddie. (EditoShiism and Social ProtestNew Haven, London: Yale
University Press, 1986), 4. However, it should dsonoted that the culture of dissent was not
inherent in the Shi'i political philosophy. Thereerg two challenging opinions: the political
quietism as endorsed by the Imams themselves angldlitical activism occasionally manifested in
certain historical context such as the cooperadioNasiriddin Tusi with the Mongol ruler Hulagu
or later the collaboration of the Shi'i ulema witte Safavid government. Mangol Bayat, Mysticism
and Dissent: Socioreligios Thought in Qajar IrdewW York: Syracuse University Press, 1982), 16-
20. Furthermore, according to Arjomand, in Iran tfie second half of the nineteenth century, the
dependence of the ulema on the king became coabigagreater.” S.A. Arjomand;he Shadow of
God and the Hidden Imar245. Neverhteless, this does not change thethatthe leglality of the
oppositional movements to the governmental authaontinued its theoretical validity depending
on the idea of constant occultation of the twelftlam.

%7Bernard Lewis, “The Shi'a in Islamic History,” Z3D.
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usurpation.®*® Therefore, the idea of resistance to the politiathority caused the
formation of a ‘tradition of protest’ and resistanhat led to further implications of
the anti-governmental motive. This motive becanflu@mtial in instilling the Shi’i
creed into the tribal political structure thus ehing their political visions. It seems
feasible to argue that the sectarian affiliatioresewery important in both injecting
the anti-governmental motive into the Shi'i poltjcwhich gave the Shiis a
consistent and systematic reason for politicaktasice, and influencing the political
alignments primarily against the Sunni government.

There are examples of the practical manifestatiohghis motive that
demonstrate the consciousness of the Shi’'i collecgsistance to the Sunni Ottoman
authority. Every year durinblevruz many people visited the Place of Allgkam-i
‘Ali) near Basra. However, on 12 March 1903, sometsiiramnge happened, the door
of the mosque suddenly opened by itself and this acknowledged by the visitors
as a sign of divine acceptance of their prayersiceforth, the news spread very
quickly to other towns and various other Shi'i tass arrived. There was neither a
place nor time left for the Sunni Muslims to praythe mosque, which was used by
both Shi'is and Sunnis. However, many of the S¥igitors were women who could
not be driven out by force. Ottoman officials askied Shi'i ulema and shaykhs to
empty the mosque during the times of prayer. Attex prayers, the visits were
allowed again. Not to give any occasion to bickgtetween Shi'is and Sunnis, as a
precaution, the Ottoman officials assigned couplenititary personnel to duty near
the mosque. However, four days later in 16 Marc@3]19he Shi’i visitors did not
listen to their ulema and began to “invade” the guas On Friday morning, they

broke down the door and entered the mosque. Theagerrie and police officers

%8 Hanna BatatuThe Old Social Classes and the Revolutionary Mowésraf Iraq 17.
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on duty were unable to force the Shi’is from thesomqee. Several of the Shi'i visitors

were carrying guns and there was an exchangeeobétween them and the Ottoman
military personnel however, there is no indicatinnthe document as to who fired

first. Finally, the visitors were dispersed andsaduently, during Friday prayers, the
Sunni Muslims were warned and advised to be ¢aim.

It was understood a little later that the primamyention of the Shi'is was
more than a visit. It was chiefly a social prot@sout the treatment of Mansur Pasha,
the Honorary President of the Commission for th@dral Local Lands of Qatif
District. Although the Shi’i ulema knew the reahsen, at the time, they said nothing
to the Ottoman officials who later understood anfr the slogans, which were in
Arabic and meantMansur hakkin bizim yedimizden”allhe central government
ordered an investigation, after which it was resadithat the event was an outcome of
a matter, of which the central government had befmmed nearly a month ago by
the Mutasarrif of Najd®°

This event is very interesting since it shows ho8h&i social protest was
formed. The document does not contest the autliggnbicthe beginning of the event
and remains unknown as to whether the ordinaryi 8isitors actually saw the door
miraculously opening by itself or that the witnesseere the protesters, who
invented the event to make their protest more gffecBoth are possible the visitors
might have thought that it was a miracle and thke protestors seized the
opportunity to draw more attention to their caukée time span is considered, four
days seems to have been enough time to take tlaniadye of the event. However,
both the visitors and the protestors might havenbd® same people, then, it

becomes more likely that the miracle was inventdthatever the truth of the

$9BOA, Y.A.RES 120/92, 9/Ra/1321 (4 June 1903).
360 -
Ibid.
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“miracle,” it was primarily a Shi'i social proteshat was directed against a local
Ottoman officer for his maladministration and bleddwith a mystical motive
attached to the holiness of the Shrine.

Akif Pasha, the governor general of Iraq at Baghdddrmed J.P. Nixon, the
British Consul in Baghdad, about the forthcomingo@®ian punishment of the
inhabitants of Karbala for their act of rebellidte warned Nixon to notify their Shi’i
Indian subjects to abstain from any interferencanguthe march of the Ottoman
troops. Although it is not possible to estimate plogential scale and the content of
the unrest, Nixon confirms the antagonism in hporethat, “As disturbances in this
country are generally founded on the enmity betwbentwo sects of the Sunni and
Shi'i Mohammedans, there is always a danger oédatbmbining against the local
authorities.*®* Furthermore, Nixon refers to the seriousness@ttnflict, “It seems
nearly certain that all the Arabs around the Euigisrand the Hindiyya Canal will
rise against Turkish rule, if any of their Shi'aretihren are killed in the impending
hostilities.”®® Nixon’s assertion shows the lines of alliancesaipossible state of
conflict and the boundaries of subjecthood in #te inineteenth century Iragq. The
potential revealed by Nixon shows that the Shittagan creed had the potential to
provide a base for collective resistance agairstgthbvernment forces that signified
important evidence for the influence of sectaritiiiaions.

Another event took place in Khorosan, a provincelrah. The event is
important when it is considered in the context tfieo events that happened in
Ottoman Irag. The Ottoman Consular at Tehran repdtat a dispute had emerged
between a representative sent by the Vali otidd and an official serving at the

shrine of Imam Riza. The duty of the representatias to pass the orders given by

%1 FQ 195/1142, Document No: 33, (14 July 1877)
362 ||h;
Ibid.
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the Vali to the shrine officials. However, he wastulted and severely attacked by
these officials for the reason of passing the otdat was the increasing demand of
Iranian government from the incomes of the Shrineited by the shrine officials,
the news quickly spread to the people of the tommy barricaded the bazaars and
shops in rebellion against the Iranian governm&atme people had died in this
serious rebelliori®®

It is unknown how the news spread to the people aod they were
convinced about the credibility of the informatifsom the shrine officials over that
of the representatives of the Vali. The first asgtiom is that the late nineteenth
century social environment of Irag and Iran shatexifact that individual matters
regarding sacred religious figures in people’sdigeuld easily become the basis for
the development of more complicated social unrébts was true even for very
trivial circumstances or in cases of minor dispuldss was probably due to the fact
that the matters regarding religion were amongntust sensitive subjects for the
people at that time. In this case, it was motivabyd the power of the anti-
governmental movement in the Shi’i political traalit that quickened the rebellion
against the state officials. This motive, as ingidaabove, was important in
determining the direction of the social activism tbe Shi’i people. The cases
experienced in different provinces of Iraq illusérdhat the spread of Shiism was
very much supported by the underlying psychologiaetor. The anti-governmental
motive here played a role through replacing thechbslpgical condition of Shi'is as
being against a supreme political authority.

In theory, the Shi'is were supposed to be disobedi® any Sunni

government. However, the Shi'i Ottoman subjectseveommunicating with the

3 BOA, Y.PRK.ESA 19/57 25/L/1311 (30 April 1894). From Sublime Par Muhammed Arif Bey,
Ottoman Council General at Tehran
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Sunni Ottoman government and dispatching petitibmsthe central authority

demanding impartial administration. On one occasiBhi'i Ottoman subjects

complained tgyakir Efendi, the previous substitute judge of Kéabaecause he had
written a pamphlet against the Caferi branch ofi§hi Presumably, it was due to
the content of the pamphlet, which upset the Sbitoman subjects. Although the
Ottoman government was running a counter propageagaign against the spread
of Shi'ism thus favoring any attempt to promote Sutslam, they regarded the
pampbhlet as “contrary to the regulationsiugayir-i nizan).3**

The Shi'i Ottoman inhabitants of the Sur district,the province of Beirut,
submitted a petition with 103 signatures to the t€aromplaining about the
oppressions perpetrated by the Mamluk family. Adoay to their claim, not long
before, a man named Yusuf Mamluk began to lootgraperties of Shi'is, and
violated their lives. Fortunately, Hamdi Pasha, fiivener Vali of Beirut, put an end
to this man’s arbitrary abuses however, at the obdtis life. Nevertheless, the
oppression of the Shi'is was continued by Yusuf M#is family. They gained the
favour of Nasuhi Bey, the next Vali of Beirut, atity were supported by the Mufti
of Beirut. The situation for the Shi'is seemed spdiess that they even asked to
migrate to another place in the Empire asking,this oppression of the Mamluk
family preferable to the lamentation of 50,000 gedjving in liberty and enjoying
loyalty to the Ottoman government? The petition was taken to the Internal Affairs
Division of the Sublime Porte and was carefullyusicized®® Later, with the
telegraph that was received by the Vali of Beirdiowas expected, denied the

claims, and the matter was presented to the Stfifan.

4BOA, DH.MKT 1398/21 13/Ca/1304 (6 February 1887).
$5BOA, DH.MKT, 413/51, 26/S/1313 (17 August 1895).
36 BOA, DH.MKT 424/41 19/Ra/1313 (8 September 1895).
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Sectarian affiliations were important in injectibgth the anti-governmental
motive and the idea of collective sectarian resistainto the dissident communal
groups in Irag. The Shi’i sectarian affiliationgldiot directly lead the Shi’is into a
continuous anti-governmental resistance; howeveigrmed the idea of collective
resistance around the identity of Shi'ism. In addit the Shi'i antagonism was not
directed against their Sunni brethren but primaalyd concertedly against the
dominant political authority. There were also fregtly occurring social disputes,
minor in character. However, there were importasuées, including the Samarra
Incident discussed below, illustrating the problémsocial and political relationship

between the Shi'i and Sunni communities.

6.3 The Samarra Incident: An Analysis of a Social Bpute
“Kill the Indians men of English’s stat&®

In this section, first an event that occurred ii748vill be described, and then
a question be posed that connects this event \igh Samarra Incident which
happened 20 years later. In 1874, a dispute aro8aghdad between some Sunni
Muslims and two Babis, following a religious dissim near a Sunni masjid. The
former blamed the latter for speaking against Iskifter which the Babis were
beaten up by the Sunni Muslims before the politeriened. However, according to
the report of the British Consulate, 61 Babis waarested and tortured on the road to
the prison by both ‘the people in the crowd’ andHy police officers who were said
to had injured those Babis with “the butts of thkes, sticks, and pieces of pottery.”
After the arrest, 12 Babis, were immediately redelasnd 43 were allowed to go free

a little later, after renouncing their religion ampdomising to return home, six

%8 FO 195/1841 Document No: 210/23, (21April 1894prRrE. Mockler Colonel, British Consul
General at Baghdad To Sir Philip Currie, Ambassad@onstantinople.
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remained in prison. Mockler, the reporter, notedlt thithough Babis generally did
not speak about their religion, the question aswty they entered into such
discussions with the Sunni Muslims near a Masjidaimed unanswered. Persecution
of the Babis would have caused to unpredictablaudiances since their numbers
were considerable in both Iraq and Iran. Thus, weeeSunni Muslims of Baghdad
“ever ready to take offence at the smallest douhtar slight to, their religious
prejudices,®*® as described by Mockler?

Parallel to Mockler's description of this eventetBamarra Incident, which
took place in April 1894, was recognized in thetdridgraphy as the most obvious
example of the utmost social antagonism betweerstimnis and Shi'is of Irag. The
incident happened, not in Najaf, Karbala, Kazinoepther cities whose majority of
inhabitants were Shr’is but in a city where the onidy of the population was Sunni,.
The event was seen to be of major importance. €t for instance, described the
Samarra Incident as “a serious outbreak ... betwesmiS and Shi'is in Samarra.”
Further, agreeing with the language of the officiatumentation, he claimed that it
was “a petty quarrel ... rapidly developed into sdmmeg like a religious war
between Sunnis and Shi'is, in which several peapére killed.*® A similar
explanation was given by Litvak Meif! In this thesis reference to archival sources
will made in order to discuss the extent to whick Samarra Incident was a socio-
religious or a socio-political event.

According to Ottoman official sources, there emdrgesimple dispute in 30
April 1894 in Samarra, between a disciple of MugiaNlirza Hasan Shirazi and a
butcher with an artilleryman in the army who was thutcher’s brother. | can be

understood from the document that the Shi'i studeméd money to the butcher.

39 FO 195/1030, Document No: 55, (8 August 1874)
370 Ggkhan Cetinsaya, The Ottoman Administration af)Jr1890-1908, 113.
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Somehow, the dispute became serious and owingeonégligence of the local
government, lranian subjects, and the substitufgesentative of the Iranians,
namely Mirza Mahmud joined with the Shi'i studenihen, the local Sunnis
colluded against thenMoreover, during the unrest, Iranian, Indian, Bhti and
Russian Consulates intervened because their nigioreae among the students of
Mirza Hasan Shiraz’* The Ottoman scribe seemed to be much more inéetést
the intentions of the British. The Ottomans beleteat the British intended to seize
the opportunity of taking Mirza Hasan Shirazi undentrol. They assumed that if
the British had taken the advantage of the dis@ané taken Shirazi, then the
Ottoman Empire would be unlikely to retain the cohof the Iraqgi region.

Confirming the information in the Ottoman documeiotd the British
sources also demonstrate that the Samarra Incideotirred over a dispute
concerning a financial transaction between twovidgials belonging to “opposite
denominations.” According to the report of the Bht Consulate, the dispute
damaged both sides greatly. Verifying the Ottomariety, one of the reasons
behind the close interest of the British Consulat¢he incident seemed to be the
residing of the Great Mujtahid Mirza Hasan ShiiazBamarra’> However, the real
concern of the British Consulate was aroused whey tearned that the injured
people were either British Indian subjects or thaiséer a British protectorate.

What stimulated the British agents to investigdte matter was a petition
signed by some twenty British Indian subjects regicat Samarra for the purpose of
education. The tone of their letter contains zemlexpressions since they claimed
that they were being attacked by their Sunni capatt¢s. They stated that on the

twelfth day of Ramadan, the holy month for all Mo, Sunni inhabitants of the

$2BOA Y.MTV 94/71, 25.10.1311 (30 April 1894).
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General at Baghdad To Sir Philip Currie, Ambassatdne Sublime Port Constantinople.
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city attacked them with sticks and stones. Accaydmtheir claims, the inhabitants
attacked both Persian and British Indian subjattSamarra. The students claimed
that there were “higher men” who were calling threimary people “with a long
sword” to unite a crusade and shouting “Kill thelians men of English’s state.”
Additionally, they claimed that previously they hbden kidnapped and tortured
kidnapped™

The case deserves special attention since it wasitther Sunni men who
were calling for “crusade” against the Shi’is. Tus of the term, crusade, shows that
it was a religious war and consequently servedtwince the reader of the petition
of the religious content of the dispute. This isffloey since crusades were
historically were mounted by Christians against hhos, not by one group of
Muslims against another. There might be two possibhsons: first, the use of the
term “crusade” was deliberately chosen by the ipegtrs to give the impression that
it was really a religious matter. Second, it mighve been the choice of the British
scribe who translated the termihad,” holy war against infidels, as “crusade.” As
for the first case, the discourse of religious viyrany means, strengthens the hand
of the petitioners whose innocence can be provecesihey were attacked only for
their beliefs. However, it is only an argument thladuld be considered as long as the
content of the matter was fully grasped. As for ¢beond case, it seems ambiguous
that the British scribe chose to translate the teinte they often used Ottoman
Turkish, Arabic, or Persian terms in their repoNghen the strangeness of the
impression that “Kill the Indians men of Englisistate” is considered, it seems that
Mockler directly transmitted the petition writtegy the British Indian subjects. Thus,

the first reason comes to the fore.

374 bid.
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Much more important than these naive consideratozna specific term was
that although the students, who were injured in fight, claimed that it was a
religious war between the followers of two denortimas, their expressions reveal
the fact that the target of the offending Sunnigewapparentlyforeign subjects
residing intheir town, Samarra. In addition, the call of higher meas directed not
towards all the Shiis but towards the Shi'i sultgeof the British government.
Therefore, as there were pre-established relabetwween some of the Mujtahids and
the British government through certain channels, ittea of a ‘foreign evil’ could
have been the underlying reason for the tensions.

The details gradually reached the British officidisvas understood later that
the dispute, which gave birth to Samarra incideagan between a Sunni soldier and
a Shi'i student over the debt of 18 Shilling¥ (Kiran). According to the British
Consul, the underlying reason was that some sewmrih® Hasan Refik Pasha, the
Vali of Baghdad, had visited Samarra and gave atilised orders” for the
construction of a building near a mosd{®eSomehow, this was perceived as an
offence against Mirza Hasan Shirazi, hence prepafesl ground for the
abovementioned atrocities. Although there is notroarof a particular construction
of a building in other related documents, it wagaig that the Ottoman officials
were distressed, in general, by the activities mdfficial Shi'i agents residing in
Samarra. As the Ottomans worried about the spre&tibsm, they labeled the Shi’i
mujtahids, mu’'mins, and akhunds as potentially umioke and that they might
collude with foreign powers for example, Britaindanan.

The presence of the Great Mujtahid Mirza Hasana&2hiwas a significant

reason to precipitate the offense. However, it m@atsa single action but a serious of

375 FO 195/1841 Document No: 237/24, (5 May 1894) FEariviockler Colonel to Sir Philip Currie.
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activities organized by Shirazi following his tagiop residence in Samarra. Shirazi
had gained a further respect through rejectinggifts sent to him by Nasiruddin

Shah during his visit to the Atabat in 1870. In tbBowing years, he became the
supreme Mujtahid in Iraq as well as being recoghiae a higher authority among
the Iranian ulema. In 1874, surprisingly, Shiragtided to move to Samarra a city
where the majority of inhabitants were Sunnis. Ekévaly worked in Samarra, “built

a seminary, dusayniyah bath-houses for men and women, and even a batige

boats over the Tigris®*®

Expectedly, his activities increased the tensidah Bunnis
and increased the suspicions of the Ottoman gowanhm

Eight years ago in 1886, another incident took @iacSamarra. At that time,
Muhsin Khan, the Iranian Consul primarily blamed tufti of Samarra for inciting
people against the Shi'is residing in the tof¥hPresumably, the unrest was due to
the constant struggle between lbrahim Efendi, th&ftivbof Samarra, and Mirza
Hasan Shirazi’® Despite the fact that local Ottoman agents in Itmgd an
apologetic and benign language for the future & telations between the two
empires and promised the punishment of the offondio were responsible, they did
not keep their promise. Moreover, the arbitrarinafsthe Ottoman officials over the
Iranian subjects continued, for example the Mudadi, and the mayor of Samarra,
were not prevented from maintaining their positiamsl hostility towards the Shi’i
students and Shirazi. Although the Ottomans asgteedranian authorities that the
Samarra officials would be removed from office amdinished for their

maladministration, they did not put this into effda consequence, the maltreatment

continued to increas¥?’

37° Elie Kedourie, “The Iragi Shi'is and Their Fatd,38.
$"TBOA Y.A.HUS 192/98, 25/N/1303 (26 June 1886).
378 CetinsayaThe Ottoman Administration of Irad02-103.
S9BOA Y.PRK.ESA 5/41, 28/N/1303 (29 June 1886).
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Following the Samarra incident, a petition abowd thcident complaining

about the curses of the Mufti of Samarra was telgged to the Porte with 280
signatures from Shi’'is whose nationality was unknoWwheir petition was discussed
at theMeclis-i Mahsiis-u Viikel®ut was found to be unfound&i Nevertheless, the
Vali took the matter seriously, and he “removed ¢jozernor of the Samarra and
Kadi to Baghdad, and arrested some of the ringlsadad deputing influential
officials to Samarra to investigate the mattéfs.The report stated that the Sunni
inhabitants of the city had no problem with Mirzaddn Shirazi since he was an
attractive figure for the pilgrims who were bringimoney to the city and sustaining
its economic prosperity. However, immediately afteahe relatively rapid
communication channels, primarily, the telegraptedi enabled the news to reach
adjoining cities such as Kermanshah and Najaf wtieré&hi'is closed their shops by
the order of Mirza Ceybullah, a powerful Mujtahid Najaf, to protest against the
incident®®? Furthermore, Mujtahid Mirza Ceybullah insulted tteeitenant colonel of
the district Kaimmakan resulting, soon after, his expulsion being deneanbly the
Porte®®

In the days following the Samarra incident, a meandum, signed by the
representatives of Lucknow, reached the British Dbim Baghdad and contained
detailed information about the fight, between anlaryman Hasan Ibn Receb and a

Shi'i student Abdul-Hasan, a disciple of Shirazbo8 after, the Persian Consular

Agent whose house was near to the butcher shopd hiea dispute, and wanted to

$0BOA Y.A.HUS 301/7, 21/Za/1311 (28 June 1894).

%1 FO 195/1841 Document No: 237/24, (5 May 1894) FiermMockler Colonel, British Council
General at Baghdad To Sir Philip Currie, Ambassaddne Sublime Port Constantinople

382 i
Ibid.

33 BOA Y.EE 10/69, 11/S/1312 (13 August 1894). FromHdmmed Arif Bey, the Ottoman Council
General at Tehran to the Sublime Porte.
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arbitrate®®* However, he was also injured by Hasan Ibn Receh the people of

Samarra attacked other Shi'i students residing am&tra. According to the
memorandum, the Rufaiyah Dervishes acceleratedfigie against these Shi'i
students. Shaikh Abbas, “leader of the circle ofaR@ah Dervishes called out to the
Kadi” to “fight for faith, fight for faith, kill these pigs and break your fasts o ye
Muslims.”®° Furthermore, some government officials “Mahmud &yéfs Sayyid Ali
Sarraj, Hassoob, Salman son of Lataiyif, Jassim g&brAli Akbar, Muilazim
(Lieutenant), Saleh Efendi of the reserve troomsMiilazim Hasan Efendi, collector
of cattle taxes, mobilized the peopf&®Following the call, approximately 400 mobs
gathered. They first attacked Mirza Mahmud, thesier Naib, and some other
Persians; and then plundered the house of the Mdibr that, they fought with
whomever they came across from the Shi’is whetmethe streets or in the bazaar.
Abdul-Hasan, a disciple of the Mirza, hides a publath. However, the mob rushed
into the building but Abdul-Hasan found a way tea&®e and “sought asylum in the
house of the Kaimmakam.” Although some people thstames at the house Abdul-
Hasan, Kaimmakam did not hand Abdul-Hasan oveheéoniob. The angry crowded
directed toward the women’s bath, but were prewkebie son of the Kaimmakam.
The frustrated and angry crowd then marched tdhaad@and attacked some students
and during the night of the next day, they thresnss at the houses of Shi’is. On the

morning of that day, according to the claims of temorandum writers, the body of

34 This detail corroborates with the Ottoman souraes explains why the Iranian Agent had
intervened.

35 FO 195/1841 Document No: 237/24, (28 April 1894 rvorandum of Statements made by Saiyid
Hasan son of Kurban Hussein Servant at the MunaBnB Zillah Gorgpoor and Saiyid Sadik

386Hussien son of Moulvie Saiyid Bakir Hussein of Lookv and Saiyid Bakir of Lucknow.
Ibid.
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a student from Khorosan was found on the bank efriver. The corpse was later
examined by the officials of the Ottoman infanity.

Mirza Hasan Shirazi spoke to the Iragi Shi’is tordase the tension saying:

Be it known to my brethren the true believers bging to the Shia sect that |

disapprove of anything happening which may causethadispute, aversion,

and discord of words between Muslims and that |dsgpupon you the
avoidance of such altogether and the assurancentingents of affection,
love, accord and good behavior. Peace be upon yduGad’'s mercy and
blessings®®
Wockler argued that as long as Mirza resides ircityeand attacks the pilgrims who
bring prosperity, the Sunni inhabitants of the eitguld remain quiet. It meant that
the antagonism was between small sections of sp@etl the Rufaiyah Dervishes
had accelerated the dispute.

The Iranian government immediately received the nefthe incident and
perceived it as a cold-blooded insult against Mizsan Shirazi and a serious threat
to the Shi'i presence. The Porte asked Muhammetl Bey, the Ottoman Consul
General at Tehran, to ensure that there was notidogt the incident to displease
them. Furthermore, they tried to convince the marithat it was unconceivable to
permit any offence against the highly esteemed MuShi’i ulema by the Ottoman
Caliph, the protector of all Muslims. They promidedarrest the culprits as soon as
possible; and never allow any further annoying &efhe Porte also transmitted the
information that they had already persuaded theahigjs to resolve the problems of
the town; and showed the appreciation @aASeyyid Abdullah, an important Shii

Mujtahid in Tehran and a supporter of the pan-Issapolicies of Abdilhamid Il, for

the consideration of the Ottomatis Afterwards, Asa Seyyid Abdullah was given a

%87 |bid.

38O 195/1841 Document No: 281/33, (23 May 1894n¥E Wockler, the British Council General
at Baghdad to Sir Philip Currie, the British Ambedsr at Constantinople.

39 BOA Y.PRK.ESA 19/57, 25$/1311 (30 April 1894). From the Sublime Porte tohdmmed Arif
Bey, the Ottoman Council General at Tehran.
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decoration by the Ottoman Consulate at Tehranvatig the consent of the Sultan
and a feast was given for his horith.

By the August 1894, the Samarra unrest was fullypeessed’* After the
Ottoman troops marched into the city and the cadmrned, Wockler, stated that
although an unpleasant dispute had erupted in $amgainst the Shi'is, the city,
where Mirza Hasan Shirazi had been residing forpimst twenty-five years, it still
seemed one of the best places for him to resideaddition, the Ottoman
Commander in Chief described the Samarra Incidefia aery small ailment but not
treated with sufficiently strong medicine in thegmming.”**> Wockler believed that
the incident was of little importance that came oluta petty quarrel.” At most, the
source of the incident was “a concern for the gonemnt of the Vilayet for some
time to come.” He further stated, “Within Baghd&&hhhimain, Karbala, and Najaf
in a combined resident population of at least 80.861'is, no incident which stirs
“en masse” in the same Vilayet so large a numberoeafeligionists of a peculiarly
fanatical type can be called trivial®®

At first glance, the Samarra Incident provokes tjaes, such as; how could
a simple dispute between two ordinary people tata a large-scale social conflict?
or, was the incident a manifestation of the deejeskpolarization and the hidden
antagonism in that society? Both the Iranian antdsBrConsuls deliberately tried to

present it as an attack against all the Shi'i pedping in Samarra. Furthermore,

30 BOA Y.EE 10/69, 11/S/1312 (13 August 1894). Hereldphammed Arif Bey also wanted the
compensation of Mirza Hussein Khan, the Shi'i clevsk the Consulate, for his thoughtful
consideration for the pan-Islamic policies of thigo@han Empire. Mirza Hussein Khan had blamed
Mujtahid Mirza Ceybullah with treason against tH@aScreed for his misguidance of the people of
Najaf following the Samarra Incident.

$91EQ 195/1841, (10 August 1894) E. Wockler, theismitCouncil General at Baghdad.

392 FO 195/1841 Document No: 242/25, (9 May 1894) FEartwWockler, the British Council General
at Baghdad to Sir Philip Currie, the British Ambedsr at Constantinople. Here, the word, ailment,
is important because it means “an iliness, esggaale that does not seem serious even though it
might be unpleasant or painful and last a long fifdeseph SinclairCollins Co-Build English
Language Dictionary(London: William Collins Sons & Co Ltd, 1987)34.

393 FO 195/1841 Document No: 237/24, (28 April 1894).
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they interpreted the event as a symbol of how tnenSOttomans, whether official
or unofficial, perceived Shi'is and wished to tréam whenever possible. After the
official reports were thoroughly examined, it isdenstood that the Samarra Incident
was an unlawful activity executed against non-O#nnshi’i subjects, particularly
against the Shi'i British Indian and the Shi'i Harspeople. To a certain extent, it
was a political maneuver and the rhetoric employgdhe agencies of the British
and the Persian states since they were in corsttaigigle with the Ottomans in order
to increase their power in the region. However,atmther extent, the Samarra
Incident was a clue to how the organized group#higicase, the Rufaiyah Dervishes
accredited to the governmental authorities, cowidcfion in the service of the
official power holders The Samarra Incident wassegly an event between Sunni
and Shii inhabitants of the city having nothing ttmo with the governmental
authorities. Conversely, the incident could be aered to be, primarily, a political
problem, which was encouraged both by the govertethewthorities and by the
accredited organized groups proceeding againsfditeegn elements’ itheir town.

A further question awaits an answer as to whetheicommunity in Samarra
was on verge of sectarian violence. In Iran, Arjothastated, “the masses were
particularly prone to incitement against the nonshfus and religious minorities by

any troublesome Molla3**

A short review of the events discussed above shows
people seemed ready to instigate. The Babis watehdy the Sunni Muslims. In
Iraq, regarding the Samarra Incident, there emengelols to collude with the higher
Sunni ulema following their call against “the enetngnd probably not knowing

both the content of the event and the aim of tkecht In Iran again, the “popular”

opposition against the Vali of Mieed by the Kiliddar of the Imam Riza shrine, had

39 Arjomand, The Shadow of God and the Hidden Imasil.
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quickly instigated certain masses who colludedregdranian government officials.
Yet, these examples show that the people livinth@nabovementioned places were
very active in dealing with political and religionsatters. Saying speculatively, they
should have gathered around certain identitiesdieatn them into mobilization thus
accelerating the inter-communal disagreements epaigbs.

When compared with the 1850 events in Aleppo, tlen&ra Incident
remains a minor issue. Following the growing inflae of the European powers, the
incorporation of Syria into the Capitalist circlé®md augmented. The existing
economic and political system in Aleppo as welirathe other cities of Syria began
to change dramatically and the wealth of the norsiviu populations increased
along with their status. This resulted in a detation of the “traditional
equilibrium” and the old interdependence betweerslvhs and non-Muslims. In
addition, in addition to their economic influendke cultural values of the western
powers were penetrating that together differendiéite non-Muslim population from
the rest and antagonized the Muslims against tiémrefore, the underlying reason
behind the Aleppo events was the indirect conserpgeaf the impact of imperialism
on “the traditional corporate communal bond$,whereas the major reason behind
the Samarra Incident was the massive anxiety ofOtteman officials towards any
potential power brokers within their official bordethat might collude with the
foreign power against their authority. In this @it the Samarra Incident, far from
being economic or religious conflict was primardydiplomatic struggle between
local government agencies and non-Ottoman Shi'i® wiere either Iranian or

British subjects.

3% Bruce Masters, “The 1850 Events in Aleppo: An Adteck of Syria’s Incorporation Into the
Capitalist World System,” International Journal Middle East Studies, 22 (1990), Cambridge
Univ. Press, 15-17.
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CHAPTER 7

OTTOMAN OFFICIAL DISCOURSE ON SHI'ISM AND
TREATMENT OF SHI'IS IN LATE NINETEENTH CENTURY

IRAQ

The Ottoman perception of Iragi Shi'is was unstiaditered since the
second half of the nineteenth century. This wa bloie to the transformation of the
governmental mentality and to the increasing poavet activities of the Shi'i ulema
in the Iragi region. The jurisprudential transfotroa in the Shi'i Figh and the
structural changes in the Iraqi society throughegomental cohesions and inter-
communal rivalries began a process of social cotesticdbn and homogenization. The
increasing importance of the public in affecting flegitimacy structures combined
with the growing religious and political activity 8hi’i scholars, endowing the Shr’i
masses with a type of power synergy. Thus, then@#to officials perceived the
dynamism of Iragi Shi'is as a serious politicaletir and developed a systematic
policy to prevent Shi'i activism. They chiefly faneml education, instead of using
forceful measures, as the most important tool dirtlcounter-propaganda. In
addition, along with the counter-propaganda, théo®an officials created an
abusive discourse on Shiism, which could be redlithrough an analysis of the

language of the official documentation. Howeveeithreatment of Shi'is differed
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from the aggressive tone of their discourse. Tlhiis, chapter discusses both the

Ottoman official discourse on Shi'ism and the Otiontreatment of Shi'is.

7.1 The Ottoman Official Discourse on Shiism

The utilization of an aggressive and abusive dismwagainst Shi'ism and
against the Shi'i religious missionaries in Iragneagained a special characteristic
primarily after the second half of the nineteengntary. The discourse began to be
used intensely since the Ottoman bureaucratic riggnthanged significantly during
the Hamidian regime. Until that time, the Ottomamrdaucracy considered the
activities of the Iranian governments as the mesioas danger threatening their
authority in Irag. As such, the incessantly dispatt reports about the spread of
Shi'ism changed the official perceptions regardihg Shi’'i presence in Iraq, thus
acquiring a particular meaning, prompting the SQitiestion to emerge. It was after
the rise of the bureaucratic tension that the Cdiomwifficial documentation adopted
an abusive and offensive discourse concerningsshiand the Shi’i missionaries in
the Ottoman official documentation within the codtef the nineteenth century.

Shi'is were regarded by the Ottomans “as potegtidiloyal.”**® Ottoman
officials thought that the degree of hatred andtiigamong Shi'is against Sunnis
were high®**” However, it should be noted that these Shi'is warimarily the non-
Ottoman Shi'i subjects. The Ottoman officials blahtee Shi'iakhundsfor their
activities of “seducing and halting the thinking péople” Akhundlar vasitasiyla
efkar-1 ahali ifsad ve ihlal olunardk®® and for planting “seeds of seduction into the

minds of people” to spread Shiismezhan-1 umdmiyyeye bir tohum-u mefesedet

3% CetinsayaDttoman Administration of Iraq 1890-190809.
97BOA, Y.PRK.MK. 4/80, 27/L/1306 (26 June 1889).
3B BOA, A.MKT.UM 549/27, 22/N/1278 (22 March 1862).
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birakaraR.**° Furthermore, Ottoman official ideology deemed 8hi' as a “heretic
belief"*® in various occasions. A report entitled Shi'ism“&afizilik’*°* meaning
the heretic acts or beliefs. Shi'ism was also réedras “superstitious belief*
whereas the reception of Shi'ism was considerett@enni(degradationf®* Major

Ali bin Huseyin al-Fath, Aide-de-Camp to the Ottom&ultan, considered the
commemoration culture of Shi’is as “amongst thbameeful deeds and customs and
heretic demonstrations.Siflerin cimle-i adat-1 kabthalarindan bid’atsebthler [ve]
niimayjler icrasi***

Ahmet Yaar Ocak has argued that, “Circles falling afouboini Islam were
always with suspicion and tight control by the @ttn political power, which had
based its official ideology on Sunni Islaif?® The central administration
occasionally suppressed the circles out of the stiigam through marginalizing and
officially labeling them as heretic or heterodoxasr reflected in the language of the
official documentation as rafizi, zindik miilhid and harici”*°® However, the
application of such as an abusive discourse wasndiEmt on the political
circumstances and power relations as much as itlepsndent on the predisposition
of the official ideology.

As demonstrating the contextual utilization of tb&ensive discourse,
Maurus Reinkowski has argued that the utilization tlee barbarous-civilized
discourse had provided a “psychological outlet aacbmpense” to the Ottoman

administrators in expanding the official limits ddttoman sovereignty over

39BOA, Y.MTV 59/41, 19/B/1309 (17 February 1892).

40BOA, Y.PRK.BSK 22/62, 15/B/1308 (23 February 1891).

1 BOA, Y.PRK.AZJ 4/49, 29/Ra/1298 (28 February 1881)

“02BOA, Y.PRK.AZJ 17/81, 11/M/1308 (26 August 1890).

“03BOA, Y.PRK.MYD 23/18, 1317 (1899).

4% Ipid.

40> Ahmet Yaar Ocak, “Islam in the Ottoman Empire,” international Journal of Turkish Studies
Vol. 9 (Summer 2003), 186.
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Montenegro. During the 1840s and the 1850s, thehdliat populations of the
Shkodra province remained loyal to the Ottoman EenpHowever, the political
conditions began to change radically by the 1860KoWing the Leiningen
Convention of 1853. The Ottoman military advande ithe Montenegrin heartland
was cut by European powers. Moreover, the campaigdttoman military forces in
1858 could not achieve successful results. Thus,ldbal population of Shkodra
seemed likely to separate themselves from the Q@itoEmpire, colluding with the
European powers to achieve their independence.dfiamic, the Ottoman authorities
began to label the Catholic populations of the Sinkgrovince as “unruly people
deserving to be punished” with the terms that weflecting the Tanzimat ideology,
namelyterbiye(educating)jnzibat (disciplining), ande’dib (punishing)**’

Similar reflections of this ideology can also bersén the official perception
of the Ottoman authorities regarding the nomadapfeein the lands of the Ottoman
Empire. Mostly governed by the quest for keeping #mpire politically and
ideologically integrated, the Ottoman officials apored a politics of benign
missionary activity for protecting the subjectsnfr@vil and directing them towards
good. The governmental efforts were considerabiyfoeced by the understanding
of an ordinary man being mostly ignorant and singohel having no capacity for
reasoning or making judgment between good and Hael Ottoman officials utilized
such a “compassionate” yet offensive discourse vihey faced a perceived danger
threatening the official ideology or the symboliovereignty of the imperial
authority. The offensive tone of the official docemtation concerning the tribal and
nomadic people was nearly a customary one singewlee described as unyielding

autonomous political entities having no will to subthe state authority. Therefore,

407 Maurus Reinkowski, “Double Struggle, No Income52253.
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being tribal communities and threatening the prditintegrity of the empire, they
were portrayed in the official documentation asgdedliving in a state of nomadism
and savageryh@l-i vahyet ve bedeviyetde sarlar).”*®® Thus, the main purpose of
the state was to transform them into reliable mesbed fundamental elements of
the society. Another example of this practice cardetected in the discourse of the
official documentation regarding the local Syriawpplation, which was thought to
be under the threatening influence of Protestanssiomaries. It was “when
Protestant missionaries became active among thisti@hrpopulation of the Vilayet
of Syria, the [local] people were again seen asps people who can not tell good
from ill and are having their believes poisoned’ éwil elements” or profoundly
against the Shi'i threat, they blamed the Shi'isisaries as “perturbing the minds

of the peopletéhdis-i efkar).”*%°

7.2 The Ottoman Treatment of Shi’is

The Ottoman treatment of Shi’is differed from th&dthan official discourse
on Shiism. The foremost fear of the Ottoman offisi in taking pre-emptive
measures against the spread of Shi'ism was theapildly of facing political
problems in the near futufé® As has been argued in previous chapters, both the
perception of the spread of Shi'ism and the codptepaganda of promoting Sunni
education to check this spread were consideretidpttoman officials as a political
necessity** rather than being a theological obligation. ltalso discernable in the
Ottoman official documentation that the concerrthef Ottoman officials regarding

the conversions to Shi'ism emerged when changiegstttarian affiliations meant

“%8 Selim Deringil, The Well-Protected Domaing0-41.

9 bid, 40-41.

“OBOA, Y.MTV. 54/82, 22/S/1309 (26 September 1891).
“1BOA, Y.MTV. 90/76, 13%/1311 (18 February 1894).
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the alteration of the political loyalties and contmments to the Ottoman Sultan. In
other words, reception of Shi'ism was perceived thg Ottoman officials as
dangerous for maintaining the loyalties of the sty to the stat8? Although the
Ottoman officials employed exclusively an abusivecdurse on Shiism and the
Shi'i missionaries, politically they adopted a msdemanner and treated their Shii
subjects in an accepting way. In this context, peirShi’i Ottoman subject slightly
differed from being a Sunni Ottoman; however beirghi’i Iranian or Indian subject
was quite another matter.

Despite the abusive discourse on Shi'ism in religiterms and despite the
certain cases of maltreatment against Shi'is irtipin the Iraqi region, Ottoman
authorities considered the Shi’i presence, in ganas an essential component of the
regional politics. The Ottoman authorities appainghi’is to their administrative
offices, yet, ensured that a Shi'i officer was appointed to the governorship of a
town whose inhabitants were mostly Surififs.Similarly, Ottoman authorities
appointed Mehmet Bey, a Yezidi chief, to the pdsm@imiranlik in 1892** The
official documentation mentions another appointmeimat of Resul Efendi to the
post ofKazimiye Kaimmakang, although he was a Shft> Moreover, the Ottoman
authorities appointed Bektashis to their officiabts. Ali Riza Pasha was “a member

of [the] Bektashi order, which honored the twelweams**®

who was appointed as
an Ottoman official. Mirza Pasha, the chief of thezidis, for instance, requested

support from the Ottoman troops agaiKsicik Mirza, who became popular in his

“2BOA, A.MKT.UM 549/27, 22/N/1278 (22 March 1862).

“I3BOA, Y.A.RES 30/52, 14/Z/1302 (23 September 1885).

414 Sinan Maruf@lu, Osmanl Déneminde Kuzay Irak70.

41> BOA, Y.PRK.UM 43/83, 8/Ca/1316 (23 September 189He same document also mentions
intrigues against Resul Efendi as that of beingiéna in origin and of causing disputes between
Iranian and Ottoman Shi'is. However, his being latree of late Zehad Efendi, a former mufti of
Baghdad and being from the family dgméazads was emphasized. Thus, the intrigues about Resul
Efendi were refused and he was likely appointetthéopost oKazimiye Kaimmakarg.

18| jtvak, Shi'i Scholars of Nineteenth-Century Irat6.
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resistance in the highlands and thus began toatdges from his co-believers. In
other words, a Yezidi chief consulted to the Ottonaathorities to overthrow the
rival chief in order to keep his positidt. Therefore, the politics in the historical
context of nineteenth century Iraq was functionnog on sectarian lines but rather
on hegemonic power relations.

In this regard, Ottoman engagement in Shi'i mugahin the Iragi region
deserves special attention. Indeed, there is afdldotendency in the literature
concerning the position of Shi'i mujtahids. Onewgrf historians has claimed that
Shi'i mujtahids in Iraq were independent actorgespnting the government officials
as people who attempted to gain the support oktBési mujtahids in order to have
a free hand in establishing political control oweconsiderable majority of people
living in Irag. Another group of historians hasiolad that mujtahids were not self-
governing and autonomous actors in the region. Tatner looked for the support of
the Iranian Shahs or the British officials in tlegion to defend themselves against
Ottoman oppression. Meir Litvak, for instance, agng with the second group
argues that, “Being Shi’is under a hostile Sunte,rthe ‘ulema’ were often in need
of Iranian and British patronage against oppressweasures imposed from
Baghdad.**® Furthermore, Litvak presumes an unyielding antaiian relation
between the Shi'i ulema and the Sunni Ottoman gowent of Iraq. Litvak states:

The population and the ‘ulema’ in particular, didtmmegard the Ottoman

government as legitimate and felt no alliance .tdibreover, the ‘ulema’ had

good reasons to fear Ottoman control over the tawit could (and in fact

did) lead to restrictions on Shi'ism and the ‘Ulésniaeedom of actiofi*®

Indeed, Shi'i mujtahids were not solely accreditedcertain governmental

authorities. However, they were able to build ielahips with several governments.

4" FO 195/1841, Document No: 273/32, (7 March 1894).
18| jtvak, Shi'i Scholars of Nineteenth-Century IrabL8.
“19 pid, 138-39.
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They established both official and unofficial cootiens with Russian, British,
Ottoman, and the Iranian governments. Regardlesthaif political status and
affiliations, mujtahids were among the primary atelfacto powerful actors in the
Iragi region in the late nineteenth century. Angtetpolicy could not be achieved
without calculating their presence, intentions,,andreover, their consent. Thus, the
Ottoman, Iranian, British, and Russian governmer@se competing with each other,
to gain the favor of these Shi'i religious notabieghe Iraqi region. However, the
Ottoman policy, in this regard, differed from théher governments since the
Ottoman authorities did not have a consistent palic establishing relationships
with the Shi'i ulema residing in the Iragi regiofhe Ottoman officials carried out a
bilateral policy, that of both breaking the infleenof Shi'is through promoting
Sunnism and cooperating with them on local as alhternational matters.

The Ottoman authorities thought that mujtahids weapable enough in
persuading the Iranian Shahs to make their demacwepted through their ability to
rise up the Iranian Shi'i masses in less than ty«mir hours**® The power of the
Shi'i mujtahids led the Ottoman Sadrazam to asstmae“the position of mujtahids
in Usuli Shi'ism was equal to the position of PapeChristianity or having more
power than what the Pope actually exerciséd.Ottoman officials thought that
performing the ceremonies of marriage, divorce, areritance depended on the
will and decision of the Shii mujtahids. Furtherrap they thought that these
mujtahids had the power to abolish and legalizeghias they wished. In addition,
they had the right to collect the alms ddmims(an Islamic tax meaning one-fifth of

a persons’ annual wealth collected by Shi'i mugiahito redistribute to whomever

“20BOA, Y.PRK.AZJ 3/37 1296 (1879).
“21BOA, Y.A.HUS 260/130 28/L/1309 (25 May 1892).
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needed them from the poor to those traveling, heweat the expense of the
governmental taxe&?

These Shi'i mujtahids were envisaged by the Ottonaauthorities as
independent actors having no fear of dismissal iirok appointment due to their
positions of not being state officials. Insteadksth mujtahids rose to power through
personal fame and charisma attained before theicpuminion. The Ottoman
officials considered that, “People think the Shilijtahids as the true representatives
of the Twelfth Imam given that they are accepted thue interpreters of his
words.”?® In the Ottoman official documentation, as an examyf the Ottoman
perception of the enormous power of the Shii mhida in the Iraqi region, the
Iranian Shahs were depicted as persons visitingthé mujtahids and kissing their
hands as demonstration of respect. However, then@it authorities hoped that
since most of the Shi'i mujtahids were Arabs sutsjet the Ottoman Empire, these
mujtahids would cooperate with the Ottoman govemimather than with the Iranian
government? The Ottoman officials believed that these mujtahidould favor
Ottoman rule, which was thought by the Ottomansndeves as “righteous and
reasonable” when compared to Iranian rule. The gwrent officials thought that if
they could obtain the support of these mujtahidsntthey would easily control Iran
or intervene in its affairs. To this end, the Ottmofficials sent gifts to the tombs of
the Twelve Shi'i Imams and repaired the shrines thérein the borders of the
Ottoman Empire or beyond its boundafi&s.

The rapprochement efforts to establish an Islamityletween the Ottoman

and Persian governments and among the Muslimssefsé communities and beliefs

2 bid.
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also provided grounds for communication between @i mujtahids and the
Ottoman governmett® Discussions among the Ottoman intellectuals caricgrthe
applicability and the range of Pan-Islamism wemutiht to have included the Shi’i
ulema for their success in missionary activitied ahility in preachind®’ Thus, one
of the primary aims of the Pan-Islamist policy caméuild up relationships with the
Shi'i mujtahids*?® The Pan-Islamic policy was successful in bringing Shi'is and
Sunnis together under the symbolic leadership ef@ttoman Sultan, for instance,
during the reactions against the Italian invasibihibya.**® Moreover, although the
British mediation of channeling large sums of mof@ydh Bequest) flowing from
India to the Shi'i shrines of Najaf and Karbala Icbbe an influential source of
political hegemony in acquiring the goodwill of tBéi'i ulema, the attempts of the
British government to manipulate the Shi'i ulemarige against the Ottoman army
during World War | failed® In the following decades, the Ottoman government
needed the political power of Islamic unity; thube Ottoman authorities even
demanded the appointment of Shi'i scholars to Soredrese&™

The Shi'i ulema were regarded by the Ottoman aittesras nearly as equal
with other notables of the Iragi region as longresse ulema had estimable political
power. Thus, the Ottoman authorities establishech@al alliances with the Shi’i
mujtahids since these mujtahids possessed an ogknwly power in regional
politics. When the Ottoman Russian War of 1877-#3 \woing on, a disturbance at

Karbala broke out. On 11 August 1877, Nixon, theti®r Council General at

426 Jacob M. Landauthe Politics of Pan-Islam: Ideology and Organizati®xford: Clarendon Press,
1994), 32.

42T Azmi Ozcan,Pandslamism: Osmanli Devleti, Hindistan Miislimanlari/ngiltere (1877-1924)
(Ankara: Turkiye Diyanet Vakfi Yayinlari, 1997),-48.

**BOA, Y.EE 38/118.

29| andau,The Politics of Pan-Isla35.

439 Meir Litvak, “A Failed Manipulation: The Britisthe Oudh Bequest and the Shi'i Ulema of Najaf
and Karbala, British Journal of Middle Eastern Studjeégol. 27, No. 1 (May, 2000), 69.

41 BOA, DH.ID 190/28, 2/Ca/1332 (28 March 1914).
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Baghdad, solicited from Sayyid Ali Bahr-al-UlumShi'i Mijtehid of Najaf, to deal
with the disturbances taking place in Najaf. In l@ter to the mujtahid, Nixon
addressed him as his “dear friend.” At about theeséime, Miralay Haci Bey, the
Commandant of the Ottoman Troops, asked SayyidBahr-al-Ulum for help in
suppressing the disturbances. Indeed, the distoebaras one of the customary
skirmishes occurring in rare frequencies betweentwo tribes of Najaf, the Zugurd
and the Shumurd, or between the tribes and them@tidroops. Sayyid Ali Bahr-al-
Ulum was depicted in the official documentation aspowerful Shi'i religious
notable who was always willing to put an end tohsdcsturbances using his best
efforts. Thus, having the consent of the Ottomamhaities and the British
representative, Sayyid Ali Bahr-al-Ulum intervenad the disturbances and
succeeded in the submission of the rebels to Oticanthorities:>
Sayyid Ali Bahr-al-Ulum solved the problem in a yéraditional way, that of
summoning a meeting between the ulema, elders tfadhiefs of the Hindiyya
Arabs in order to establish a commission-like pastgommunicate with the rebels.
Sayyid Ali Bahr-al-Ulum convinced the rebels, ahdrt the events followed a usual,
nearly customary, way of submission. Nixon stated:
This [commission-like] party brought the rebelsoiNajaf to pray for mercy,
exhibiting on their person the marks indicativesabmission usual to Arabs,
that is, their heads uncovered and the rope-l&keftthe head led down round
their necks accompanied with resentful expressiwh @rayers for pardon.
They were thus conducted to the Barracks and nadalltupon the hands
and feet of their Meer Alai, and the Ulema beggadipn for them, which the
Meer Alai granted and gave them leave to go. Ttrasguility was restored
to the inhabitants of the town, and thank God ewémg is now quiet®

It seems clear that the local Ottoman governmeueé ggayyid Ali Bahr-al-

Ulum an important role and recognized him as aarinediary between the rebels

432 FO 195/1142, Document No: 31 ( 11 August 1877.Nixon,the British Council General at
Baghdad.
3 bid.
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and the Ottoman government. Hence, the governnféoiats recognized the Shi'i
mujtahid as no different from any other religiouspwolitical notables of the town.
The event is especially important for demonstratihg decisive influence of a
mujtahid concerning a political dispute. Nevertlssldt is necessary to keep in mind
that it was a relation built up by a local govermiagency that might have differed
from the view of the central government. In addhtithe British policy to keep the
Ottoman Empire integrated during its war with Rassibeyond question. Therefore,
there are two seemingly contradictory processesdgidace concurrently: first, the
continual struggle to decrease the power of théi &iigious notables; second,
entering into alliances with, and cooperating witigse Shi’i religious notables.
Azmi Ozcan and Cezmi Eraslan have argued that #maitHan government
adopted a lenient and consistent policy concertiiegShi’is living in the Ottoman
territories*** However, the situation was much more complex. Otteman officials
did not have a consistent policy to deal with the'i%lema and the non-Ottoman
Shi'is inhabiting the Iraqi region. They sometinfasored the Shi'i mujtahids and
sometimes the Shi'i ordinary men. An example o$ tiniconsistency can be seen in
the report of Muhammed Arif Bey, Ottoman envoy &hifan. As a precaution to the
increasing power of mujtahids, Muhammad Arif Befeoéd the deportation of some
Shi'i mujtahids who had acted on the contrary te thterests of the Ottoman
government. However, the same Muhammed Arif Beyfessed that Shi'ism would
endure in Baghdad; therefore, the Ottoman goverhsteould have undertaken the
responsibility of Iranian Shi'is who were thougbthie potentially dangerous against
the Iranian government. To this end, he suggedtatl when an Iranian subject

consulted with the Iranian Consulate in Iraq, theal Ottoman government should

434 Azmi OzcanPandslamism,72; See also Cezmi Erasldh,Abdiilhamid Devrinde Osmanli Devleti
Dahilinde Afrika Kitasinddslam Birligi, M.A. Thesis, Istanbul University, 1985, 40-67.

164



retard the process. On the contrary, when an Inasudoject consulted with the local
Ottoman authorities, his request should be repdiedsoon as possible. Thus, the
Ottoman authorities anticipated to gain the favotithe Iranian subjects whose
numbers were considerable in the Iraqi region andbreak the influence of the
Iranian governmerit® On the one hand, the Samarra incident displayed th
maltreatment of non-Ottoman Shi’is, and on the ipttilee Pan-Islamist policies and
the advice of Muhammad Arif Bey that was suggestedttract these non-Ottoman
Shi'i subjects.

Contrary to the view, which drew the Shi'i mujtakith constant struggle
with the Ottoman authorities, the case of Shaykfei@ade Ali Efendi represents
another good example. He was a Shi'i mujtahid ofaNaesiding in Baghdad,
presented his obedience to the Ottoman Sultan. t®duced himself as an
important Shi'i mujtahid whose power was extensivihe Baghdad province. In his
letter to the Sultan, he provided information abthg British designs on tribes
inhabiting the areas around Najaf. He believed ttiatsolution to prevent the foreign
intrigues was to provide “the unity of sect$&\hid-i mezheébthrough rendering all
of them Sunnis. Interestingly enough, Shaykh CafdezAli was a Shi'i mujtahid but
demanded the conversion of Shi'is to Sunnism. tarrefor his obedience to the
Ottoman Sultan, the shaykh expected his grace amdr¥® Indeed, it was the
second letter of Shaykh Caferzade Ali Effendi te Porte. One month eatrlier, he

had written about the land previously belonginghim that had been taken by the

“BOA, Y.EE 10/69, 11/S/1312 (13 August 1894).

43 BOA, Y.MTV 66/12, 2/S/1310 (25 August 1892). Hédsthat “the British Consulate in Baghdad
Cornell Sweedy visited Najaf two or three years.agnen | felt that he had a secret agenda to
incite and corrupt the tribes in Najaf, | foughtaatst. Thus, he could not secceed and left the
district. He went out of the district and stayeérthin a tent for two nights. Then he moved to
Deylam and gathered the tribes around him. He wiatttem to write their compliants from the
Ottoman government in order to find a solution.” &lso gave information about the barrack which
the British was constructing in the Shatt-al ArAlocording to him, the reason behind the attacks
and looting by tribes of the Ottoman trade ships & British intrigues.
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Ottoman authorities. Then he complained aboutitte€ial deficiency in sustaining
education in hisekkeand medrese after the lands were taken from herasfed for
financial aid as to receive in the sum of 1,500ukumonthly. The shaykh expressed
that his father had followed the same manner ofmrstiing to submitting the
Ottoman authorities. Then he asked why the land$ been taken from his
possessiof®’ Shaykh Caferzade Ali Efendi was a Shi'i scholaowiresented his
obedience to the Ottoman Sultan and tried to getgaith the Ottomans in order to
regain the financial resources recently confiscatethe Ottoman government.
There are two other points, which exceed the linoftshis study; however,
needed to be emphasized here briefly: first, thensistency in the relations between
the central and local governments concerning th&trinent of local people; second,
the tendency of the Ottoman officials to treat efiéint unorthodox religious sects
differently. The demands of the central governmamd the practice of the local
rulers were not always in congruence with each rotliéhen the Yezidi chiefs
rebelled in around 1893, the central governmenbriad taking lenient measures
against the rebelling dissident Yezidis. Thus, tbeal Ottoman officials were
suggested to end their surrender without bloodshEte central government
highlighted that the rebels should have been “dsgxk without spilling blood, and
only to resort to force if (the Ottoman troops) wdired upon.” However, the
commission report concerning the rebellion was dakus informing that, “Some
twenty Yezidis had presented themselves beforatlit the grisly evidence of seven

severed heads, which they claimed had belongecetosiaughtered by Asim Bey’s

43T BOA, Irade Hus. 143, 21/M/1310 (14 August 1892). Ind@aferzade claimed that his father had
refused the donation of the Shah during his visitAtabat. When it was heard by the Vali of
Baghdad, he was awarded with a 25,000 kgift and with the endowment of a certain amount of
land.
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forces.”® In addition to this, the Ottoman authorities tehdeo make a
differentiation between diverse non-Sunni Islamiomeunities. The official
documentation reveals that the Ottoman authoritreated Yezidis and Shi'is
differently. They were more likely to use force mga the Yezidis, while unlikely to
use force against the Shi’is. Shi'ism, in the vief©ttoman officials, although was
a deviation from the “true” path of Islam, waslgtiéeping the basic tenets of Islam
such as the holistic unity of God, Qur'an, propleith, and Qibl&3°

To sum up, the Ottoman treatment of the Shiiseddtl from the Ottoman
official discourse on Shi'ism. On the theologicalvél, Ottoman authorities were
very adamant regarding the theoretical acceptghalitd justifiability of the Shi'i
creed. Moreover, they generated an abusive dise@gainst Shiism and against the
Shi'i missionaries in their official documentatioHowever, their treatment of the
Shi'is was quite lenient compared to their disceur®n the level of politics, the
situation was much more complex since the Ottomahaaities appointed Shi’is,
Yezidis, and Bektas to their administrative offices at the same tiasewhen they
attempted to utilize Sunnism as an efficient tdotentralization and to run counter
propaganda against diverse sectarian communitiese. Shi’i presence was not
regarded as dangerous for the Ottomans, yet mtielactivities of the Shi'i ulema

coming from Iran were thought to be serving therest of the Persian government.

“38 Deringil, The Well-Protected Domaing4.
“¥BOA, Y.PRK.MYD 23/18, 1317 (1899).
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CHAPTER 8

CONCLUSION

The major feature regarding the socio-politicatdmg of the Middle Eastern
societies was the bilateral process of the homagéon of society and of the
consolidation of organized social movements folldveg a process of politicization.
The Tanzimat reforms’ persistent policy of cengafion achieved not the settlement
but the dislocation of large tribal confederatiofbus, the increasing governmental
pressure upon the decentralizing elements inteasifie internal homogeneity of the
tribal and nomadic communities. Therefore, the d@mi process in the Iraqgi region
was the homogenization of diverse segments of goewdile coming under the
direct control of central administrations and ensbrg overarching identities. The
entire complexity of this process gave rise to tésurgence of religious political
activism. Shiism, in this regard, was not an exwep The triumph of Usulism at
the expense of the Akhbari interpretation of Shwiisprudence through the late
eighteenth and early nineteenth centuries foundet iadicated the rise of Shi'i
politics. Following the triumph of Usulism, therppeared a strong tendency towards
the formation of a central and functional Shi’iigedus hierarchy depending on the
teachings of the leading Shi'i scholars. Thus, itliernal consolidation of the Shi’i

hierocracy granted considerable potential to thé &igious organizations and
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proliferated the authority of the mujtahids ovegrsiicant numbers of people.
Thereafter, these masses began to be greatly mofgeby the mujtahids regarding
both worldly and divine affairs.

As a modern phenomenon, the influence of religionsaerably increased
throughout the nineteenth century. The sectarifiilaéibns played a significant role
in shaping mostly the political relationships betwestate and society throughout the
Middle Eastern history. Various social movementsried religious motives and
incorporated large numbers of the population froothbthe lower and upper
segments of society. The Mahdi Rising in Egypt, iBetovement in Iran, the
conversion of Oman’s subjects from the Khodja SectTwelver Shiism, the
Dreyfus Affair, accelerating Christian missionaryctiaities and the Zionist
Movement all shared the same historical framewaitk the rise of Shi’i politics in
Irag as well as the Hamidian policy of Pan-Islamidrhe rise of Shi'i politics and
the subsequent precaution of the Ottoman auth®rit@ntributed to the process
social homogenization and consolidation. On the loawed, the increasing political
activism of the Shi'i mujtahids mobilized Shi'i nses to achieve certain political
ends. On the other hand, the Ottoman officials gieed the growing influence of
Shi'ism as a serious political threat and carrietl @ducational counter-propaganda
of indoctrinating Sunnism to increase piety amomgal people. Thus, the
competition between the state-sponsored Sunnisnth@nself-reliant Shi'ism helped
to broaden the scope of religious influence as aslithe governmental authority
over the masses. In other words, both the Ottonsaergment and the Shi’i ulema
attempted to increase religiosity among people wheturn devoutly submitted to
the higher authority, whether it be the Shi'i ulemathe Ottoman Sultan who

defended.
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The spread of Shi'i influence over the tribal padigns in the Iragi region
had a limited impact. The Shi’i missionary actopgrticularly theakhunds first
accredited to nomadic groups and then achievedyrétian among the tribesman by
way of issuing marriage contracts and fulfillingngar less important judicial
functions. However, since the nomadic people wereed more by their customs
and traditions than the rules of tBbarig the spread achieved the nominal reception
of certain Shi’i traditions and rituals. Moreoveantemporary research indicates that
the tribal identities and affiliations were quitdromg and continued for a
considerable length of time. However, the strikiiegture of the penetration of
Shi'ism into the tribal communities was its afféstredressing the vision of tribal
politics through instilling the anti-governmentansiments into the tribal politics.
Thus, the already antagonistic relations between tibbal communities and the
Ottoman government acquired a special dimensioe Fhi’i political culture of
protest and disobedience to any form of politicatharity provided the tribal
populations with a consistent and systematic redesorpolitical resistance. The
increasing political power of the Shi'i mujtahidsomoted and sanctioned the idea of
collective sectarian resistance amongst the segesta’i population. Nevertheless,
it is important to note that the Shi'i sectariafiliations did not directly lead Shi’is
into a continuous anti-governmental resistanceteads it formed the idea of
“collective resistance” around the identity of $m. In addition, the Shi’i
antagonism was not directed against its Sunni keethut primarily and concertedly
against the dominant political authority of Ottomanthority and against the
communal groups accredited with this political auwity.

As the official defenders of competing denominagiothe Ottoman and

Iranian authorities had long struggled over thejilr@gion, which remained in the
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sphere of influence of both governments. Thus,Qtteman officials perceived the
centuries-old Shi'i presence in the Iraqi regionk® connected to the political
ambitions of the Iranian governments, formulatingb@areaucratic mentality of
enduring conflict with Iran. The traditional pertem that accepted the Shi'i
presence in the Iraqi region as an implicationnoperial conflict between the two
sides of the Iraqgi frontier began to change in sleeond half of the nineteenth
century. Particularly the Hamidian regime represéra breakthrough in altering the
traditional perception of “external threat” and tB&i'i Question emerged. The
political ambitions of the Persian government wetdl the main motive in
increasing the Ottoman apprehension; however,tteateon of the Ottoman officials
was drawn from an external to a mostly independet internal threat. Both the
sectarian policies and the activities of the Shlema in the Iraqi region became
more precariously subjected to international pmditi Accordingly, the Ottoman
central government identified the Shi'i presencetha Iraqi region as a regional
problem, placing it into the greater framework bé tPersian Gulf politics. The
religious affiliations of the subjects were amoi@ fprimary reasons for constant
struggles between the Ottoman and Persian Emfiness, Iranians were involved in
the sectarian attachments of the Iragi Shi'is waerehe Ottomans -carefully
monitored the circumstances relevant to the Suanidn subjects.

Going back at least to the 1860s, the incessantdyeasing reports on the
spread of Shi'ism escalated the anxiety of the @& officials. Although it was not
primarily the spread of Shi'ism but mostly the ease of Shi'i sectarian influence
through the agency of Shi'i mujtahids, the Ottormaathorities identified the process
with the rapid spread of Shi'ism to the very segtearf society however mainly

inhabiting the countryside. Thus, the Ottoman difsc were convinced to take
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necessary measures against this spread and laurehsgistematic counter-
propaganda campaign, whose focal point carried caulige characteristic, that of
being pre-emptive. Although the fear of the Shilidat strongly existed, the Ottoman
official documentation never referenced an actulali Shreat. It existed rather
potentially and was expected in the near futuree Ottoman government adopted
lenient policies in dealing with the Shi'i Questioand chiefly preferred
disseminating Sunni education at the expense of Bhopagation. The major
reasons behind the implementation of educationahtes-propaganda were the high
degree of optimism in the transformative power ofuaation, the conjectural
political necessities of managing the customaryoaorg tribal warfare, the official
identification of the principal characteristic d¢fet Shi'i threat with a potential for a
future problem, and the reluctance to enforce tarefaith due to religious reasons.
Nevertheless, due to the financial deficiency dmlack of educated Sunni scholars,
the educational counter-propaganda faced failuenen the early phases of its
implementation. Thus, the Ottoman authorities rexwed this policy.

During the course of the nineteenth century, thier@an officials developed
a two-dimensional view regarding both the Shi’isnd ahe Shi’is of Irag. As for the
ideological dimension, Ottoman authorities percgiv@hiism as a theological
deviation from the true path of Islam, thus a hereelief whose followers could not
be trusted anymore. In terms of the historical disien, the Ottoman officials
recognized the Shr'is of Irag as being similar hode of other local figures who
made up the Iraqgi population, however, connecteth¢opolitical ambitions of the
Persian governments. Particularly, the Shi'is ofedse subjects inhabiting Iraq, if
not unruly people acting for their own interest®rev perceived by the Ottoman

authorities as actors of both local and internatigolitics. Thus, the major target of

172



the Ottoman officials was not the Shi'i Ottoman jeabs, but the Shi’is of foreign
origins, as it was the case in the Ottoman polfagacquisition of lands in Iraq or in
the Samarra Incident. Although the Ottoman autlesriised exclusively an abusive
discourse in their official documentation agaim& Shi'ism as a branch of theology,
they treated Shi’'is and people of other sectarféiiaiions in an accepting manner.
The government authorities even appointed Shi'iszittis, andBektgis to the
administrative offices. Furthermore, the Ottomarficls tended to make a
differentiation in treatment between Yezidis and'iShand between non-Ottoman
and Ottoman subjects. The Ottoman officials aldaldished relationships with the
Shi'i ulema in the Iragi region, sometimes evenepting their role as mediators or

sometimes directly colluding with them as in theecaf the Pan-Islamic policy.
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