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ABSTRACT

RETHINKING THE WP: ANALYSIS OF THE 1991 ELECTION
CAMPAIGN

Alemdaroglu, Ayca

Department of Political Science and Public Administration

Supervisor: Asst. Prof. Orhan Tekelioglu

August, 1999

This thesis is an attempt to reconsider the Welfare Party- WP on
the basis of its 1991 election campaign. The thesis introduces the
Welfare Party from a historical point of view, considering the party
as a continuum of a tradition in the Turkish political thought.
Based on the picture drawn from the analysis of the texts of the
1991 campaign, the thesis tries to discover the constituents of the
discourse of the party. In doing so it is attempted to interpret the
WP by enlarging the limits of the interpretative hermeneutic circle
shaped around the blueprints of laicist-Kemalist perspective. The
conceptualisation of 'alternative modernities' as well as social and

political thought of Ziya Gdékalp is employed in rethinking the WP.

Keywords: The National Order Party, The National Salvation Party,
The Welfare Party, Political Advertisement, Propaganda,

Alternative Modernities, Ziya Gékalp.
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OZET

REFAH PARTISINI YENIDEN DUSUNMEK: 1991 SECIM
KAMPANYASI ANALIZI

Alemdaroglu, Ayca

Siyaset Bilimi ve Kamu Yénetimi Béltimti

Tez Yoneticisi: Yrd. Dog. Dr. Orhan Tekelioglu

Agustos, 1999

Bu tez, Refah Partisini 1991 se¢cim kampanyas: temelinde
Tez Refah Partisini, tarihsel bir

yorumlama c¢abasidir.
Turk sosyal dustnce

perspektiften degerlendirerek, partiyi
tarihinde bir gelenegin devami olarak gérmektedir. Tez, partinin

1991 secim kampanyasinin analizini temel alarak, Refah Partisnin
sbylemini olusturan unsurlarn laik-Kemalist perspektif etrafinda
sekillenen yorumsama alaninin sinirlarini genisleterek anlama

girisimidir. Refah Partisni yeniden disinme ¢abasi iginde tez,
'alternatif moderniteler’ kavramlastirmasi ve Ziya Goékalp'in sosyal

ve siyasal dlistincesine basvurur.

Anahtar kelimeler: Milli Nizam Partisi, Milli Selamet Partisi, Refah
Partisi, Siyasal raklamcilik, Propaganda, Alternative Moderniteler,

Ziya Goékalp.
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INTRODUCTION

The social, cultural and economic dynamics of the modernisation
process in Turkey have imposed the Welfare Party and its

preceded tradition of the National Order Party and the National

Party as a reality of modern political life.

The tradition has its origins in the very early days of the
19th century Islamic movement. The reason of the backwardness
of the Ottoman Empire after glorious centuries was the most
prominent question in the minds of Ottoman elite. According to
Westernists the existence of Islam as a primary order of life was

the reason for backwardness of the Ottoman Empire with respect

to the West.

In order to prevent further regression and to catch the
Western nations, reforms, starting with the Tanzimat era were

applied primarily in military field and state bureaucracy. The



reforms were aimed to keep together both old and new
components of social life alive, which resulted in the resistance of
the former to the latter (Saribay, 1985:62). Similarly, imposition of
the reforms from above upon the society brought about the
alienation and resistance of the various sections of society to the
central authority. In that context the first resistance to the
Westernisation movement came from the high-ranking religious
functionaries- the ulema and military classes- Yeniceri. Their
strong opposition was rather caused by the fear of losing their
status and power in the society than their dedication to Islamic
reason (Berkes, 1973: 69-70). However the reaction to
Westernisation reforms took an Islamic dimension. Because on
behalf of the society the formal changes brought by the reforms
within the traditional institutions were considered as alienation

from Islam, which used to form the basis of state and society in

the Ottomans (Saribay, 1985:63).

As the idea of Westernisation became more prominent
among the Ottoman bureaucrats in controlling the central
authority as well as in imposing reforms from above the society,
Islam have come to be the component of the periphery culture.
The modernisation of education has deepened the existing

cultural cleavage between the centre and the periphery, leading



the latter to embrace Islamic values more Intimately as the basis

of their reaction against their exclusion from central processes of

modernisation (Mardin, 1975:19).

Hence during the last periods of the Empire, Westernisation
reforms attracted the reaction of different sections of Ottoman
society. While centralisation of government triggered the reaction
of the local landowners, the formal changes in the social
institutions, which were previously organised on the basis of

religion, attracted the reaction of the people who had stayed in the

periphery of those changes.

Although the Westernisation movements could not slow
down the demise of the Ottoman Empire, the elites of the newly

founded Turkish Republic insisted on the necessity of

Westernisation. Islam has continued to be the field of reaction of
those who have been excluded, alienated or less benefited from
the central processes of westernisation/modernisation. It is the
reaction or in fact an attempt of those sections of society to turn
and adapt the way of modernisation in accordance with their own
needs and desires rather than a call for a life in the past. As the
social, economic and political structures of 'modern' Turkey have

differentiated, the response of the alienated and excluded social



classes have found opportunity to be represented in the political

field.

First the National Order Party (NOP) and the National
Salvation Party (NSP) in the 1970s than the Welfare Party (WP) in
the 1980s and 1990s became the voice of those who have
discontent with the changing economic and social structures.
Preservation of morality, tradition and culture are the basic tenets
of these parties. Tradition and Islam, as the most important
source of tradition, have taken a political and ideological function
in representing the discontent of the people with the way the
modernisation processes reflected in their lives. Since the 19th
century the religion has been considered as the fundamental
obstacle in the road of modernisation. Because of that reason, the
Islamic tenet in the discourse of the NOP-NSP-WP has inevitably
been considered as the sign of challenge to the Kemalist project of
modernisation. The debate about the strength of the Islamic

ingredient in the formation of the three parties is still valid.!

Definitely, as we will see in the first and second chapters, Islam is

not the only constituent of the program and discourse of the

parties.

! For a satisfactory discussion of the issue see Serdar Sen. 1995. Refah Partisi'nin Teori ve
Pratigi. Istanbul: Sarmal, 13-29.



This thesis is an attempt to rethink the NOP-NSP-WP
tradition through hermeneutic inquiry that would enlarge the
boundaries of the "interpretative circle". The task of hermeneutic
inquiry in politics is to grasp the meanings that constitute the
features of political life; political actions, relations, practices and
institutions (Davison, 1998:3). The field of interpretative circle is
the field of struggle between opposed positions, rival
interpretations each claiming to dominate others. In confronting
different views and perspectives, alternative life forms and world-

views within the interpretative circle, we become aware of different

possibilities of making sense of politics, so that we can

rearticulate languages of those opposed positions that make
intelligible the contested and shared, the subjective and inter-
subjective meanings and understandings that constitute political
life. Our initial understanding, our interpretative circle expanded
in reflection and communication with those we seek to grasp. The
rearticulation of our language is what Gadamer (1986) calls
"fusion of horizons." That is the horizon through which we

formerly taken for granted to make sense of the world broadens

-alongside alternative meanings, alternative perceptions. The

fusion of horizons can only be achieved when we open our
language to a dialogue with those we seek to understand. And

understanding occurs only when our conceptual frame is



expanded and when we became aware of our prejudices through a

critical dialogue with the constitutive languages of others.

The common way of interpretation of the WP and its
predecessors, the NOP and the NSP has been constituted by
inevitable laicist character of Kemalist modernisation. In that
sense the NOP-NSP-WP tradition is considered as Muslim
"reactionaries" that go after an Islamic Shari'a, fundamental

threat to the foundations of the Turkish Republic and its

modernisation process.

In order to expand the framework, in which we understand
and explain the WP and to encounter with the view that Kemalist
modernisation project might not be the only imagination of
modernity in Turkey, I would analyse the 1991 election campaign
of the WP. Through analysis of the texts of advertisements of the
campaign, I seek to account for the significance and constitutive
meanings of the WP in Turkish political arena. By bringing those
meanings to our language, we inevitably confront what Davison
(1998) calls the “secular modern” prejudice of modern politics
which leads us to interpret the NOP-NSP-WP as anti-modern,

anti-systemic and reactionist due to the Islamic component in

their discourse.



In confronting the secular modern prejudice of Kemalist
perspective in understanding the NOP-NSP-WP continuum, the
thesis claims for a better understanding of this tradition in
enlarging the limits of the interpretative circle. The initial point of
this claim was the rejection of interpreting the WP's propaganda
texts in the 1991 election campaign as takiye.2 The
advertisements are not only signifying the party politics of the WP
but also the founding principles of the NOP and the NSP,
supporting the argument of the 'continuum’'. Of course, regarding
the three parties as continuum or as a part of a tradition never
means to say that the WP remained totally same with its
preceeders in the changing conditions of the world context and

Turkey, especially after the three military intervention experienced

in the country.

The advertisements have not only been an initiative for me
to go beyond the understanding of the WP as a threat to the
Turkish Republic, but they have also provided the clues for an
alternative, or a better understanding of the discourse of the

party. Despite its ‘political radicalism', it was the 'social

2 Any deviance in the discourse and practice of the WP from the anti-laic, anti-democrat and anti-

modern character that is attributed to the party by the secular modern prejudice is considered as
takiye. 1t signifies the widespread belief that the WP is acting pragmatically in order to come to

power through democratic means, which it would abandon soon after it came to power.
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conservatism' of the party that appears in the advertisements

which shed light to the way of interpreting the WP in its relation

with Ziya Gékalp.

The significance of Ziya Gékalp for interpreting the WP lies
in the role that he has attributed to religion in the modernisation
of Turkey and his conceptualisation of the West within his
tripartite project of Turkism, Islamism and modernism. Tradition,
religion and the persistence of social community on the one hand,
the technology and science of the West on the other are the
devotions of both Ziya Goékalp and the NOP-NSP-WP. Gékalp's
distinction between civilisation and culture and Erbakan's

'National Outlook’ depicts their significant similarity in

conceptualising Islam and modernity. 3

Although the NOP-NSP-WP tradition's deviance from
Kemalist conception of modernity is significant, through analysis
of the texts of the 1991 campaign, the thesis tries to establish that
the WP is not something out of modernity but on the contrary its
discourse and program is shaped within the processes of Kemalist

modernisation. Therefore, the NOP-NSP-WP is a product of an

* Necmettin Erbakan was the first and the prominent leader of the NOP-NSP-WP continuum.

8



‘alternative articulation of modernity’ rather than an anti-

modernist reaction to modernisation in Turkey.

In conclusion, this thesis attempts to develop a better
understanding of the Welfare Party with enlarging the
interpretative circle by confronting the secular modern prejudice
that shape the fundamental dichotomy of Turkish politics between

reactionists, anti-modernists and Islamists; and progressivist,

modernist and Kemalists.

The first chapter covers the history of the WP till the 1991
general elections. The program and discourse of the NOP-NSP are
analysed in the first chapter. The chapter reveals that the
program of the three parties fundamentally implies a continuum,
in the way they perceive tradition and modernity. Spiritual and
moral development, revival of the national moral consciousness,
industrial

advancement of science and technology, heavy

development, and social equality and justice are the key terms

that remarks the continuum.

In the second chapter the analysis of the 1991 election
campaign is done. The difference of the strategy of the WP from its

preceeders in communicating with the masses is stated under the



title "From teblig to propaganda.” The texts of the advertisements
are analysed with respect to their narratives and images. An

elaborated attention is given to the themes and issues covered in

the advertisements.

Finally, in the third chapter the theoretical framework of the
thesis is drawn around the conceptualisation of “alternative
modernities” which mainly indicates a break of the necessary
correspondence between modernisation and secularisation; and
modernisation and westernisation. Within that framework the
significance of Ziya Goékalp's and the NOP-NSP-WP's project of
modernisation are interpreted as alternative to Kemalist one that

has been directly associated with westernisation and

secularisation.

10



CHAPTER 1

HISTORICAL BACKGROUND

The history of the Welfare Party goes back to late 60's. The 1960's
were the years of accelerated development of capitalism and
industrialisation in Turkey. While the increasing economic
development was ensuring the growth of a big capital by
facilitating its cooperation with the West, it at the same time
gradually brought the small capital of the periphery to a
dependent position to the big capital of the centre. During the end
of the 1960's, the conflicting interests between the large
industrialists and businessmen of the larger cities, especially
Istanbul, and the small businessman and artisans of smaller

cities and towns of Anatolia became irreconcilable under the

Justice Party. This led the latter group to search for a new

political formation.

11



The origins of the National order Party lies in the power
struggle between the big capital of the big cities and traditional
small capital of Anatolia within Odalar Birligi. In 1969, Necmettin
Erbakan!, who would become the leader of this new political
formation, was elected to the presidency of the Odalar Birligi with
the support of small and middle businessman, traditional artisans
and merchants of Anatolia, after a campaign that harshly
criticised the JP because of being dependent on big and especially

foreign capital, being the servant of the Zionists and Freemasons.

Erbakan's presidency to Odalar Birligi was not confirmed by

the Minister of Trade of the JP government because of the

rejections of Trade Unions of Izmir and Istanbul. This
development together with the religious political formations within
the JP stimulated the preparations for the foundation of a new
party. However the preparations could not be completed before
the general elections of 1969. Consequently the members of this
new formation participated in the elections as independent
candidates. However, among those members only Erbakan who

was elected as a Konya deputy, the city known to be the bastion of

conservative religious opinion, succeeded in the elections.

! Necmettin Erbakan became a general director of a medium scale engine factory when he was a

12



1.1 The National Order Party

After the elections, in January 1970 Necmettin Erbakan and his
17 friends founded the National Order Party, NOP, (Milli Nizam
Partisi).? With the join of two deputies of the JP, the NOP came to

be represented with three deputies in the parliament.

The founders of the NOP were mostly rurally originated
religious professionals, theologians, merchants, artisans and
small and middle entrepreneurs. Also religious communities,
known as tariqats, especially Naksibendi community3, supported
the NOP during and afterwards the establishment. (Cakir, 1994:

21; Calislar, 1997: 31-33; Mardin, 1998: 109)

The need for a new political formation was not only
stimulated by economic anxiety of small and middle capital.
Besides, it is also important to mention that not all of the small
and middle capital in Turkey supported the NOP, and its follower
parties. Together with economic struggle between the two layers of

capital, the reaction of the Islamic circles to the laicise politics of

?rofessor in Istanbul University.
See Oral Caliglar (1997: 39), Refah Partisi Nereden Nereye, for the full list of the founders the

party.

13



the Republican regime played a significant role in the emergence

of the NOP.

Under the leadership of Necmettin Erbakan, the major goal
of the party was stated as "to revive the moral qualities of and the
spiritual excellence of dormant in the Turkish character so that
Turkish society can regain peace, order and social justice." (Milli
Nizam Partisi Kurulus Beyannamesi: 1) In NOP's view, the Western
countries had been weakening the Ottoman Empire not with their
superiority in military or science but through imposing of their
own culture during Tanzimat era. However, the Western countries
of both the capitalist and the socialist systems, despite their
material advancement through enslaving other nations by

imposing their own cultural and economic interests, are

themselves in spiritual crises.

The NOP identified two categories of problems that Turkey
faces: material and spiritual problems. The material problems
involves the dependence of Turkish economy on foreign markets
and capital, a low level of income per capita and unjust wealth,

and a weak financial situation, as a result of which Turkey

3 Necmettin Erbakan was a disciple of Mehmet Zait Kotku, leader of Naksibend; Tariqat. It is
claimed that the new party was set up with the permission of Zait Kotku as a political organ of

the Naksibendi Community. See Oral Caliglar (1997: 33, 59-61).

14



became dependent on foreign aid and consequently lost its
autonomy in the foreign policy. In the spiritual category, the NOP
complained about the failure of the education system, that was
based on the inadequate Western worldview, which is itself the

cause of spiritual crises, in educating the youth for national ends

(Toprak, 1981: 98).

More specifically the Party's goal was to modernize the

country through both spiritual and technical development
programs, which emphasise rejection of Western cultural
influences and return to a "national moral consciousness" in the
spiritual field in addition to creativity rather than imitation of
Western technology in technical field. However for the NOP, at the
end, the material well-being of Turkey is dependent on the
establishment of a moral and just society. Depending on the party
program, Toprak (1981: 98-99) mentions that for the Party, the
moral and just society is a democratic one where democracy is

defined on the basis of morality of people, morality and justice of

the political system, unity and faith in common goals and

historical consciousness of the nation.

The NOP is considered to be the extension of the 19t

century Islamic movement. In opposition to the Ottoman

15



Westerners who advocated the adoption of both culture and the
technology of the West for modernisation of the Ottoman Empire,
the NOP defended the idea that the Western influences should be
limited to the technical field alone (Toprak, 1981: 99; Saribay,
1985: 61). For Islamists a nation would lose its dependence if it

loses its own laws, institutions and traditions.

An observer (Ertirk, 1990: 123) considers the NOP's

ideology as "a product of reconciliation of rational socialist-

positivist science and technology view with traditionalist

discourse." While another observer (Cakir, 1994: 20-21) briefly
defines the ideology of the NOP developed around "Ottomanist,

national independentist, Islamist and modernist" character of the

party.

Erbakan's speeches, which were explicitly criticising the
laicist politics of the Republic and Atatlirk's reformations, and the
rising right-left struggle, brought the end of the party very early.
In May 1971, just after the 1971 military intervention, the NOP
was outlawed by the Constitutional Court because of the

prohibition of the Political Parties Law forbidding the use of

religion for political purposes.

16



1.2 The National Salvation Party

The conditions created by the military intervention were softened
very soon after the intervention that led to the allowance of the
establishment of a new party seemingly representing 'the religious
ideology'. In September 1972, National Salvation Party (NSP) was
founded. Military allowance to the new party, related with the
'‘Green Belt'% project of the USA, was due to the tendency of the
Turkish military to see religion as an impediment to expansion of
communism and leftist ideas in Turkey. It is also argued (Cakir,
1994: 22; Calislar 1997:43; Duman, 1997:80) that the foundation
of the NSP would serve to the intention of the military to weaken

the Justice Party while integrating Islamic opposition to the

system.

Although the founding 19 members of the NSP were totally
different than those of the NOP (Cakir, 1994:22), the NSP's
worldview and program were basically a continuation of the NOP
(Toprak, 1981: 99; Alkan, 1984:82; Duman, 1997:81; Mardin,
1998:106).. However this time, in order not to be closed as

happened to the NOP, the new party was more cautious to express

* After the Second World War, US allocated its foreign policy in the Middle East around 'Green
Belt' theory, which suggests to circumscribe the Communist countries with Islamic countries in

order to prevent the expansion of Communism.

17



its views (Toprak, 1981:99; Saribay, 1985:109). That is the reason
why Erbakan apparently had stayed outside the new formation till
he took over the leadership when the coalition negotiations

started in November 1973. Siileyman Arif Emre was the first

leader of the NSP.

According to Toprak (1981:99; 1984:123), in the same line
with the NOP, the major issue, which the NSP sought to politicise
was the question of how and why the powerful empire came to be
one of the less developed countries of the world.5 The answer for
the NSP leaders was Turks' lost of power as a result of their
alienation from their own cultural heritage, which was
accompanied by their failure to industrialise. The NSP leaders
were arguing that Turks took the Western culture, what they
needed least, but failed to take what they needed most, the
Western technology. (Toprak, 1981: 100) They were seeing the
origins of the Western technological development in Muslim
civilisation and arguing for the West's indebtedness to Muslim

civilisation. The NSP was claiming that the only way of the

development for Turkish nation was to re-appreciate its own

’ This question was also significant for 'the left' in that time. Besides many things, this might bf’
one of the reasons in understanding the easy shift of the leftist support to the NOP continuum in

the later years.
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history and culture and to regain its Muslim consciousness as a

society.

The NSP calls its ideology 'National Outlook-NO' (Milli
Gériig), and declares it as a third, an alternative, a superior and
an authentic way based on "morality" in contrast to the "leftist
view of the Republicans People Party (RRP)" and ‘"liberal
(colourless) view of the Justice Party" which was based on a
"materiality” that was imported from the West. According to
Erbakan (1975:28), while the liberal point of view is originated
form exploitative, interest based capitalist view; leftist view, having
its roots in unproductive socialist thought which oppress the
liberties in the West has never been able to find its way in the
history. He argues that both views are far from being responsive
to our national need as they give primacy to material development
while neglecting moral development of the nation. Accordingly, for
the NSP Justice Party's liberal and RRP's leftist view are

incomplete and are unable to bring "happiness" and "salvation” to

the nation.

Although the object of the NO is to attain both material and

spiritual development, it gives primacy to spiritual development of

persons and aims to revive the national conscious through giving

19



spiritual, moral and intellectual education to people. The NSP
insisted on its emphasis on spiritual development depending on
the articles (10-14) of the Constitution (1961 Constitution with
the amendments of 1971) concerning the spiritual development of
persons and the articles (11,19,22,26,29) concerning the necessity

of community order based on spiritualty and morality (Erbakan,

1975:26).

The NSP's plea for the revival of the Muslim society, of the

national consciousness and of morality followed by its strong

emphasis on rapid industrialisation. During the coalition
governments between 1973-1978 the party took on the Ministry of
Industry and Technology. And the years between 1975-1978, the
Party claimed to initiate "The Heavy Industry Effort" (Agur Sanayi
Hamlesi) and force the JP to speed up the heavy industrialisation.

The NSP's aspiration of Grand Turkey (Yeniden Btytik Tirkiye)

passes through its promise of a factory for each city.

Within the primary goals of the NO, there is strong
emphasis on the necessity to attain the fusion of the state and
society, social peace and solidarity. Giving recognition and
showing respect to the fundamental rights and freedoms of

persons are inevitable conditions for the attainment of social
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peace and solidarity as well as the fusion of state and society.
(Erbakan, 1975:30) According to Erbakan (1975:31), the fusion of
the state and the nation, which is the fundamental condition for
national development, entails that the state should be protective,
Just and guiding to it citizens, state officials should be aware that
their duty is to serve to the nation rather than domination and

they should be respectful to traditions and moral values of the

nation.

Criticising the Justice Party governments for their
indifference to underprivileged and poor sections of the society,
the NSP was also displaying great sensitivity to the issue of social

justice. The party was loudly criticising rising inflation and
unemployment rates, lack of social security and medical

insurance, misuse of governmental credits, unjust taxation
system and unequal distribution of wealth. The NSP and Erbakan
felt that they were speaking out for the sects of society that had
been neglected and forgotten within the process of economic
development since 1950's, and supported to replace contemporary

income tax with wealth tax (Mardin, 1997:106). Besides the Party

was also protesting against dependence to international capital

and exploitation by its allies, the big capital in Turkey.

Furthermore, the NSP was seeing the role of state as fundamental
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in the processes of economic and social development. In these

respects the Party's rhetoric was quite similar to that of the left.

The program and propaganda of the NSP, therefore, were
obviously not solely based on religious themes. Although the Party
idealises the Ottoman past, it obviously was not in a reactionary

formation (Ahmad, 1996:386).

Mardin (1998:106) summarises the official doctrine of the
NSP as religious worldview, rapid industrialisation, populist
economic distribution and social morality. With its modernist
economic program and religious politics the party forms a
different articulation of modernity, which rejects to see
Westernisation as a prerequisite of modernisation, nourished with
a sense of resentment to the cultural and the economic
imperialism of the West. In that manner, the NSP's view is
thought to be a "third world view of modernisation (other than the
leftist and the liberal ones) within Turkish political spectrum”,

which corresponds to the nationalist movements in colonial

countries (Toprak, 1981:104).

For the first time a political party opposing the laic-

Westernist discourse of the regime with its discourse loaded with
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traditional Islamic terms received wide support from the sects of
the society which have been in conflict with the regime till the
foundation of the Republic. In fact the program of the party has
no novelty, in a way, than repeating the arguments of the 19th
century Islamist. The originality of the party lies in its political
identity, which it bestows on Muslims within the politicisation
process (Metiner, 1987:63). It mobilises and represents the sects

of society, which remained in the periphery of the modernisation

process.

In 1973 general elections, winning 11.8 % of votes, the NSP
came out of the election as the third party and sent 48 deputies to
the Turkish Grand Assembly. The NSP's success in the elections
has indicated that religion is a significant factor in the political

choices of the Turkish electorate even if it was not the only factor

for the success of the party (Toprak, 1981:96).

With respect to the profile of the voters of the NSP, Mardin
argues that the NSP's support mostly come from small merchants
or artisans. He asserts that it is Kemalism's failure in solving the

social and economic problems, which made people turn to religion
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as an alternative reference point.6 This argument seems
reasonable as the analysis of 1973 elections indicates that the
NSP's electoral strength is greater in less developed regions of
Turkey. It is significant that the party's performance was
considerably above national average in Eastern and Central
Anatolia while it was weak in the Aegean Region, the
Mediterranean and the Western Black Sea Coast, and about equal
with national average in Istanbul and its periphery, as well as in

the Eastern Black Sea Region (Alkan, 1984; 102-110).

The 1973 election results indicated that no party had
enough votes to form a government. This initiated a period of
coalition governments, which would not last even after the general
elections held in 1977. The NSP was presented in the parliament
between 1973-1980 and also took part in three coalition
governments: one with RRP, led by Btlent Ecevit, in 1974; and
other two with the JP, led by Stlileyman Demirel between 1975-

1977. The period ended with the military coup in 1980, which

dissolved all political parties.

§ Serif Mardin, "Religion and Turkish Social Transformation", Paper presented at the conference
on "The Republic of Turkey, 1923-1973: Studies in 20™ Century Nation Building," held at the
University of Chicago, December 1973. In Toprak, 1981:105.
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The most significant aspect of period on behalf of the NSP
was not only the legitimation of Islam as a part of the modern
political life but also the establishment of the party's legitimacy in
parliament and in government (Saribay, 1985: 188; Ahmad,
1996:383). While the NSP have assured its legitimacy in the eyes
of the public, it at the same time did not fail to serve to its
supporters both in ideological and material terms. The party used
the ministries to distribute patronage to its supporters as well as
to place its cadres to the important positions in the ministries to
step forward within the state. During the coalition period, the
NSP gave no compromise to the big partners of the coalition from
its ideology, which caused governmental crises both during the

coalition with the RRP and the two Nationalist Front (Milliyet¢i

Cephe) governments (Saribay, 1985: 204-205).

1.3 The Welfare Party till 1991 Election Campaign

The NSP was dissolved in 1981 and reappeared as the Welfare
Party (WP) under the leadership of Ali Tirkmen in July 1983. The
party was not allowed to participate in the general elections held
in the same year, as number of its founders were vetoed by the

military regime. Under the leadership of Ahmet Tekdal the party
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re-voiced National Outlook (Milli Géris) and National
Consciousness (Milli Suur) implicitly attempting to indicate in the
repressive conditions of the time that the party was the successor
of the NOP-NSP tradition (Cakir, 1994: 24). However the WP could
not assure much strength in the political arena as large number
of its experienced leaders had prohibited from politics and others
preferred to stay away from active politics and from the party in
order not to attract further attention of the military. Furthermore,
the Motherland Party under the leadership of Turgut Ozal, which
claimed to combine all political points of views, has recruited
number of educated qualitative cadres from the National Outlook
tradition. In the early 1980s under the repression of the military
and after being lost its leaders, the most significant attempt of the

WP was to guarantee the continuity of the National Outlook

tradition (Cakur, 1994: 25).

In the local elections held in March 1984, the WP gained
4.4% votes. In 1987 general elections the party increased its
electoral strength to 7.7%. However 10% threshold of the electoral
system did not allow the WP's representation in the parliament. In
the local elections of 1989, the party won 9.8% of the votes and
took over the centre municipalities in a number of cities. Cakir

argues that the increasing strength of the WP was related firstly to
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the party's strong organisation based on its members' patient and
devoted work of all its members at every level of the party
organisation and secondly with the decreasing popularity of the

Motherland Party (Cakir, 1994: 26).

In the 1980s the Welfare Party did not only gradually
increased its electoral support, but also built a powerful
organisation with well-organised grassroots membership. "It
increased its autonomy as a political party vis-a-vis other religious
groups, at times subordinating their interests to its own,
expanded its electoral base, radicalised its ideology" and

disseminated its popularity through a vast propaganda machine

(Ayata, 1996:55).

In the general elections held in October 1991, in alliance
with Alparslan Turkes's National Work Party (NWP) and Aykut
Edibali's Reformist Democracy Party (RDP), the Welfare Party won

16.88% of votes and 62 seats in the parliament.

The alliance was strongly supported by nationalist-
conservative power blocs who were intending to show a reaction

against the pragmatist politics of the Motherland Party and the

True Path Party, which led them to ignore the national and moral
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values. The advocators of the alliance also did not want to allow
Tlrkes's National Work Party to disappear after a defeat in the
elections. Moreover they were intending to prevent the Welfare
Party from appropriating fundamentally a radical Islamic

perspective entirely against the existing regime (Gakir, 1994:32).

The WP at the beginning did not look to the alliance with
sympathy, since such an alliance would take the reaction of its
most important electoral and organisational support provided by
the Kurds. Similarly the party's strong emphasis on
"community"(iimmet) was definitely contradicting with the idea of
an alliance with racist-nationalist NWP. Furthermore, the WP in
1989 assured almost ten percent of the votes, most probably with
a little effort it would gain more than ten percent and take its seat
in the parliament in 1991 (Cakir, 1994:29). In spite of these
considerations, the WP confirmed the alliance in order to reach
out to the NWP supporters based especially in Central Anatolia.
The WP as the strongest party of the alliance also believed in its
strength and domination that it would establish in respect to
other two parties in the election campaigns. Cakir argues that the
confidence of the party was depending on their belief in the
superiority of their program, "Just Order" (Adil Diizen) over the

other parties of the alliance, as well as their belief in the power
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and success of the election campaign prepared by Angjans (Gakir,

1994:31).

The success of the election campaign was evident in the
results of the 1991 elections that left the WP with 40 deputies in
the parliament following the demise of the alliance very soon after
the elections. Nevertheless the influence of the 1991 election
campaign that reflected the changing strategy of the WP in
communicating with the masses prevailed in the coming electoral
successes of the party in 1994 and 1995 elections. The
significance of the election campaign lies in the success of the

party in combining its program with a successful propaganda

strategy.
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CHAPTER 11

ANALYSIS OF THE WELFARE PARTY'S 1991

ELECTION CAMPAIGN

2.1 Change in Strategy: From "teblig to propaganda"!

The NOP, NSP and WP line comprises a historical continuum.
However the time brought certain differences through which the
WP came out with different forms of action and operation than the
NOP and NSP. As I mentioned in the first chapter, the most
significant of these differences is the transition appeared in the
method of action of the Party from "teblig" (communication) to
"propaganda". (Cakir, 1994: 81) The NOP and the NSP attempted
to legitimise Islam as a part of the modern political life, which has
been entirely shaped by the secular understanding. For that

purpose, they used teblig as a method or tool for making political

! The title "Teblig to propaganda” is borrowed from Rugsen Cakir's Ne Seriat Ne Demokrasi.
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definition and legitimation of Islam rather than calling people to

religion (Saribay, 1994: 213).

The WP has sought to consolidate this legitimacy that was
established by its predecessors. As consolidation requires the
support of masses, the WP has attempted to become a mass
political party. For that objective the party has employed modern
propaganda techniques to reach the masses. The WP was no
longer involved in interpreting Islam but and was giving worldly
promises to people. The attempt to transform the WP to a mass
political party became very apparent and, indeed, successful with

the advertising campaign held by Anagjans in 1991 general

elections.

2.2 A Note on Political Advertising

The electoral campaign strategies usually address the people who
are not considered to be the devoted supporters of the party.
Since the attempts to persuade the decisive voters are somewhat
futile, the advertisements are usually directed to floating or
waving votes. They are for the persuasion of undecided voters who

do not have an ideological stand or a stable tendency towards
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certain political parties. Those voters can be identified in two
categories; those who deal with politics from a critical point of
view but don’t have precise tendencies; and those who do not have

any conscious interest in politics (Topuz, 1991:180-182).

The electorate in the first category are the potential target
for propaganda, however to persuade them is more difficult than
to persuade those in the second category since more sophisticated
information or persuasion techniques are required to attract their
votes. The second category voters, as I mentioned above, have no
or little interest in political parties and elections, their voting
behaviours change from one election to another. Denis Lindon
(1986) calls them "le marais" (the marshes) that they have no
interest in politics, no precise ideology and they are easily affected
by propaganda that addresses to their affections or interests. Most
of the time, nationalist and religious leaders easily attract their
votes but still it is usually very difficult to know for whom these
people would vote. Generally, the voters who are considered to be
in this category generally do not follow the events, nor read

newspapers, their 'cultural capital? is below the middle level.

2 pierre Bourdieu expands the notion of capital beyond its economic conception which
emphasises material exchanges, to include "immaterial” and "non-economic" forms of capital,
specifically cultural and symbolic capital. The term cultural capital represents the collection of
non-economic forces such as family background, social class, varying investments in and
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However, they are the ones who participate in electoral meetings

with great enthusiasm and affectivity.

2.3 General Strategy of the WP's 1991 Election Campaign

The advertisements (ads) of the 1991 campaign are very much
significant in reflecting the 'new face' of the NOP-NP-WP
continuum. A visible shift from teblig to propaganda appears in its
most successful way in the advertisements. The advertisements
are primarily targeted to the first category voters that I mentioned
in the previous section; namely those (first of all who read
newspapers) who are interested in politics from a very critical
point of view and have no precise tendency towards any party or

those who are disappointed by the parties they have previously

voted.

Selim Kutsan, owner of Anajans, declares in the daily
Cumhuriyet of 25 October, 1991 that their aim was to challenge

the prejudice of the electorate about the WP, to change the

commitments to education. See Bourdieu (1984), Distinction: A Social Critique of Judgement of
Taste. Richard Nice, trans., London; NY: Routledge & Kegan Paul.
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negative image of the party in the public opinion and finally to

make the WP a mass supported political party.

The messages given to the electorate in the 1991 ads were
the first and successful steps taken by the WP towards becoming
a mass political party. The effectiveness of the ads in appealing
large segments of society can be explained with respect to the
success of the Party in analysing economic deprivation and social
oppression in the Turkish society. Like the social democratic
parties, the WP has targeted its propaganda strategy at the
economically deprived classes however, unlike other parties of the
system the WP has recognised that economic deprivation in those
sects of the society is experienced together with identity crises.
The messages in the WP's advertisements were designed to draw
votes of oppressed and deprived sections of society as well as
those who have discomfort with the existing ‘order.' In the
advertisements, 'the repressed people', 'the man on the street' or
'the little man' and in general 'the mass' with the expression of
their affections, problems and needs are exalted by the anti-elitist
discourse of the WP which appears as the partaker in the
sufferings of the people. Workers, civil servants, peasants,
oppressed under the conditions of heavy economic problems of

high inflation, low salaries and high tax payments; bankrupted
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investors protesting high interest rates of credits; youngsters
complaining about unemployment and hopelessness for the
future; veiled students asking for human rights; intellectuals
questioning democracy, politics, dependence to the West
(especially to USA); prostitutes protesting against the system that
drag them into bog; people living in gecekondu® squatter towns

who feel lost in the big cities are represented in the

advertisements.

The advertisements obviously seem to be strategically
designed as a marketing project. Firstly because, from the
advertisements, one can easily detect that the problems and
needs of different oppressed groups were successfully identified
prior to the campaign, in a sense that a standard voter who
belongs to one of these sections having similar problems or

desires could easily identify himself or herself with one of these

narratives and images in the advertisements.

Second, advertisements were published in newspapers in

accordance with their reader profile. The advertisements in the

3 Gecekondu is a name of a type of a house which is illegally constructed as a result of rural to
urban migration on state land in the periphery of the big cities.
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seven daily newspapers are analysed. for the purposes of the
thesis. These are the four mainstream newspapers Hiirriyet,
Milliyet, Sabah, and Tiirkiye?, leftist-Kemalist Cumhuriyet and two
religiously oriented newspapers Milli GazeteS and Zaman. Milli
Gazete and Zaman were then the voice of the Party and its
supporters in the mass media.® The significant thing observed
about the party's propaganda strategy 1is that certain
advertisements, like texts on common economic problems voiced
are available in most of these seven newspapers while some others
are only observed in the newspapers that are close to the WP's
ideological stand. For instance the text on freedom of conscience
voiced by a veiled student who is thrown out of her last year in
the university and the text voiced by the prostitute protesting
against those who lead them to that way and make money out of
her and others like her. It is significant that the WP stand as the
Party considers those advertisements will not be effective in

appealing to the readers of the mainstream newspapers.

The difference of WP's advertisements is significant with

respect to other parties. Firstly, the advertisements are not

4 Tiirkiye can be considered as one of the mainstream by the number of sold copies but known

with its closeness to conservative circles in Turkey.

5 Milli Gazete is unofficial daily of the WP. '
¢ zaman has become critical about the WP's politics specially after the party came to power in

1996.
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constructed upon the image of the leader of the party but upon
the message of the party that covers problems of the 'people'. In
that sense they are not rough marketing of the party but involve
different stories of exclusion, deprivation, anxiety, and discomfort
from different sects of the society. Secondly, unlike other parties,
the slogans employed in the WP's advertisements are not directed
toward other parties or leaders. The advertisements are not
designated to offend any party or leader but they voiced a general

criticism to ongoing order having its roots in the history of the

Turkish Republic.

2.4 Narrative Structuring of the Advertisements

Structurally, the advertisements were designed as a dialogue
between the people voicing their complaints about the existing
system and their anxieties about future, and the Welfare Party.
The Party shares the complaints of the people and gives a promise
for change in the order that make people live with that sense of

discomfort and frustration in the present, and sense of anxiety

and hopelessness for the future.
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Each advertisement comprises a narrative and an image.
The images and narratives constitute a textual unity in which the
reader is put in a direct relation or a face to face position with the
text. The advertisements are titled with the demands or
complaints of the images written in large scripts, which are very
much appealing to the reader at first look. Then comes, again in
large scripts, the promise of the party as a slogan, which is posed
as a solution to that particular problem voiced by the image. "A
New World" (Yeni bir Diinya) is the common slogan used in each
advertisement. Even without reading the whole narrative one can

easily grasp the message from the design of the slogans and the

image.

The advertisements can be categorised according to their
narrative types. Two types of narratives come to the fore in the
advertisements. Most of the narratives represent the problems of
different sections of society with personal story of one of its
members, such as a worker, a bankrupted investor, a rank and
file civil servant, a prostitute, a peasant, a merchant, a retired
person, wife of a civil servant, a youngster, a veiled student, The
profiles of the people drawn for each stratum are very common
with which a standard person from one of these strata can easily

identify himself or herself. The narratives in this category are
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written in a daily language so that the given messages can be
easily understood by a standard reader. The language, the
expressions used in the texts are highly culturally and socially
coded. Expressions like 'bereket versin' (may god give you blessed
increase, thank heaven), ne elde var ne avugta' (to own no money,
nothing; poverty- stricken), 'dikis tutturamamak’' (to be incapable
of keeping a post or to be unsuccessful in every enterprise),
'harurmun bileziklerini bozdurmak' (to change wife's bracelets for
money) are highly peculiar to and common in Turkish society.
Through these expressions, the stories of the people in the texts

become more open and more realistic for a potential reader.

Other narratives are not constructed on personal histories.
They cover the general problems of Turkey like 'inflation’,
'‘economic deprivation', 'rising economic inequality’, 'social
discomfort’, 'lack of democracy', 'lack of justice', the issue of
woman, and 'dependency to West and Washington'. The narratives
are written in more sophisticated language voiced by visibly more

intellectual people who seem to be consciously dealing with social

and political issues from a general perspective, including internal

problems and external relations of Turkey.
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2.5 Images

The significant thing about the images is that one side of the faces
is blurred with a black background giving the sense that the;lr are
speaking out from the darkness. In this sense, darkness seems to
signify the loss voices of the oppressed and deprived people.
Darkness can also be interpreted as a trick to shade or hide the
precise image of the faces, so that they serve better to various
different significations. That is to say a blurred face is more open
to possible attribution or meanings than a clear face. This is very

significant in the images of moustached faces. Moustache is very

common in Turkish society, but the shape of moustache

sometimes connotes a certain kind of world-view like nationalism
or socialism. However as the images are half blurred in the

advertisements, they are open to several different meanings.

Eyeglasses are also widely and significantly used especially
in most of the advertisements in the second narrative category
(see above) signifying certain level of intellectuality. The striking
point about the use of moustache and eyeglasses in the
advertisements is that moustache is primarily used as the sign of
rurality and the periphery while eyeglasses is used to signify

urbanity and the centre. For instance, in all of the images in the
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texts on general problems of Turkey, are voiced with a more
sophisticated language and have a more intellectual approach.
Eyeglasses are used to complete the narrative, signifying some

sort of awareness of other problems of the Turkey rather than the

personal ones.

2.6 Themes and Issues Covered in the Advertisements

In general, eight main issues are covered in the ads. Namely, the
economic problems, unemployment, democracy, the issue of
woman, the issue of environment, immigration and squatter
house problem, the Kurdish question and finally dependency of
Turkey to the West. Not all of these issues have equal weight in
the campaign. For instance the issues of economic problems,
unemployment and democracy appear in many different ads,
while there is a single text dedicated to the issue of woman,

squatter house problem, Kurdish question and environmental

problems.

There are six advertisements conducted mainly on economic

problems. The main economic problems issued in the

advertisements are high inflation, low salaries, high interest rates
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of credits and high tax payments. The general feature of the
narratives is that they are set up on personal stories of people
from different strata of Turkish society. The strata are determined
according to professions that individuals hold. There are six
positions represented in the advertisements; namely, a rank and
file civil servant, a merchant, a worker, a peasant, an investor,
and a wife of a civil servant. While the narratives are written in
first person singular form, the stories are representing common
economic problems of each group. As I mentioned above, the
profiles of the people drawn for each stratum are very common
that a standard person from one of these strata can easily identify
him or herself with. The language, the expressions and certain
experiences used in the narratives are significant in creating this

affinity between the texts of the advertisements and their potential

reader.

The issue of unemployment is covered in three different
texts. It is interesting that the WP not only associates the problem

of unemployment with young people but also to retired people. In
both advertisements there is an emphasis on coffechouses ("kahve

késeler') as the place of unemployed youngsters and retired

people.
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On the issue of democracy, there are two advertisements.
Both advertisements question the existence of democracy in
Turkey. One of the narratives is voiced by a veiled student who is
told to be dismissed from the university in her last year and the
second one is an intellectual who protests against those who are

arguing for the existence of democracy in Turkey.

The advertisements can be differentiated by looking at the
promises of the WP given in response to the declared complaints
in each advertisement. 'Just Order' (Adil Dtizen) or 'National
Outlook' (Milli Gériis) which supposed to cover every aspect of the
WP program are only pronounced in certain texts, while in others
the party avoids pronouncing them. For instance in all of the
narratives on economic problems, except the one voiced by the
worker, 'Just Economic Order' (Adil Ekonomik Diizen) is declared
as a remedy to economic problems. It is striking that the Party
noticed that the Just Order, most probably because of its religious
connotation in the public opinion, would not be appealing to the
workers. Similarly 'National Outlook' (Milli Goriis) is only declared
with regard to its independent foreign policy and its agriculture

policy, while it used to be the name of the ideology of the party in

the 1970's.
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Now the significant points of each advertisement will be covered.

The texts of the advertisements are available in appendices in the

order that they are analyzed below.

A worker: "Hakkimi versinler!..” ("Give me what I deservel..")

A worker wants the requital of his labour. He complains about
the low salary, high inflation, and the 'lack of respect to his
labour'.

The worker profile is very common, living in a rented
apartment with four children. The expression he uses signifies
a future anxiety, a sense of oppression and exclusion from
society. " Ne olacak bu halimiz?; Biytiklerimizden fazla birsey
istemiyorum; Istedigim sadece insan gibi yasamak. ("What will
happen to us? [ don't expect much from our governors; what I
want is only to live like a human being.")

The Welfare Party responds to him with the promise that
labour of workers would be compensated in the governance of
the WP. The party promises to abandon unjust taxes.
Significantly, there is no direct utterance to 'Just Order' or
'National Outlook'. This implies that in the eyes of the Party,

they do not constitute an appeal to workers. Perhaps it is
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because of the religious connotation embedded in both terms
as indicators of an ideology of a party whose emphasis on

Islamic values is very significant.

A rank and file civil servant: "Enflasyon biiyiiyor, maagsim

kiiciiliiyor!..” ("Inflation is rising, my salary is falling!..")

* His objection is about rising inflation and devaluation of
present low salaries.

= Similar to the worker, it is indicated that he also lives in a
rented apartment and he has more than one child.

» [t is mentioned that the wife of the civil servant is working. It is
significant because the advertisement is the unique one within
the ads on economic issues with its utterance to a working
woman other than a prostitute.

» The Welfare Party responds him with the promises of
abandonment of unfair taxes and resolution of salary
problems. The Party declares that "in the 'Just Economic
Order’, the inflation would have no place."

» The solidarity values of the Turkish society are emphatically
mentioned as in a number of other advertisements. "Bereket
versin bizim mahallenin bakkal ve kasabi, devlet memurunun

halinden anlyor." ("May god give blessed increase [thank
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heaven|, the grocer and the butcher of our neighbourhood

understands the situation of a civil servant ).

A wife of a civil servant: "Iki yakamiz biraraya gelmiyor..."

('We fail to make two ends meet...")

* Her complaints are same with the previous narrative. She
starts with telling "My husband is a civil servant ".
» It is interesting that she is the only woman who appears within

the texts on economic issues. However she is not a working

woinari.

» The solidarity is again mentioned by an emphasis on the father

of the woman who is assisting financially to the family.

A merchant: "Vergiler belimizi biiktii..." ("The taxes broke our

back...")

* A merchant complains about taxes and high inflation rates.

» The WP explicitly accuses 'the state' collecting unjust taxes
from merchant and distributing them to five star hotels, to
casinos, to death investments, to usurers, and fake traders.

* The WP promises to abandon unfair taxes. 'Just Economic

Order' is given as a solution to the problems of tradesmen.
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* The emphasis on solidarity is also significant in the
advertisement. "Esden dosttan denklestirdik, ...btiytik
umutlarla su ekmek teknesini kurduk." (With the money we

borrowed from our friends and acquaintances,... we set up this

..)

A peasant: "Koéylii calisiyor karsiligint alamuyor..." ("Peasant

works but can not get his due...")

» Similar to the worker, his complaint is about not being
rewarded fairly for his labour. The common economic problems
as the high interest rate of given credits, as well as the specific
problems of rural areas, such as inefficiency of land, lack of
road, water, doctor and medicine also appear in the narrative.

» The Party promises for irrigation opportunities, opportunity to
market their own goods without mediation of the usurer and to
expand the industrialisation to villages. More significantly the
party declares that the agriculture policy of National Outlook’
will increase agricultural production.

» ]t is also important to note that there is a reproach to Mustafa
Kemal's phrase in the words of the peasant that say: "Kéyli

milletin efendisidir" diyorlar. lyi, gtizel de, béyle efendilik olmaz
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ki!" ('They say that "Peasants are the lord of the people the

nation." Well, what kind of a lordness this is!..')

An investor: "Faiz beni batirdil.." (Interest rate bankrupted

me!..)

A bankrupted investor, his moan is for the high interest rate of

credit that he failed to repay, which causes him to go

bankrupt.

The significant thing about this advertisement is that the
message is explicit and very radical in comparison to other
advertisements. The WP declares that it will change the

capitalist order based on interest. "Refah Partisi, Faizci

Kapitalist Diizeni Degistirecek’

A youngster: "Gencim Gelecek istiyorum!.." ("I'm young, I

want a future!..")

The basic theme is future anxiety. He could not succeed in

university entrance exam. He wants a permanent job to secure

his future.
Like other advertisements, the WP vows more than the
youngster wants. The Party declares to provide equal

opportunity .in education, to increase work opportunities’ to
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make the youngsters participate in production and to provide
freedom of thought and conscience. It is important to mention
that the party also promises to provide certain quota for the
students from the East and Southeast regions of Turkey.

There is a stress on the increasing street tramps as a result of
unemployment. With reference to the stress on social peace
(huzur) and solidarity that is dominant in most of the
advertisements, deliberate emphasis on street tramps signifies
that the maintenance of morality, community and order is a

very fundamental issue for the WP.

A retired man: "Emekli insan huzur ister..." ("A retired man

needs peace...")

He wants peace (huzur). His complaint is about being forgotten
by the state after his retirement. He wants to work again.

The WP announces a new program for retired people for their
participation to production that will save them from
coffeehouses. It also promises to increase their salaries, to

compensate their health expenditures and to solve their all

other problems.
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Daughter of a worker: "Babami isten attilar!.." ("They fired

my father!.."}

Her father was fired form the factory. She emphasised that the
family live on with the help of the grandfather. As the father
does not have enough money for the school expenses, she can
not go to high school. She asks, "who is going to pay the school
expenses?"

The WP declares that there are millions of people who became
unemployed as a result of the economic recipes provided by the
West. According to the Party, those recipes make our nation
lost its way. The WP promises for new work opportunities and
unemployment insurance.

The crying girl image is significant part of the text, which

brought the narrative more impressive for the reader.

A veiled student: "Okuldan atildim...” ("I am dismissed from

the school...")

She protests against the prohibition of tlirban in universities.
Because for her education right of individuals can not be
interfered due to their beliefs and clothes. The WP promises

that the school will belong solely to the students.
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The significance of the advertisement is that we can not find
this advertisement in the mainstream newspapers. This
indicates that the WP never shows itself to the voters in its full

appearance.

An intellectual: "Demokrasi mi?..” ("Democracy?..")

The advertisement reflects a critical perspective with regard to
the issue of democracy. This time narrative is not based on a
personal story.

He declares that in Turkey, where the people are imprisoned
because of their thoughts, where living according to personal
beliefs and opinions is not allowed, where torture still exists,
where it is not possible to found a political party outside the
official ideology and where the books are burned, the belief in
the existence of democracy is a deception.

The WP's response supports his ideas and emphasises that the
WP is the only party that declares that this is not “a democratic
regime but a fake regime.”

The narrative of the democrat is completed by his intellectual

image supported by his eyeglasses and his 'Western face'

signified by the absence of a moustache.
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A Kurd: "Dogulu Olmak Su¢ mu?" ("Is it a blame to be an

Easterner?..)

He is saying that "for hundred years we live together, we fight
together, we die together in this country. Whatever has
happened, happened in the last century, we lost the peace." He
1s criticising the state's ignorance of the East which led to
immigration resulted in the break of the families and alienation
of those people in their home country. He states that we are
all from the same religion and he asks as if it is a blame to be
an easterner. He also asks if they have the right to live in
liberty in their home country.

The party considers the problem in the East of Turkey as the
outcome of the acts of the governors who did whatever the
Westerners say in the last two hundred years. The imperialist
countries of the Europe injected hostility within the Middle
East, in order to control the region easily. According to the
party the Europe has intended to do the same thing in the east

of Turkey. The promise of the party is for an 'order' based on

equality, fraternity, love and justice (hak)’.

7 In Turkish "hak" signifies right and justice, as well as god when it's written in title case.
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The narrative obviously covers the Kurdish problem however
the party avoids pronouncing the name "Kurd". The WP
intends to assimilate ethnic difference on the basis of religious
brotherhood as well as historical and geographical common
fate. In that sense, while the party is cautious of being in
conformity with the law, it at the same time gives importance
to its Kurdish support without affronting the sections of society

that are restless about Kurds.

A prostitute: "Bagskalarinin hayatinin kadiniyim. Ya kendi

hayatim?.." ("I'm the woman of other people’s life. What

about mine?..")

A prostitute protests against those who lead them to that "way"
and make money out of her and others like her.

This is one of the two advertisements that promise explicitly for
the change of the existing order as slogan of the advertisement.
The other one was about the investor bankrupted because of
the high interest rate of credits. ("Refah Partisi, Faizci
Kapitalist Drtizeni Degistirecek")

The significance of these two advertisements is that, in the
eyes of the WP, 'fuhus'and faiz' are the twins of the capitalist

system without which the system collapse. Both
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advertisements were avoided to be published in the

mainstream journals.

A woman: "Kaduum. Yani insan!.." ("I'm a woman. Namely a

Human!..")

* The narrative is about the oppression of women in Turkey. The
oppression of woman is considered as a result of modernity.
'Commodification of woman's sexuality and beauty', 'woman as
cheap labour force' and 'woman as invaluable commodity' are
the terms that seems to compose the image of the 'modern
woman' in the eyes of the Welfare Party. The narrative signifies
the party's attitude against modern world, which is presented
as the cause of the oppression of woman in the narrative.

* In the narrative she tells that "women work outside if
necessary..." The phrase 'if necessary' implies that in the view
of the party a woman can only work outside home if the
conditions force her to do so. It signifies that the party
attributes mainly a domestic position or value to woman. This
also explains that why no working woman appears in the
advertisements of the party.

*» She has modern appearance with her eyeglasses and her

earings different than other women appear in the
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advertisements. The eyeglasses that she wears connote level of

her intellectuality.

A squatter: "Kim ister gecekonduda yasamayt?.. ("Who wants

to live in squatter house?..")

» She tells how they left their village and came to the city in

which they lost themselves.

» The WP promises to be in side of the squatters, however there
is no precise expression about how it will be. For instance

there is no promise of certificates.

An environmentalist: "Yasanabilir bir cevre istiyorum!.." ("I

want a livable environment!..")

*» A modern looking woman again with the eyeglasses complains

about the environmental pollution.

* The WP sees capitalism as the source of pollution. And it calls

for the people who believe in the necessity to stop capitalism

from exploiting Turkey.
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A Layman: "Oyumu Amerika'ya vermek istemiyorum" ("I do

not want to vote for America!..")

His protest is against the leaders that cultivate the dependency
of Turkey to America. He wants to vote for the party that will
save 'his country' from its dependency to abroad. He criticises
the military presence of America in Turkey with emphasis.

The WP propagates 'National Outlook' for economic and
political independency of Turkey. The WP promises for

'Independent Turkey'.

It is the advertisement that specifies the attitude of the WP

towards significant issues in Turkish foreign policy however it

is not published in any of the mainstream newspapers

specified above.

The advertisement obviously targets the nationalist tendencies.

A Layman: "Bir lider istiyorum.." ("I want a leader...")

An old man wants a leader who will save Turkey from being a
toy of the West. He complains about the general problems of
Turkey; such as, the future of Southeast Anatolia, the absence

of social peace (huzur), foreign debts and dependency to the

West.
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Erbakan is the genuine leader.

The significance of the advertisement is that it issues almost
the same thing with the previous one. But it is simplified under

a different title and with promising only Erbakan, instead of

'National Outlook'.

A Layman: "Bu nasil diizen anlamiyorum!.." ("I do not

understand how this order is!..")

The advertisement gives a general view of the whole campaign
with explicit utterance to 'Adil Dtizen'. It emphasises the
continuance of terror and anarchy, the absence of freedom, the
rising social inequality, the operation of the system for a happy
minority while others live in deprivation, the absence of social
justice and peace, the lack of equality in education
opportunities, and the oppression of people with dogmas and
taboos. His stress is on social anonymity and lack of social
peace.

Adil Dlizen was the object of the overall propaganda. The WP
suggests it as an alternative to the existing system. ('Refah
Partisi, Hakki Ustlin Tutan 'Adil Dtizen' Kuarcak.") Adil Dlizen

will provide social equality, social justice, and equal access. It
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will secure freedoms and rights of individuals. It will abandon

the exploitation of Turkey's resources by imperialists.

2.7 Significance of the Advertisements in Interpreting the

Welfare Party

The 1991 election campaign reflects that the Welfare Party no
longer accepts to be at the margins of the system but it plays for
the support of the masses. In doing so it employs modern
propaganda techniques and strategies. While the Party attempts
to increase popularity, it also emphasises its difference from the
so-called system parties. It may seem contradictory to increase
popularity with radical opposition to the system. However in a
period in which the 'system parties' fail to give any hope to the
masses for changing the existing order which most of the time
works against them, the WP's accomplishment in securing its
popularity by emphasising its difference in respect to other parties
is conceivable. The 1991 election campaign is very much
significant in reflecting the alternative provided by the WP. Its
alternative rests on the ‘political radicalism’ of the party in its

claim to represent the poor, oppressed and unhappy masses as

well as its ‘socially conservative’ perspective in addressing moral
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and cultural dissatisfactions of the masses with its strong

emphasis on community, solidarity and morality.

The analysis of the advertisements show that the WP has
developed a double discourse by espousing a combination of
religious and non-religious to bridge the gap between traditional
elements in society who held deep religious beliefs and a
nationalist-conservative outlook and who has formed the
traditional bases of the continuums' power base, and the modern
aspirations of its diverse power base of the WP. For the first group
the party promises for a return to Islamic polity in terms of moral
and religious values while to the second group the party appealed
with a program of scientific and technological development,
industrialisation, and social-justice oriented redistribute policies
(Cizre-Sakallioglu, 1996,242). A direct reflection of catch-all
strategy of the party is that any disclosure of meaning is avoided
in the advertisements. In fact similar to Ozal's claim to gather all
tendencies under the Motherland Party after 1980 coup d'etat, the
WP unquestionably plays for support of all sections of society.
Erbakan's words "If Atatiurk had lived today, he would been the

supporter of the Welfare Party" reflects the party's degree of

pragmatism in its attempt to diversify its power base.
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However, it is argued that this pragmatism of the WP has
led the party to lose its radicalism (Cakir,1994:43-44; Cizre-
Sakallioglu, 1996:242). The political radicalism of the party can
be best recognised around the debate on the 'centralisation'
(merkeze kaymasi) or 'rigth-isation' (sagcalasmasiy) of the WP.
Rusen Cakir (1994; 43-44) interprets the alliance with racist-
nationalist National Workers Party in the 1991 election as a force
that brought the WP away from its radical line to a more
conservative rightist one. He argues that the alliance with the
nationalist-conservative parties led the WP to abandon its claim
for "religious nationalism" (dinsel milliyet¢ilik), to separate its way
from Kurdish Islamism and to come to confirm a more nationalist-
conservative point of view. The alliance also contradicted the WP's
claim for Islam as being the "third way", 'the national way', hence,
an alternative way with respect to the left and right wing parties of
the system. Cakir argues that WP's "right-isation" led party to
remove its developing discourse against the regime, which sides
with 'the poor' and 'the oppressed' sections of society. In short,
Cakir sees the alliance as problematic in a sense that the alliance
led the WP to lose its radical perspective regarding the

economically and culturally oppressed sections of society.
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Gakir's argument on ‘"right-isation" of the WP with the
alliance it made during the 1991 elections that led the party to
lose its alternative and protest standing against the system seems
reasonable at theoretical level. However, it is not always possible

to grasp the WP by an attempt to squeeze the party to 'the right'.

First of all the Welfare Party, as the successor of NOP and
NSP, is unquestionably embedded with Islam as its constituent
discourse. That is to say it is not difficult to consider the party as
one of the parties of Turkish right. Religious nationalism has
always remained to be the basis of the WP's ideal integrated
society in which all the differences are digested through Muslim
brotherhood. Furthermore, in contrast to Cakir, the results of the
1994 local elections and especially 1995 general elections

demonstrated that the alliance did not cause to the permanent

loss of Kurdish support.

Secondly, the party has a significant difference in

organisation structure with respect to other conservative and
rightist parties. Even if the democracy within the party is a
debatable issue, the party is organised, unlike other parties of the

'right', in a way that it mobilises different sections of society,

which previously had no chance to participate in politics. From
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bottom to top in a very strict hierarchical order the party give duty
and responsibility to every member with its rewards and
punishments. This way of organisation not only creates an active

grassroots movement but also makes the members much more

devoted to the party.

Thirdly, the texts of the 1991 campaign provide the very
evidence that protest image of the party in side of the deprived,
excluded and anxious people who have complaints with the

existing 'order' is a fundamental constituent of its discourse.

Finally, it can be also argued that the alliance is dismantled
very soon after the elections that it had no permanent effect on
the party politics. Moreover, as Mert (1996:54-60) rightfully
asserts, if we come to accept Cakir's argument, then we also have

to think about the meaning of the 'right' in Turkey.

Hence the party preserves its radical political standing even
if its radicality only manifests itself in the world of symbols.
Radical line of a political party is certainly related to its distance
from and critical standing towards the existing social, economic
and political conditions. The degree of WP's radicality in the

existing socio-economic system can be discussed by guestioning
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the capacity of the WP's alternative to the system ‘Adil Dtizen' in
meeting with the demands of the repressed sections of society.
However it is clear that the WP carries out a radical role in the
clashes of symbols, and styles of lives and ideologies associated
with these symbols. This is in fact very much related to the way
modernity is conceptualised and practiced in the "Kemalist
tradition"8, in which symbols constitute the very bases and

appearances of modernity in the 'modern’ Turkey.

Although the Welfare Party, despite the sickness of the
system in Turkey to gather every potential social and political
opposition in the centre, still preserves its radical standing at
least at the symbolic level, the party with its strong emphasis on
emphasis on 'community’, religion, traditions and social peace can

be considered as a conservative one. I prefer to say ‘social

conservatism’.

Social conservatism of the party is very much reflected in
the narrative of the advertisements. The party considers the
society as integrated community composed of professional groups.

This is in fact very much similar to the populism of Kemalism.

3-For~conceptualisation of "Kemalist tradition” see Keyman's "Kemalizm, Modernite, Gelenek:
Tiirkiye'de Demokratik Ag¢ilim Olasilig."
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There is no sign of the existence of social classes in the
advertisements. The party clearly talks about the oppressed
people however it disregards the fact that the degree of oppression
of a bankrupted investor can not be the same with squatter or
with a worker. The party perceives society as an integrated whole
based on morality, solidarity and tradition. In the ads, the social
differences in the society are integrated on the basis of religious
brotherhood (see appendix 12) and solidarity which has embedded

in the culture of the society (see the ads on economic issues.)

For the party, the lack of morality in the modern society is
the source of all problems. In that sense the exploitative nature of
the capitalist system is the result of immoralities of the system. As
we have seen in the ads, “interest” and “prostitution” are the twins
of the capitalist exploitation caused by the lack of morality in
society. The strong emphasis on community and solidarity, the

fear of increasing street tramps and decreasing social peace are

significant in the ads.

As I mentioned above, it is true that the party organisation
politically mobilises the sections of society that were previously
excluded from the system, but the question is that does it have

policies or at least the intention to mobilise those sections
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socially. The content of Adil Diizen has been presented as remedy
for every kind of social problem, but its content and potential for

social welfare remains a debatable issue.
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CHAPTER III

ALTERNATIVE MODERNITIES

3.1 Theoretical Framework

In reference to Gadamer's insights on illuminating and hindering
prejudices of all interpretationsl, Andrew Davison evaluates the
"secular modern" prejudice of modern politics which assumes the
necessary institutional separation of religion and politics as well
as the disappearance of religion from public sphere. For Davison,
secular modern prejudice is a hindering one that causes a failure
in understanding the dynamics of modern politics especially

revival of theopolitics in the late twentieth century.

! For Gadamer every interpretation has embedded with prejudice. That is to say there is no
understanding independent free from prejudices. However for Gadamer it is possible to examine
prejudices within the practice of understanding. For detail discussion of Gadamer within .the
context of secularism-modernism, see Davison's Secularism and Revivalism in Turkey.
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Secularism, the privatization and institutional separation of
religion and politics is promoted by the Western standards as the
fundamental criterion of modern politics with the claim of value-
free project of modernist tradition that assume universal validity.
Religion in modern politics has been considered as incompatible

and dysfunctional to political and economic development required

by modernity.

Modernism judges tradition and religion as the part of the

underdeveloped past that has to be replaced by new and modern

values. In that sense, secularism is one of those values that have
to supersede religion and tradition. This indicates that with its
groundless imposition of the idea that the newer is always better,
modernism not only justifies itself (Schabert, 1985:27) but it also
assumes an endless superiority and solidity of its own values.
This is one of the reasons why modern politics totally neglects the

existence or reappearance of religion and traditions, or interprets

them as the manoeuvre of regression.

However, the 'classic' conceptualisation of modernity, which
was essentially identified with the secularism of the West has
been left long ago. Many have argued that the modern does not

totally abandon the traditional, instead the traditional institutions
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and symbols coexist or revitalise in certain historical periods in
the existence of the modern ones (Eisenstadt, 1970; Tipps, 1973;
Saribay, 1985). In that respect the revival of Islamic movements

are not a return to the tradition but they are the products of

modernity itself (Géle, 1999:140).

Goéle points to the discontinuity between tradition and
modernity in the countries like Turkey in which modernity is
imposed in the form of a total rejection of tradition. She argues
that as long as tradition is not included in the modernisation
phase as an input of transformation, modernity has not had a
transformative effect on tradition. The traditional and the modern
continue to coexist as totally different realities of life in what she
(1999:139) calls "discordant time and chaotic space." In a context
where different practices from 'different times' breathe together,
the conception of modernity over which the West has its monopoly
remains desperate in grasping the scene. In that situation it
interprets the confusing reality either as something out of

modernity or as a return to tradition, or it totally ignores the

deviant factors.

In that sense, Turkey is a very good example of the

coexistence of the religious traditionalism and modernism.
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According to Mardin (1998:108), the inadequacy of the official
Islam of the modern laic Turkey in relieving the pains of the
people caused by "vulgar" (word belongs to me) modernisation and
in providing necessary means or values through which the people
make sense of their world, strengthen the persistence of religion

and tradition in 'modern' Turkish social life.

However modern and secular presumption of modern social
science fails to understand the persistence of religion and
traditional way of life in the modern world. The secular modern
presumption of the modern social science about the nature and
character of public life, identity, history etc. overlooks, limits and
flattens the possible relations between tradition and public life in
modern politics (Davison, 1998:30). In order to capture the
dynamics and significance of modernity and especially the relation
between religion and politics, Davison, in reference to Pocock,
suggests thinking 'modernity’ as a 'consciousness' rather than the
condition of being 'modern'. He argues that there is no single
definition of modern on which all those who name themselves as
modern could agree. Modern certainly marks a different situation
than the previous one but the content of this new situation is

highly dependent on the historical and social context from which

it arises.
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Similarly, in questioning the conventional spatialization and
temporality of modernity, Bhabha (1991) talks about different
manifestations, different nuances and different times of modernity
dependent on the linguistic and cultural differences. For him
(1991:207), "each repetition of the sign of modernity is different,
specific to its historical and cultural conditions of enunciation."
He suggests that "there is no 'real' modern in itself, modernity

comes out of a temporarily continuos and spatially relational

perspective" (King, 1995; 113).

In social and historical context of modernity, in fact there
are not only secular factors but also traditional, religious and
non-modern ones contesting the political configurations that were
emerging. Thus the modernist grand narrative of "transition by
replacement" which assumes that the traditional would fade away
and replaced by the modern remains insufficient for
understanding the temporal relation between the tradition and the
modern. Davison (1998:37) argues that the political significance of
each can not be captured by a priori categories but be captured

only within their shared context.

Davison (1998:38) suggests reconsidering of "the historical

prejudgements in such a way to see modernity as a much more
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hotly contested set of realities, consisting of different modernities
as well as traditionally based, but dynamic, responses to ongoing
changes in life." He points that there is a significant difference
between considering religious traditionalism as a meaningful
response to sociopolitical change and seeing it as refuge from that
change. Evidently, in Turkey, in the context of disappointments
caused by the failure of 'westernist’ modernisation movements
and the national development policies in embracing all sections of
society, an interpretation (Gulalp, 1999:43-53) of the emergence of
Islamic politics as a critique of modernism seems more reasonable

than an interpretation of it as a desire for the past.

In both ways of interpretation it is accepted that the
tradition 'still' exists. However while the latter sees the traditions
as out of modern world, the former sees them as "alternative,

contemporaneous forms of life in the modern world" (Davison,

1998:42).

The range and pluralisation of responses to modernity is
varied due to historical and social characteristics of societies.
Obviously not every nation-state can be fitted easily into a
development line of tradition-modernity-postmodernity derived

from Western experience (Featherstone and Lash, 1995; 3). In fact
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the application of these concepts to other non-Western contexts

may well overlook to the widely differing national realities of

modernity.

In order to capture the different manifestations of modernity
instead of totally disregarding every deviation from Western model
as anti-modern, an alternative conceptualisation of modernity is
needed. There are various attempts to break with the boundaries
of the framework provided by Western model. One of them is
Goéle's (1999) conceptualisation of "non-western modernities”
which claims for an elaborated concept of modernity which
attempts to break with the modernist idea that modernity is
unique to the West. She argues that modernity that has been
defined with the culture, history and geography of the West have
become globalised while becoming a desire for all, but at the same
time localised while being produced and reproduced in the non-

West. In that context, the acultural, ahistorical and unilateral

modernist category based on dichotomies such as

primitive/civilised, reactionary/progressive, irrational/rational,

religious/scientific, traditionalist/modernist fail to -capture the

ways in which those dichotomies exist together.
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Gole (1999:133-138) suggests the concept of "non-Western
modernity”, a theoretical conceptualisation to indicate the effort to
reject the centrality and dominance of the Western model of
modernity; to re-conceptualise of the time dimension of modernity
by rejecting unilateral conception of time, that is to reject the
chronological and hierarchical positioning between the traditional
and modern, by adopting collateral modernities; and to evaluate

the peculiar manifestations of different ways perceiving modernity

in non-Western societies.

All of these perspectives contribute to the idea that
modernity is no longer unique to the West or it is no longer
necessarily associated with Western secularism. There are
alternative modernities, in which tradition and modernity, religion
and modernity are related to each other in various different ways

than commonly conceptualised in modern social science.

The concept of alternative modernities enables us to capture
multiple possibilities of modernity. Through interpretative
method, we seek to understand others as they understand
themselves; we become aware of different perceptions and

devotions of modernity rather than labelling them totally anti-

modern. 'Alternative modernities' provide the tool to enlarge the
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framework of interpreting modernity. It opens up the dialogue

between those claimed to be modern and those accused to be

anti-modern.

In that sense, alternative modernities provides a useful
framework in rethinking the WP and its preceded the NOP-NSP.
In this framework, the Islamic component in the discourse of the
parties, the emphasis on tradition and the conceptualisation of
modernity in terms of technology and science in their programs
indicate that the NOP-NSP-WP line constitutes an alternative with

respect to Kemalist modernisation project.

In that line of thought I try to interpret Ziya Gékalp, a
Turkish sociologist who believed that Turkey’s modernisation
could be reconciled with its Islamic traditions, in his contribution
to the wunderstanding of alternative modernities and more

importantly in providing a better understanding of the WP.
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3.2 Interpretation of Ziya Gékalp within the Framework of

Alternative Modernities

Ziya Gokalp (1876-1924) was the thinker who tried to answer the
very problematic question of how the Turks should adopt the
Western civilisation, and how this effort should be harmonised
with the Turks’ two historic traditions of Turkish and Islamic

backgrounds in the formation of national identity.

He produced his major writings between 1911 and 1918,
and between 1922-1924. The 1910s were the years of the
dissolution of Ottoman Empire under the winds of rising
nationalism among both Muslim and non-Muslim population.
Throughout the 19t% century, the Ottoman elites had tried to
secure the Empire by adopting military, political, legal and
administrative technics from the Western states. However the
westernisation reforms taken under Tanzimat regimes remained

insufficient to save the Empire from dissolving. For Gdékalp it was

because of the reason that:

Whatever they (the makers of Tanzimat) wanted
to take from Europe, they always took not fully
but by half...Another great mistake committed
was their attempt to create a mental amalgam
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made up of mixture of the East and the West.
They failed to see that the two...could not be
reconciled...It is hopeless to carry the old and
new conceptions of law, the old and new
standards of ethics, side by side. (Berkes, 1981:
278)

One of the consequences of Tanzimat regimes was the
creation of a series of dichotomies in almost every field of life. In
politics, in administration, in the legal and juridical system, in
intellectual life, two sets of institutions, two loyalties — one to the
old and the other to the new - stood side by side. Gékalp found
that the real nature of the question was nothing but an auxiliary

part of the problem of civilisation, in fact, he pointed out that:

In this country there are three layers of people
differing from each other by civilization and
education: the common people (...still not freed
from the effects of Far Eastern civilisation...living
in an ancient age), the men educated in
medreses (...still living in Eastern civilization...in
a medieval age), the men educated in (modern)
secular schools (...which had some benefits from
Western civilization...living in a modern age)

(Berkes, 1981: 278).

According to Gékalp, the reason for this anomalous cultural
situation was a lack of adjustment between the two essential

distinct aspects of social life — civilisation and culture. In his
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analysis, these two concepts do not represent antithetical and
mutually exclusive entities as each answered a different need of
society, but rather two closely related and complementary traits of
social reality. In short, civilisation refers to the "sum total of
social institutions (i.e. certain ways of thinking and acting) shared
in common by several nations that have attained the same level of
development", culture, on the other hand, is composed of the
"integrated system (i.e. the sum total of the institutions peculiar to
a particular nation) of religious, moral, legal, intellectual,
aesthetic, linguistic, economic and scientific spheres of life of a

certain nation" (Berkes, 1981:104, 269).

Gokalp believed in the necessity of an adjustment between
civilisation and culture, in fact, he argued that the former simply
becomes a matter of mechanical imitation without cultural basis,
it never penetrates into the inner life of the people. That was
exactly what had happened with the Tanzimat, the reformers
"entirely neglected the national culture, equating culture with
civilisation, that is common to all nations" (Berkes, 1981:286-
287). Gokalp stressed that culture is something that is alive only

among the people themselves, whereas civilisation is carried by

the elites, who do not have culture.
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The dichotomy between the formal civilisation and the
civilisation of the people (culture) lies in the fact that the Ottoman
elite borrowed the institutions of the West and produced an
artificial civilisation out of them instead of creating their own by
developing their own ways of thinking and acting. As Gé&kalp
points out that "They forgot national traditions for the sake of
their court life...They scorned the peasant (who has the national
culture) as stupid Turk, the people of Anatolia were ridiculed as

outsiders, the title given to the people was vulgar" (Berkes,

1981:98, 260).

For Gokalp, in nations in which the civilisation subordinate
the culture, the decline is inevitable. "Conversely, nations inferior
in civilisation but superior in culture overcame the nations, which
were superior in civilisation but inferior in culture”, furthermore,
"civilisation, owing to its attributes- utilitarian, egoistic,
individualistic, self-interested- destroyed culture which is non-

utilitarian, altruistic, public spirited and idealistic, as well as

solidarity and morality in the society (Parla, 1985:31).

Gokalp’s main concern was related to the problem of Turkey
vis-a-vis Western civilisation, he clearly realised that the Turks, as

a nation, had to adapt themselves to. contemporary Western
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civilisation, since the Islamic civilisation to which they belonged in
the past was not appropriate for the creation of modern
nationality. Thus, he attempted to synthesise Islam and the
modern state by an effort to integrate Islam and European
civilisation under within the framework of the Turkish Nation. He
claims that (1981: 98) "When we have merged and combined the
science, philosophy, and technology of our age with our national
and religious traditions... we shall be able to create a

contemporary Islamic-Turkish civilisation."

There emerged the substance and premises of the social and

political thought, which he titled as Turkism-Islamism-

Westernism. Gékalp (1996:70) summed up his social ideal as: "We
are of the Turkish nation (millet), of the Islamic religious
community (d@mmet), of Western civilisation". As Parla (1985:25)
rightfully asserted, "Gokalp attempted to integrate into a single
theory Islamic and Western intellectual traditions which seemed

to some irreconcilable and inconsistent and to others combinable

only by acknowledging inescapable contradictions."

Nationalism was the primary collective representation of the
time. According to Gékalp, Turkish nationalism is a cultural ideal,

which laid the basis for the social solidarity. Gékalp’s ideas all
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revolved around his understanding on nation, he set about giving
the Turks a new definition and to this purpose, he mobilised all
his energies to demolish the theocratic conception of nationality.
He argues that nation should not be confused with other two
sociological entities. One was tmmet, an international religious
community, the other was the ‘Ottoman nation’, a political
organisation comprising several nationalities as well as religious
communities. In Gékalp's view, the true nation could be identified
with neither of these. In fact, through the civilisation process, the
confines of the nation have widened, the modern nation is a new
type on the one hand, it is a community in an unique complex of
cultural values ("...folk traditions, the usages, mores, oral or
unwritten literature, the language, music, and religious beliefs,
the moral and aesthetic and economic institutions of the
illiterate") and on the other it is a society based on organic

solidarity, division of labour, and functional differentiation, on the

other (Berkes, 1981:280).

These were the views of Gékalp on nation under which he
combined the other two components of his tripartite system-
Islamism and Westernism, which introduce two critical questions
that are significant for the intentions of this study. What does

modernity signify for Gékalp? And what is the role of religion in
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his ideal society? In fact, Gékalp's distinction between culture and

civilisation and the way he defines them give the answers of these

two critical questions.

In bare terms, Goékalp associates modernity with the
modern civilisation's, namely the Western, technological and
scientific development. In this sense becoming modern means
becoming scientifically equal to the most scientifically and
technologically advanced nations of the Western civilisation.
According to Goékalp, "the ideal modernity necessitates only the
acceptance of the theoretical and practical sciences and technics
from Europe" (Berkes, 1981:75), but not the adoption of the
European way of life and moral values. Instead Goékalp's idea of
modernity entails independence from Europe. As Parla (1985:27)
rightfully asserts "he called for a defensive modernisation without

accompanying a sense of cultural inferiority."

As a positivist sociologist, Goékalp considers modern
scientific knowledge, technology and industry as independent of
culture of different societies, for him they are universal and
common to all humanity. The new internationality, what he calls
"true internationality based on science is taking place of the

internationality based on religion" (Berkes, 1981:76-77). Japan
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and Turkey in the modern civilisation are the evidences for him to
argue that the modern civilisation was increasingly becoming non-
religious. For him neither those who followed the old
internationality and believed in Islam remained the basis for
Turkish civilisation, nor those who followed Europeanization or
westernisation to its cultural roots consider fully the social-

structural realities of Turkey's situation.

For Gdkalp without losing the distinction between culture
and civilisation, civilisation must be adopted to the culture with
the maintenance of the cultural ethos of the people. A nation,
therefore, absorb the modern civilisation, for instance by way of
education, through its language and ethos. Cultural meanings are
important in the way civilisation "forms" are adopted because they
give those forms a unique, nationally specific content. His ideas

on education depict how he puts this form-content relation in the

context of Turkey.

While we are not in need of Europe from the
point of view of culture and education, we badly
need it from the viewpoint of techniques and
learning. Let us try to acquire everything in
techniques from Europe, but let us find our
culture only in our own national soul" (Berkes,

1981:247)
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For Gdékalp therefore, the content is obviously the natural
spirit and the natural culture composed of pre-Islamic traditions
and Islamic traditions of Turks. However, Islam seems to remain

central to Gékalp's conceptualisation of national culture (Davison,

1998:121).

Religion is the most important factor in the
creation of national consciousness as it unites
men through common sentiments and beliefs. It
is because of this that genuinely religious men
are those who have national fervour, and that
genuine nationalists are those who believe in the
eternity of faith. (Berkes, 1981: 192-193)

The place Gokalp, as a positivist sociologist, assigned to
religion seems to be the consequence of his rational consideration
of the important function of religious sentiments in modern life
and conscience of society. Gokalp regarded religion as an ethical
normative system supplying the bases of solidarity in the society,

together with the cultural-normative system of Turkish

nationalism (Parla, 1985:38). As Parla (1985:38) asserted,
"Gokalp adopted Durkheim's sociology, the "science of morality”

above all, as one of the tripods of his synthesis, in which he tried

to combine a solidaristic analytical model of society with a non-

individualistic moral philosophy."
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Accordingly, following Durkheim, Gé&kalp argues that
religion performs an important function in the structurally
differentiated societies of modernity by tying individuals to society
and by strengthening the social solidarity. Religion performs this
function not only through the values and norms that people have
in making sense of the world but also through practices that
brought people together. Therefore, for Goékalp religion is more

than a matter of private conscience, it fulfils several functions in

public life of individuals.

The significant point in Gékalp's view of religion is in fact
the reflection of his social evolutionist perspective. That is, as I
mentioned above, he believes that social entities are living
organisms, they evolve as the society change. However their
vitality depends on their independence from politics, because
political power tries to dominate and tries to formalise. Gokalp
thinks that Islam, as a living institution of Turkish national
culture in order to maintain its vitality as a spiritual force as a
"social shari'a" should be independent from the stabilising power

of the state. While criticising sharia rule in the Ottomans, he says

that:
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The state is legal machinery; it tends to legalise
and formalise any social force upon which it
touches. It is because of this fact that Islam
started to lose its vitality from the moment it
began to be fused with the political organisation
and began to be formalised as a system of law
closed against all ijjtihad. (...) The state today
officially recognises only one shari'a, that of
Hanefi schools. Thus, a sect that has only a
scholastic value is held prior to religion, which is
the main thing. The situation is different in those
places where Islam is independent. As religion is
understood to be a religious life in these
countries, the shari'a find its sources only in the
Book and the Sunna, on the one hand, and in
the social life, on the other, and increasingly
becoming a social shari'a (Berkes, 1981:102-

103).

Thus, for Goékalp religion neither disappears nor becomes
merely a private matter as proposed by modernist theories. It is
true that Islam can not be the basis of a civilisation any longer,

however it is still vital and functional in the private and social life

of Turkish nation.

Despite his immense effort in providing a social project
answering the essential question of Kemalist elites of the early
republic about how the Turks should adopt the Western
civilisation in the 'making of modern Turkey' and how this effort
be harmonised with pre-Islamic and Islamic past of the Turks,
Gokalp's project was not appreciated much by the Kemalist cadre

who could not tolerate the religious component in his synthesis.
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He sees Islamic factor as the core of national identity however this
contradicts with the conception of national identity in the minds
of Kemalists. Thus although the effect of Ziya Gékalp is
observable in the cultural policies of the Republic, his ideas were
always remain in the margins of the Kemalist circle. Gékalp stood
as the ideologist of cultural and educational matters, with not

much influence on politics of Kemalism.

3.3 An Appraisal of Turkish Modernisation with regard to

Alternative Modernities

'Alternative modernities' provide the tool to enlarge the framework
of interpreting modernity out of the limits of the Kemalist
perspective. In doing so it enables us to capture the relation
among Kemalism modernism and secularism; and the relation
between Ziya Goékalp and the WP tradition in their alternative

articulation of modernity with respect to the Kemalist one.

With regard to relation between Kemalism and modernism,
Kemalist regime, in line with its narrow conceptualisation of
modernity, has identified modernisation with secularisation and

westernisation as if it is the only way of modernisation. However,
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even remaining within the narrow frame of equating the modern
with the West, indeed the Kemalist project itself also remained an
alternative. The secularist premises of Kemalism in reality applied
in the form of laciest policies. Although religion was excluded from
state governance, similar to the Ottoman period, state preserved
its claim for the true interpretation of Islam. Hence, there was
obviously a form of secularism, but it does not necessarily mean

an independence of religious as well as other social institutions

from the state dominance.

The Kemalist reforms tried to restrict the significance of
Islam by actively adopting adverse policies towards it, because in
the eyes of the Kemalist elite Islam was considered as
dysfunctional to political and economic phases of modernisation.
For that reason, the Kemalist reforms' attempted to replace

traditional Islamic values of social life with a 'modern’, 'civilised'

and scientific values.

In contrast to Kemalist project of modernity, the NOP-NSP-
WP continuum integrated Islam as the fundamental component of
their discourse. Having its origins in Ziya Gdékalp the tradition
tries to make a synthesis of Islam and modernity in their program

and discourse. Contrary to Kemalist perspective that -identifies
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modernisation with westernisation, both Ziya Go&kalp and the
NOP-NSP-WP defend the idea that modernity should be
synthesised with traditions, particularly with Islam. For them,
modernity signifies the pursuit of the scientific, technological, and
industrial, civilisation of the West. It does not demand the
adoption of the European "way of life" and "moral values." Nor did
it suggest the simple transfer the technology of the West. Rather it
required becoming "independent" of the West while being reached
the level of the most technologically and scientifically developed
nations. According to both Ziya Gékalp and the NOP-NSP-WP, the
West could only contribute Turkish modernity in scientific,
technological and industrial terms. In fact, in their view, science
and technology do not belong to the Western civilisation, but they
are universal. For the continuity and stability of Turkish nation,
Islam should be the very important constituent of Turkish
modernisation process, because as Ziya Gokalp and the WP
emphasise, 'Islam is the way of life of Turkish people.' Thus it is
the idea that sees Islam as the reality of society that would absorb
modernity instead of being an enemy of modernity, which should
be totally excluded from processes of modernisation. In that sense
the way Ziya Gokalp and the NOP-NSP-WP locate Islamic values
and traditions through which the people make sense of the world

to the basis of their imagination of modernity. As .one.of the
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authors stated (Parla, 1985:27), in fact this might be interpreted

as a call for a 'defensive modernisation’ without accompanying

sense of cultural inferiority.

Therefore, from above discussion one can conclude that the
conceptualisation of alternative modernities provides us the
necessary framework within which it becomes possible to discover
not only that Kemalism is not the only modernist discourse in
Turkey, but also that other articulations of modernity, especially

those with an Islamic component are necessarily, anti-modernist

and reactionist.
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CONCLUSION: RETHINKING THE WELFARE PARTY

The purpose of this study has been to rethink the Welfare Party by
enlarging the limits of our interpretative framework within which
we seek to explain the WP and its preceding tradition in Turkish
politics. Kemalism as the only legitimate discourse of modernity in
Turkey inscribed the WP and its preceeders, the NOP and the NSP
in terms of their antagonism to the modernity. As discussed in the
last chapter there is a significant difference between the Kemalist
and the NOP-NSP-WP tradition with respect to the role they have
attributed to Islam in their imaginaﬁon of modernity. Kemalism in
accordance with what Davison (1998) calls the “secular modern”
prejudice of modern politics, regards religion and tradition as the
components of the "anti-modern" that belongs to the past, while
the NOP-NSP-WP line attributes tradition and Islam an important
role both in their political discourse and in the party program as
the basis of the organisation of Turkish society. This difference in

fact forms the fundamental dichotomy in the Turkish political
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system in the Republican period between modernists and anti-
modernists; laicists and anti-laicists; Kemalists and so-called
‘anti-Kemalists'; the 'guards' of Turkish Republic and 'foes' of it.
This set of dichotomies dichotomy is a never-ending story that
characterises not only the understanding and discourse of

modern Turkish politics but also the crises of Turkish democracy.

In order to overcome these dichotomies (not in the least, if
possible to reconcile them) and to develop a better understanding
the components of modern Turkish politics  -in our case the WP
- instead of hindering understanding with the deadlock of laicist-
anti-laicist dichotomy, the thesis proposes to integrate alternative
meanings -alternatives to the idea of seeing the party as anti-

modern- to our language through which we understand and

explain modern Turkish politics.

In its attempt to develop a better understanding of the WP

that goes beyond the "secular modern" prejudice of Kemalism, the

thesis employs an interpretative method through which
alternative and contested meanings and outcomes of our subject

come to the front and the way out of the “secular modern”

prejudice of modern politics is opened. The thesis by analysing
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the texts of the 1991 election campaign of the party, tries to
explore the constitutive themes and meanings of the WP's
discourse and to enlarge the framework in which the party is
interpreted. For this purpose, the 1991 election campaign is
chosen since it comprises the most significant texts of the party
that reveal its discourse which responds to the an absence - that
is the absence of a political discourse that represents both
material and cultural aspirations of the repressed masses in the
Turkish political life. The 1991 election is also remarkable since

the WP has increased its support gradually during and after the

elections.

Of course in rethinking the WP the thesis not only use the
advertisement texts of the party but also looks at the preceding
tradition -the National Order Party and the National Salvation
Party, the conditions of their emergence, the basis of their
support, the ideology and program, which indicates a continuum

between the two parties as well as a continuum with the WP.

The program and discourse of the NOP-NSP as well as the
analysis of the ads of the WP also remark the relation between

Ziya Gokalp and the NOP-NSP-WP tradition, which is employed in
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the thesis as a tool to enlarge the framework within which we

understand of the WP.

In contrast to modernisation thesis that regard religion and
tradition as the main components of the anti-modern, Ziya
Gokalp's distinction between culture and civilisation indicates the
ability of Islam, as an important constituent of culture, to endure
under conditions of medernity. In that sense Goékalp's thought is

interpreted as an illustration of 'alternative modernities' (Davison,

1998:90-134).

The notion of “alternative modernities” mainly indicates a
break of the necessary correspondence between modernisation
and secularisation; and modernisation and westernisation. It
enables us to think of “alternative modernities” in which religion

neither enter the private sphere nor fade altogether under the

conditions of modern politics.

In that framework for a better understanding of the WP, the
thesis also employs Ziya Gokalp's thought regarding his

conceptualisation of modernity and the role he has attributed to

Islam- in it. In contrast to laicist politics of Kemalist’s
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modernisation project, Gokalp associated modernity with the
technology and science of the western civilisation while preserving
Islam as an ethical system of Turkish culture. In the same line of
thought with Goékalp, the NOP-NSP-WP tradition incorporates
Islam into their discourse as a marker of local identity. However
the Kemalist regimes insistence on the exclusion of Islam from the
political domain positioned Islam as the possible location of an

alternative political discourse.

Nevertheless, Islam is not only theme in changing discourse
and program of the NOP-NSP-WP line. With respect to the NOP
and the NSP, the emphasis on spiritual development followed by
material one form the fundamental vein of their program. The
main goal of these parties could be argued to be to modernise
Turkey through both spiritual and technical development
programs, which emphasise the rejection of Western cultural
influences and return to the "national moral consciousness” in the
spiritual field in addition to creativity rather than imitation of
Western technology in the technical field. This is the program of
the NOP-NSP, named under the rubric of 'National Outlook' which
is proposed as the alternative and the authentic way based on

morality in contrast to liberal and leftist ideologies.
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The NOP and the NSP achieved to become the political
representative of the traditional conservative and Islamist sects of
the society. However their successor, the WP, under the
conditions of increasing social and economic differentiation and
especially the development of market economy after 1980s, have
enlarged its support from the culturally alienated and
economically deprived small merchants, businessman and
artisans of the periphery to different sections of society of the
centre like women, students, intellectuals etc. In becoming a mass
political party, the WP has had to change its strategy from teblid
to propaganda. The WP has attempted to politicise and control the

‘new opposing masses' that has no faith in the existing order (Pen,

1995:91).

The 1991 election campaign is a very significant example of
the changing strategy of the NOP-NSP-WP line. Appeal of the WP
in the ads primarily addresses the urban lower-middle and lower
income groups with regard to their economic problems as well as
other sections of society like Kurds, youth, women,

environmentalists with regard to cultural problems in addition to

economic ones.
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The texts of the ads voice the complaints and desires of the
poor. The party promises material benefits such as employment,
fair salaries, abandonment of unfair taxes and interests to
economically deprived classes. However success of the campaign
in fact lies more in the ideology that the ads signify, which offers
an explanation to discontent people about what is wrong with the
individuals, the society, the state and the country. The party
asserts the presence of a moral degeneration of the individuals
and decreasing social peace and equality in the capitalist system
that is based on interest, immorality and prostitution (see
appendix 4,6,7,13). With respect to Turkey, the party questions
the absence of democracy, social justice, equality and peace as
well as dependency of the country to the West (see appendix
11,12,17,18,19). As a solution to all of these problems the WP
promises a new order, "a new world", 'Just Order' (Adil Diizen) as
an ideology that offers a heaven in the world. Even if the sincerity,
intention and capacity of 'Just Order' in its claim of a just regime
is a debatable issue, it fulfils an important lack among other
political parties in providing an utopia and hope in the future to
the repressed and discontent sections of society living under the
conditions of insecurity and exclusion. Moreover, in the ads the

WP offers to the ordinary -audience an appreciation' of the
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difficulties of everyday life for the man in the street, for his work
and his struggle. The ads give the feeling to the ordinary audience
of personal closeness, social belonging and companionship. Each
text is presented as a dialogue between a discontent person and
the WP, in which the party agrees with the complaints voiced by

that person and gives a word for a remedy in the 'Just Order'.

As significant in the ads the WP tried to bring together the
traditional, conservative Islamist sections of society whose origins
depend on the Ottoman Empire and whose challenge to the order
primarily focuses on cultural reason and new opposed classes

whose challenge is the combination of economic as well identity

problems.

However with the expansion in the power base of the WP to
new sections of society, it becomes more problematic for the party
to bridge the gap between the religious and non-religious
components. As it is significant in the ads, Islam as a religion is
not very much prominent in the discourse of the WP. As an
author observed (Cizre-Sakallyodlu, 1996:247), the emphasis on
Islam in the WP tradition also takes a different dimension in

response to increasingly culture oriented discourse of the 1990s.
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The WP in comparison to its preceeders "has focused more on
defining and sustaining the cultural-moral parameters of a
Muslim Turk promoting cultural change than altering the legal
and prohibitionist framework of the political system." However,
"the conditions of the opposition politics within which the WP

operates makes its symbolic-cultural vision seem like real politics"

(Cizre-Sakallyodlu, 1996:248).

As many have argued the catch-all strategy brought the WP
truly extend its power base while it causes a serious problem to
the party in preserving the Islamist and politically radical stance.
However the ads indicates that the party compensate the
radicalism it loses by the absence of manifest Islam with its
discourse appealing the poor, repressed and discontent people.
The party's Islamist stance, even at the symbolic-cultural level
that is considered as anti-systemic becomes effective in rallying

the support of both socioeconomically and culturally discontented

sections of the society.

Although it is clear from the ads that the party advocates a
'politically radical position' towards the existing order by

representing the opposition of the culturally and economically
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repressed sections, the analysis of the ads also indicates that the
design of the stories, the strategy of the campaign and the
promises the party give to the electorate signifies the ‘'social
conservatism' of the WP. At this point, Ziya Gokalp's social
thought is very illustrative in understanding the WP around the
concept of 'social conservatism', in the sense that the ads clearly
reflect that the party perceives society as a collectivity based on
shared moral and traditional values. The ads signify that it is the
moral poverty and degeneration that engender the decay of the
existing order. The strong emphasis on solidarity, community and
order as well as the emphasis on the essentiality of the
perseverance of social peace implies the model of the society that
the WP longs for. In the eyes of the party the society is an organic
whole composed of professional groups. There is no utterance to
the existence of social classes. In the ads the WP brings together
the economically and socially conflicting classes, as if there is no
conflict of interests among them. As I mentioned before, the party
claims to represent the repressed people but, it disregards the fact
that the degree of repression varies among different classes. This
inevitably implies that the remedy that the party promises would

hardly be responsive to the social inequality among the repressed

sections of society.
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In fact social conservatism of the party is parallel to the
general axis of the political movements in Turkey based on the
collectivities and collectivity discourses which simply reduces
social differences to a community membership. Thus although the
WP seems to mobilise various sections of society with its claim to
voice their discontent, along with its party organisation that
necessitates a responsible and a participatory membership which
previously has little chance to be represented in the political
sphere, the WP totally restricts this space that it opens up in
discourse with its view of society as an integrated entity that is

controllable and adaptable into an ideal situation.

As many have argued (Cynar, 1996:32-38; Cizre-
Sakallyodlu, 1996:241; Tosun, 1999:188) the political course and
discourse of the WP depended more on the organising principles
of the Kemalism than the aspirations of its followers In this
context perhaps, an attempt to capture the similarities between
the WP and Kemalist modernism, instead of seeing them in
irreconcilable opposition would not only solve the deadlock

dichotomy of Turkish politics but also gives way to a search for

'real alternatives.'
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' 1tz olmalt. Ne var ki, ti¢ kurug maas veriliyor - diizen, dar gelirliden vergi almayan diizendir.
. deviet memuruna. Bu parayla kirasin nasi Devlet memuruna saygmnlik kazandirdmal:,
Ofi\%lm De yeyip i¢sin, ne giysin, ne yaksin? demokratik orgiitlenme hakki verilmelidir.

Béfa.hf":.ln;‘fAd_ilEkonomik_‘Dijié,ni”nde TR
Enflasyona Yer Yok! pir al -

sueluy

san Makizs ve Ticaret Saa
. Tt Lid §4: Gl
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5 ’geyg’ + Bagims

I el segim sonuglan

‘ 27, sini gostermektedir
P un ger?eklestm'nel
‘Arashrmal annin ortayj

a5 sudur:
B0 e DYP'NIN olusturdy
fginci Arastirmada yu

1 sosyal demokr;

34 6'dlr, aradaki fark
fargin sekizincl arasti|
Jzde 48.0, sosyal g
vermektedir, aradaki
maya gore, merke
Genel Segim Arast
segim proj aganda
de sosyal emokrat
bir artis gdstermistir.
ka nokta da GALLY|
eGim Arastirmasini

B nden bagmmsiz olaral
il ugu sonucunu vermif

Yiimaz:
Etanbul!
Emudun
£cevit

Esim memur.

Hayat gittikce : D “

mazraﬂglaﬁll(g ©z t(') rlasti. Cocuklar bityiidii, iiii de-okula gidiyor. Okul

zaman geci yetisemiyoruz. Ne yapacagimizi sagirdik. Babam zaman . ' N FonEE
 7aman gegimimiz cin yardimer oluyor Gegenlerde esimin masgmazam ez e
 yakamuz bir araya gelmiyor... © fazlasiyla zam geldi. Bir tirlii ki~~~ o, 18 '- e e

lirterek, “DSP biraz:j

W1

\vaP’. AP0 yiizds e 30 oylail
 Mdirirken, diger partile;
-Wlunmads. :
%0 IDDIASI

ANAP Genel Baskani v¢
5 bndilerini gok sansh gt

Milletvekilligini garanti;

Yimaz, “DSP biraz dah

Npanz’ diye konustu.

Bausbakan Mesut Yilma

krsiasup Genelkurms

- Gtres'ten Irak Slx?l:l?ln"
Nplan operasyonla ilg

|| ] Rlmaz Gires'e, gerekl
Hrdirilmesi igin SOZI

Prekiyorsa yapin” ded:

Huluk darugmanlanmni

yasaklan suresin

lemini, basin damsir

Viet mermurunu kull:

Maalesef. Ulkemizde yasam
d > yasamak her gecen giin  bi i
e T e i ey
PR yle inim inim inleten 4 » Ugte bl de faiz
zengini o : , masraflarn .1a
| diizErlgli ggzeng yoksulu hice sayan bu zuliim iktidrannda a@ ,;gjlldlg{or. REFAH PARTISI
asinda oldukga stkintiniz asla fiyatma alac ‘:f;ll;l, bir ekmegi iicte bir

Refah Partisi Iktidarinda,

baftada geceleri yol alt
nleyecek. .

Olay TAN

Avugans

ki Yakaniz Bir Araya Gelecek! “Yeni bir diinya”: |52+
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Cugr ve Héh—imef*zf' BT i T e ke w orrnile S e e =G i Sk
e T e R e A A e e
Kimrsz  fnan, loger; Spau (Mubtemelen Filipinl)  kaybina yoi o % i: Kols] gallp
. umali kuvvet kaza:  rildi. Yol acn B¥3 1 ER, deplasmanda Po-
Stalbobrek  takimim

rek ikinci turu kolayla-

% oynanan ’ karglagmanin
BE7 40 Ankara ekibinin Iehine

Bagtarafs 20. Sayfada

R o vamlilik  gosteren bagart
anya Futbol Karmast igin-

ki ile alkemizi temsil
ulagn. Riza her zamanki
aklagimt ile de dunya kar-
saglad: ve dimyada bir
wun bulundugu olgusumy da

bul ettik bunu.
tbolcu gercekten meslegine
‘bunu arzulu bir sekilde yerine
:boyle bir akademik dorugun
ez. Dinyanin en anli, en

de yer alip kariyerinin en tepe-
B furbolcu icin boyle mutlu bir
PEere yasanir ki...

bu derece agtk ve dirdst
lirtmekte iste Riza gibi bir

YIce bataga Sapland]k_ “.x,,, - i de;(;i’r-Arahk ayvun baginda
. R 1994 Dinya Kupast Eleme

I . .
-;amla(xi' geliyor. 'Bugijlg'gll %(e)()nl]l?{:;gr: tt)tlr;§ey satami i Tt aplacok A
LT orun a ka] - - . v( d lglml. ar 11- i . olmadig biliniyor.
... Birde cesit Lyorum. Anlayacagmiz; kar edeligl] d . 11 >0 liraya almak... s _ . - A e e
5 §1 ge§lt Vergller yok mu’ I . L .er cn Zarar edlyom i . o . nedeni ile ara verdik.
SR A ! lyice belimizi biiktii, 1. » . B o i ek
. | L Sies o
le»,bir magta motive etmesi

Riza'y1 kut

YOI'SUH. Her gﬁn yeni . 2 Finallerine katlmak icin hi¢ .

or
m

5€
(43
m
Té

Jis
lir
ar

R R T

- eZﬂjy OrL. I§ini Uyduran “‘KA 1] X . '
Vergi vermiyor, ama b',bijranm Yo" deyip

¢iik esnafimizin yazgisi nasil degisecek?

» “Adil Ekonomik Diizen”;
3 s n
st ,llkPSIla-ﬁIanm sorunlarin; 1
¢ - yillardir siiregelen haksizlikia
Onleyecek. REFAH PARTISI, kifciik “
esnaftan vergi almayacak! =~

Vergileri Kaldiracak!

N EMEK"
lsglrvet katiyor. Bu sistem degi§medsifl:<2:une | - : B BP
. . : .
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nun pesindeydi, $6z gelmi ingilte- de scy/ed/k/erln/ aktards bize. FynTL Buane ok keiyorum” dedi.  © rine Musttn Kiiciikeytan geticiid. e o e e 2= e, e ,:;,"' Hayi "’"7,",,"“,’{,"""‘3/? ’3,,,"(‘,7 Ga Bl
piy yap i 3 - Aybaba’ni oper Zirhikiarina devam e

oA
© sUKRO
(Ko.Gacu)

“Koylu mllletm efendisidir” dlyorlar Iy1 guzel de boyle efendlhk
olmaz ki! Efendilerin bu kadar derdl olur mu? Bizde dert gok
~» Hangisini anlatsam!

- Kred1 faizleri cammmizi cikardi. Alsak b1r dert, almasak b1r dert.
Tefecilerin insafina kaldik. Biz calistyoruz, onlar terlemeden kazanyor.
Y1ilin oniki aymda ¢alisiyoruz. Ne elde var, ne avucta! Ylldan yila sadece

~ borcumuz artiyor. Borcun faizlerini ddeyemiyoruz.

* Topraktan verim alamiyoruz. Masraf ¢ok, gelir az. Yasama sartlan

“ zorlasti. Su yok, yol yok, doktor yok, 1lag yok Insanca yasamak,.. o da.
yok! Efendilikten vazgectik. Alinterimizin karsihgmn alalim,
su dertler b1tsm yeter!

B3t

Fafnn Hakers

s Bortate ARK
. AmKH-Suike}

. . ) . aftarun Kare £
Bunlar gercek. Koyliimiiz, k6yilinde mutsuz. degerlendlrebllecek Ayrica REFAH PARTISI : [ T
Taban fiyatlan enflasyonun gerisinde. Odemeler ~ fabrikalar kurup sanayi hamlesini koylemmze
zamannda yapilmiyor. Mazota, giibreye ve tam  kadar yaygmlagtirarak, koydeki iggiictini
araclarina sik sik zam geliyor. Daha da 6nemlisi, — degerlendirecek, kdyliimiize yeni kazang
nehirler bosa akiyor, tarlalar sulanmuyor. kapilan agacak.
REFAH PARTISI, sulama imkanlanm artirarak ~ K&yliimiiziin borg senetlerinin yerini, hisse
verimin de artmasimin yollarini agacak. senetleri alacak. Milli Gériig’iin tarum politikasi,
Koyliimiiziin kazanci artacak. Aractya , tefeciye iiretimin artmasim saglayacak.
gerek duymadan, kendi {irtiniinii kendisi Koye refah, REFAH ile gelecek!

Refah Partisi Iktidarinda
Koyli, Emeginin Karsiigini Alacak! - “Yenl bir dunya
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Sanayicim. Daha dofrusu sanayici idim, Ark deilim. *
(;unku .amvm-;-_FaiZden! S . o

‘0deyemedim. Talepler de birden azaldi. Kurdugum tesisler; -
Aldigim yeni makineler yatiyor. Birden her sey tersine déndii. Kred; - ,
.- faizlerini bile 6deyemez oldum. Obiir yanda vergi borcu... vadesi ¢oktan . -
- dolmus senetler... iscilerin e

ucretleri. Ne yapacagim sasirdim.
Beni faiz batirdi!.. | - | -
EE (
; BA
" Uziicit bir durun. REFAH PARTISI, faizleis  Cabsanin kazancin %80’inin bagkalan © , S o0 s

yapmanun ashinda biiyiik zararlara yol agtigim tarafindan s6miiriilmesi demektir, Dolayisiyla A o
ydlardir s6yliiyor. Faizle i§ yapan, sonunda . bu, insanimizin kazancinn biiyiik bir kismuina, , o ; o
mutlaka kaybediyor. Ciinkii faiz kazanc; - faizi yiiriirliikte tutanlar tarafindan el konulmas: PR T encebin | O
kemiriyor. Ne yazik ki bu sistem, faizi anlamina gelir, o aimtrmay, -
mesrulagrdy; . Faiz sorununun ¢ozitlmesi, enflasyonun ve hayat o, E
- REFAH PARTISI, “Adil Ekonomik Diizen” pahalilifinin ortadan kalkmas: demektir, Refah : o e biciici. | ya
anlayis: ile faizci sistemi kokiinden kaziyacak. iktidaninda diiriist ve yetenekli olan herkese P Senatér R
Ciinki faiz haksizhikur, zuliimdiir, yatinm ve iiretim igin faizsiz kredi verilecek. I ) b __z!g:ﬁr de
Refah Partisi, - N/t Lr ot . SeE
. Faizci Kapitalist Diizeni Degistirecek! Yeni bir dunya"E=-|
5 ’ . ne. ) : E tbrenn s
2 : B P o yé
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£ Y 2 /}}I&I;;;?— RFRTRIETT ke e TG Pl “megovy .&V_w Actm”  kelamardan” sunlear: sGyledr: diyerck bu tutumu s'esdardi. Ytzde 10 defil de 7 olsaydi “SHP
£ S dedi. - daha fyi olmaz mryd:?” .12

[ :

i !‘

. . V . : a
I e - . | | | | = v
| : ' 7. : ... 7 V ‘ Ml?nﬁlalg“eﬁr dadtimi hakea g%rrcg
: ‘ . . | | » : elinde toplanm‘\s, er?\tgmde rsa)
eger an

e gmﬂdgrano lrad\: kosu&ann ]
ryapidanma, ;xyasalvee onorrl

T e bir secirm dones

ortamda yer lim kesimierin

lecek istiyorum!..

5, siyas! partierin, sendikaia]
gl énnlnggtaﬁsvemen\er\nevl

,_ '.Y:a§1m 19. Liseyi bitirdim. Universite imtihanlarinda basarili olamadim.”
. -9imdilik gecici bir iste calisarak. aileme yiik olmamaya calistyorum=
- Hos, iiniversiteyi kazansaydim ne olacakt? Universite mezunu issiz -
genclerin sayisi o kadar ok ki! Universite éérenimi bile yeterli degil. : S I e Sima cramin]
- Hep gecici islerde calisarak bir yere varamam. Saglam bir is bulmak ¢ok . SRS CenERl
zor. Gelece§imden endige duyuyorum. Bu sadece benim degil, biitiin| e N | ‘
- genclerin sorunu. Kahvehaneler. genclerle doluyor. Geng arkada§lar-55 ST : ¥
12 glicsiiz... sokak: serserilerinin sayisi artiyor. Bityiiklerimiz, bize. =~ - ; | A S
aydinlik bir gelecegin kapilarrm acmali. Buna mecburlar! S R B e

- ciler! yasal gUvenceye K3t
Gencim... gelecek istiyorum! overen sendikalan kapaniTy

B amt kesiminde sendlialasmay! &
ermnetidir: : e

— . .. i
2. sosval g
Sosyal guventik axarr:mda.n o, S0

| | e
& u en tabii hakkiniz. Gengligimiz, bir gelecek Giineydogulu bagarili 5grencilere, finiversite ve R T R 2, O asalarda; ot
sorunu yasiyor. Bugtinkil sistem, genclerimizin - yilkse kbkuﬂmﬂakonten%ﬂmny}akak.kimkap‘ larm o _— LT g:%h?@m\emﬁsg‘fjﬂi
1 esit bir gekilde yararlanmasina engel artirarak, genglerin liretime daha fazla katkida o L e - ke o, mgan

OIuvyor.'Egigm Yyeterli degil. Yeteneklerini yeterince  bulunmalanm saglayacak. :

dR%glgrlendlrennyquar. o  REFAH PARTISI iktidannda genglerimizin

- ‘AH PARTISI, genglerimizin imkénlardan esit diigiince ve inang ozgiirliigii olacak. Genclerimiz,
ir sekilde yararlanmasn saglayacak. Egitim ve devlet yonetimine katilacak. REFAH PARTISI

tiglelin'l. kurumlanmn imkanlarn genisleterek, yeniden “Biiyiik Tiirkiye™yi kurmak ici
ggnc;len_rr;izig seviyeli ve kaliteli bir egitim genglere gﬁvzlrixl'(yor. o A
gormesini saglayacak. Dogulu ve REFAH PARTISI, genglikle biitlinlegecek.

Refah Partisi, Genglerimize
Aydinlik Bir Gelecegin Kapilarini Acacak!..

e o n o e R . <
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Stze sayer duyuyoruz. Ciinkii siz villarca de. diledikleri taktirde iiretime katkada

¢esitli hizmetlerde gérev vaptiniz. Bugiinkii bulunmalanna imkan verecek bir program
curumunuz elbettz daha ivi olmal. hazirtivor. REFAH PARTISI. emeklilerimizi
Sadece tic ayda bir emekii maas: 8demeic kahve k&seierinden kurtanp huzur icinde
emeklilere olan vefa borcunun 6denmest icin vagamalanm sagjayacak. Emeklilenimizin.
veterli degil. REFAH PARTISL emakiilerin enflasyonun gerisinde kalan maaglann arurarak.
dzha huzurju vasemaiann sadlavacak bir diger biitiin sorunlaninu ¢6zecek. Ulke icinde ve

“emeklilik havan™ vaadadivor. Emeklilerimizin+ disinda. tedavi masrafian devieige karstlanacak.
Refah Partisi iktidarinda Emekii Olmak,
Huzuriu Olmak Anlamina Gelecek!

“Yeni bir diinya

AR




. o yunTArRlsiz o
e . Jarais 2 Ve ustan
& ln; Kogibey Dakar eknolo) vahsi doganin
ahit szwe Azme! Ulku ve Mus- . bogusturuldugy en bivuk
i {afa Goi i macerz yaris: olaraek nite-
lendirilen: Paris Dakar Ral-
Lisi ne kat:lacak olan Reng
K ey, 20 Aralik’ta start

e o, SRR 2 A
- e i 3 GRS

3 o v e s e varien bankette of- 1
7 anvaigr Juvegius formmasi - gy i, ancak kosteylden
, Je Milzn'n forTnasuy g1VeNn  gvnlana kadar hic bir sey
tarafincden Gazizntepspor'un da birer garmedigini, sarkintiltic o-

et edildiler.  fotoZrafian yaywnladi. Branan b’ sonre sercel B

Zigini ve Milli Ta- D
néminin cok sar- Iuric ek

Ulkemizde milyonlarca issiz var. Bu cocugun ~ kaynaklanmiz akillica degerlendirilmis olsaydi,
babasi da onlardan sadece biri. Onun babasida  Tiirkiye’de igsizlik bu boyutlara ulasmazdi.
Batr’min sundugu receteleri uygulayan REFAH PARTISI, mevcut kaynaklarimizi en iyi
yoneticilerin kurbani oldu. Bizi yoksulluga sekilde degerlendirecek ve herkese yeni is
stirtiklemekten bagka hicbir ise yaramayan bu imkénlan saglayacak. Ote yandan, igsizlik
regeteler sayesinde, yolunu kaybeden bir millet  “sigortasi ile isci ve memur giivence

olduk. Oysa zengin yeralti ve yertistii altina alinacak.

" Refah Iktidarinda
Babalariniz Issiz Kalmayacak!
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- Evet! Bagdrtiileriden dolzvi {iniversiielerden Demolaasi ve laiklik konusundaki gifte .
- 7 wakastnizrak GFenim heklan ellerinden - standartlanm REFAH PARTIS] her firsana dile
", - 2tmen 5000 kaz 6&encimizin dunwm. Gzimti geiirdi, onlar kulak asmadilar, Omek aldiklan
- venxct Ber birinin 15 v okuduius Baz filkelerinds bile ba tir uygulamalara
" diginfrsek. veklenik 75.000 ik birkavipsdz  restanmuvor.
komusu. Bunu yvapanlar, demolzesiden ve Herkes inancinda. diglincesinde. kilik kivafet
aikliken soz edivoriar Ama seciminde Szgiir olmalt Bunz mildzhale emmeye
- demokzast ve lalklE veizrmce Bibrdvoriz hig kimsenim hakia yvok.

- -

-] Refah Parisi iktidarinda

Okul, Sadece Ogrencilerin Olacak!
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S . yet merhuma Tann'- Lt *Buiun - Jigin _de ozelhklc . | 21z bilinmez bir kebanete niye soyunahm
m 7 kigi ise 38 milyon  genel kaptam Yasar Kayal'in Bu arada Kirmwn-Siyahlt  dan rahmet, ailesine bassagligs Kamiloglu ile §ipal Persembe gini vunmam ki?’
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Kteki Saleymaniye kentjyg
i kentin gdbeginde teshi

lthll‘S
m, BM)beadmldlu 3
KmdxsunYy:rxise%‘bu

B ulkede demokr asi var mi oergekten’7 Ben manmlyorum "Insanlar

‘ilkede demokrasi var" diye aldatiliyor. Demokrasinin old
 .ikenin hapishanelerinde fikir suglularm_l_n' ne isi var? :

sisanlar, inanclarina gére yagayamiyor. Ozgiir diistince nere e kald1‘7

1san hak ve 6zgiir liikleri sadece lafta var. I§kence‘7 Du§unmek bile beni

ikiitiiyor. Su secim yasasma bakin. Demokrasilerde yasalar boyleml

“imali? Resmi 1deolopmn diginda, parti kurmamz miir S
semokrasilerde kitaplar toplatthp yakihr m? ©

idatildigmm: hissediyorum. Doorusu ben buna demokraSL
, _emlyomm!.. :

dar dogru. REFAH PARTISI, bu inandiz gibi yasamals, inandiga degerler

472000 | seoom EEEdR demokrasi olmadigim: yillardir ‘cergevesinde orguﬂenebﬂmeh gocmdanm
£213.000 11.0850% yor. Bu iilkede demokrasi yok, hile - bu degerler dogrultusunda egitebilmeli. Hartta -
120|123 0% AT Var. Insanlar adalet karsisinda egit kendi kanununu kendisi yapabﬂmeh '
T s . Giiya 141, 142 ve 163. maddeler Bir segim yasasi var ki evlere senlik!

| ROV e MONTA; d1. Ama “Anti-Teror Yasast” diye, Bunun demokrasi olmadigin1 REFAH
'AB ’- akotii bir yasa konuldu Oysa herkes . PARTISI’'nden-baska hano1 parti soyluyor'

¢ sorumiuluktur” y
125 5 485, u r lye e I
32, BARTIMN Keend Como 117 .

NTEP 8oydar Kod $u, 11 97
irkBy Abalar A8, 350 49 11

2= Pemokrasi Degil, Hile Reuml...

PAR- 1Si

h ,

'"“Yenl bir diinya”
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% Karagdz Key

in Ankara 3. b&ige 2.

r[r?el Karag6z, kdy ko
b gérﬁsmeler yapryor.

Camiidere Kmlkzha:

je halkin sorunlarn

¥ da koylidye yapacakiar

o= r

€ 7 as:
Arr sd son yiizyilda old
 tahat yiizii géremez olduk.- O erel Sek
L RS E R i = _HP Genel Sekre-
gt ihmal edildi: Yatiim-y tri “;ﬁ%@é‘?é@a
1€ I net Getin, Giney-

tin, 1983 yiinda
o iage konulan 2935
35 “Olaganasti Hal
2 L¥esas” ile evrensei hu-
& | kuk sisteminde kabul e
' Himesi imkansiz yUz-
ferce yaszk oldugunu
€aifede etii.

+

unutmamak gerek! Bundan 100 yil 6nce Dogu’da
bdyle sorunlar yoktu. Halkimuz: birbirine diistiren
emperyalizm fimesi, yoneticilerimizin alkaslanyla
girdi, bolgede diizen kalmadi. REFAH PARTISI
olarak her tiirlii irk¢iligr reddeden, 60 milyonu
kardes sayan, hi¢ kimsenin kimseye iistiin
sayilmadi, sevgi, kardeslik ve hakka dayalt bir
diizen kurmak istiyoruz.

Dogulu Olmak Elbstie Suc Degil.
Sug Bizi Bélmevye Galisan Emperyaiist Giiclerdel..

.

. baglayan tarihj ve dinj baglarimizi kopardilar. Basks
ve fitnelerle halkimiz birbirine diigtiriildii, diigman
edildi. Emperyalist iilkeler, Avrupa'nin bir tek

‘ devlet haline gelmes icin cabgirken, Ortadogu’yu

; devletciklere bolerek, onlan birbirine diistirdiiler.

; Boylece, Ortadogu’nun denetimini kolaylastirdular.

Dogu’da yapmak istedikleri de bu! Aslnda tim

' 1|0zal, Horzdum
Hakhsimiz. Sorunlarnz cok. Yéneticiler, 200 yildir Ortadogu sorunlannin temelinde siyonizm oldugunu ; konusunda
Baullar ne dediyse onu yapular. Bizi birbirimize !

T 98
ne hiliyor?
i SHP Genel Sekreter
l Yardimersy Fikni Saglan
: Afyon'un bir ilgesinde
| kontrgerilla galigmalan .
I vapilainm ogrendikle-
: tin: one surerek, "Sa-
; 9 Ozal ve Yilmaz1 (©-
| 2al-Horzum-konirgeril-
: la) iligkisini a qiklama:
¥a gaginyoruz” dedi.
Saglar, gun dizenle-
digi basin toplenuisin
“Horzum ve Sers!'s
¢vasinin aragt
dosvas 1vla Mec

55

va

gerilla call g
1yl figili bilzi elde €
J Ugini agiklaca.
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BB i olsa disis go
1 cikarak, bu heinag y
io- Gstermistir. Bu
i o an,!sD%P'den sonra, fg
SO ikingi sirada yeralr]
; : %a olarak, oy orant
[ 0P fitifakinda da gozlen
i i Gnceki arastirmaya ngj
Srdo 2.1'dil. Dikkati geken
B rarsiziar oranindaki yiz

Y on genel segim arastr|
o ?ﬂp'rﬁn oy oranian degi
N airken, DSP'nin oy orani
PR i azalma gostermistir.
ek araghrma sonuglan $6
» o 21.4, SHP ytizde {
#2110, DSP yiizde 11.4, g
BTcP +IDP) yiizde 13.6, k
LE 10, SP/Bagimsiz ytizde
x o yukanda belirtilen dikk
i birfikte miitalaa edildi
L - . Ee wardan, ANAP ve lttifak’
; - gl N : G T A ilir.
MUz am sevgrboyle pis S e B E0c o1 [YIMSER
IZln’l]e gunun gu D i B T D g indan, GALLUP aragtma
N TR T — : . . i ) pkedeld gelismelere fyims
S 1 ‘ s ylizde 40'lardaki orant
’ R maktadyr. Bu da partilerin ke
Lo yerine hosgoni ortant
secimleri gétlimme olgusL
P atl

rilagim kadar X kurtulamzyor I 5
1 I I e - 1 : a 3 h T e ’ - i L::'l inci erken gene
kzenglnolanlar’-verngekomn . "?yn ylp"b . b -4 . - ' . 1nlxesdergilec%i pgnile,
yor: AS]] Ve € enr’ ,olup, plurna-- PN, C kimesinda, bu hafta da DYF

iniki vakasin. namussuz onlar. Elim, bizi koti yol . - | e ' | e g oy e

olnyasnda olacak. Ben dislanmus bir hayat kadjgyum, TR W mers

“ ISTIY

1163 Sayili K
Mersin'de Kuru!

K

Sizi-é’nhvoruz Bu sis AH‘ y
. yoruz. Bu sistem hayat; siz] RE ARTIS]
Sizi anhyoruz. B yau sizlere R
o par(}eatst:: I(:;;llrzlkllc]u {ltg;u§ Eektoru, bu diizenin  yarasim rlralutlaﬁiIalS tléézgl.urgun iu enayan
i pargast. Faiz - bunlarolmazsabu ~ REFAH PARTIS] 1lnme bir o3
yasayamaz. Onun igin sizleri kétii yola haline gethildgis I’r:ul;l?lc;un i;)igeei%le; 5 la);aa
_ , 181 bir

!B Nl
80 {2 Oda.1salon
100 |3 Oda.1salon
120 |3 Oda,1Saion

diistiriiyorfar. Bu diizen, i :
uhusa bulastinyor, Ekonomik soruniaindan  CL20° hasir divor
otiirii evlerinden kacip, fuh Sorunlanindan  Onurlu bir yasam herkes gibi sizi £ AT o
diisen binlerce gen 915’ us tacirlerinin eline b Sizae§ onurfr es gibi sizin de PSR
Ref h PQ zumz‘ var. vaadediyoniz. u ve temiz bir hayat ' ‘ % Barkas Merin §
. a - - \ avale dekontu lle bir
a a ) » 1 Yeslkaiik fotografia ad:
risi, Sizi Bu Hayata W%W o
. ]
1

Mahkum Eden Diizeni Degistirecek!

z Son Katiim Tar
Z Konutlar Kayit tari
Z Taksitles;
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j 3 ‘nin baraj sorumu giderek biytyor.
srasmds geger” diyor,
i canlanma SHP agandan di-  tifak

nrgstm seqim bolgesinin ikiden yor.

Kadimm. Yani insan! Ama insan oldu
toplumdaki yeri ¢cok 6nemli.

Tirkiye'de kadm eziliyor...degersiz bir esya gibi kuil

diinyada kadinin cinselligi 6n
meta haline getiriliyor.

e ot 2 i Ay s g

yofun ve Srgudi galiggyoriar. Bu npedenie
DYP'nit

Sivas'ta mucadele, Refah liderligindeki it-
ile SHP ve DSP arasinda gegecepe benzi-

plana gikaniliyor. Giizel kadirta

S i ok R B B Y S St
eseg (AP ts estiFini sSyleyebilirmi- =
siniz? Sooog DYP oin 4-0 galibtyetidir™ divoriar.

R ..

N2l blé?ma ;a;r

1 L s St RN R B AR pe e i & i)
Erbakan % ﬁnglmﬂég K i B il i e eyt A
hauarsaylie bir oy arugr saglsyacs, ] L 1 Iiste bagr yapt icin il Srga-
DYP gibi en rabat partilerden biri de Sosyal-  Ecevit'in DSP'si de Isparta’da haviu atan bir bag- tdns kdstiren, aym sekilde Karamanli segmenin i de 1-1'lik sopuca en zor olasilik “olarak
demokrat Halkes Parti, Gergekte Isparta’da Sos-  ka sol parti. Tahmin DYP'nin 4-0 galibiyen. akryorlar ve barajt agan partinin 2 milletvekilli-
yaldemokrat Halkg: Parti’li olmak olduk¢a zor. Sorpriz 3 DYP [ ANAP. S manuy. D1sa dénik micadeleyerine, Karaman™-  gini de alacagim savunuyorlar, | i

Dates” rmss mpsrrate &6 B
OIS- cagar zavunuyor. Karaman'da ANAF 203
Yakmo gibi, ayni iddiay: SHP de sarddriyor. ki

10 Nad Ps

de tepkisini gekee DYP, bir tirld toparlana-

gum unutuluyor. Oysa Kac

liyo

kg

birticart -

Caligtigr is yerinde, “ucuz isgiicii” olarak degerlendiriliyot. Kadm

evinin iglerini yapmak. cocuklarmni bilyiitmek ve gerelgtigiﬁdé;
s gibi. bir-de kocasindan dayak yiyer-—:

calismak yetmiyormu _
Haywr. Bunlar olmamali. Kadin, saygl
- Qiinkii kadmn. 6nce insandur. -

..

Yerinde bir teshit. Ama maalesef, cagdashk
"ach altinda, kadinimiz hi¢ haketmedi§i bir

.REFAH PARTIS, kadinu dért duvar arasma

' Refah Partisi, Kadinin

disarida:

g6rmeli, haklar.

Kadmnlarmn haklan korunacak. Kadin, adalet
Oniinde, erkek ile esit haklara sahip olacak.

kapatmayacak. Ona, toplumda hakettigi -
saygimh@, Sriemnli yerini iade edecek.
Kadm, REFAH PARTIS] iktidaninda
ezilmeyecek. o

Anajans
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tik-gecekonda
apanzdi_‘ye’_; Ama olm

Sizler, sehirlerde ‘Uciincii simf’ insan Evet, sizler adeta diken iistiinde

muamelesi goriiyorsunuz. Bunu elbette oturuyorsunuz. Bu zamana kadar yoneticiler,
haketmiyorsunuz. Sorunlariniz blyiik. kOyliniizde kalmamzi saglayacak tedbirleri ‘
Yasadiginiz yerlerde dogru diiriist su yok, alamadiklan gibi, yanlig kentlesme

yol yok. Saglik sorunlanniz sayilamayacak politikalars sonucu size geldiginiz yerde de
kadar cok. Cocuklarimizin geleceginden hizmet sunamadi. Elbette isteyen istedigi
endiselisiniz. Bir de, iistiine iistliik yerde oturabilir. Refah Partisi, k&yde kalana
gecekondularinizin her an yikilma, sizlerinde  da, kente gelene de mutluluk saglayacak

¢oluk-gocuk sokakta kalma tehlikesi var. projelere sahip tek parti.
Refah Partisi Gecekondu Halkinin Yaninda!

L‘“’ . - . e i o ) e et e et ot mm e e e i e oo an s e e
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vanlis [SEEBIEE ver .

pl.'uzr

o remyel TEE T rara.ﬂarl ken.ﬂn LV TE Tederal OF GUB G i S
Aava Ao,rl.rl/mndan Jolayr

kaygr duyuyorlar.

istiyor, B icin Kilmesi konusunda anfagtkian i dn;ug;;‘;éf;a Sal-'u"r Bakanlxg: Enfor- bc‘ﬂ:—;:,f;;w;{,:—:’ai,?(a; cgcc:l:t “Baskans [ an sikaracapimd W’m:" ;400" o
Korfez savagr sirasinda taraflan gepel sekreterlik gorev- funda uya.rarak Denktas’. a ustﬂ Ancak, Federal Ba;Aanbk Konseyi, Sun masyon Barosu ’ndan diln yapulan bir acik- Franyo Tudjmasn ise anlasmayr ona yladxk ransin islevini yitjr, X
imba edilemedigi belirtildi. lileri ile goru.smelen su.rdl.u'me- kapa.lx “bir mesaj yoliuyor. bir acxklama \aparak ‘Federal bnrluderm lamada d. La.lzﬂ 'de Yugoslavya Halk lanmi soylemisti.

dahi ¢c
Ozal!
Ustayla?
lar... 1Z
Grak z'
sonras
igin s
Soyledikleriniz dooru Ancak ortada, pek tahrip olmasiu sagladig: da ortada. Ozon tabakasiun . Crrak
cogumuzun oormedm daha 6nemli b1r kirlilik var: delinmesi gibi, dunyam1z icin cok tehiikeli bir olayin,
insan ku'hlm‘ Cevre klrhlmmn temelinde de insanm ~ kapitalizmin bir sonucu oldugunu unutmamak gerek! Bu d&
kirlenmis olmasi yatryor. Iste insanin yasadifi Denizlerimize zehirli bidonlarm boszltan, iilkernizi
cevreye Kars1 sorumsuziugu da buradan ¢opliik olarak kullanan kapitalizme “dur” diyebilecek »n icvec,
ka\maklamyor Kirlettigi oksuemn kendi soludugu’ yiirekli bir iktidara ihtiyag var. '
oksijen; kirlettigi suyun kendi hayan igin gerekli olan  REFAH PARTISI, gevre temizliginin insan ru zec!
su oldugunu dU§meu) or. Buda, cevre knhhomm temizliginden gectigini diistiniiyor. ’
artmasim hizlandinyor. Ayrica yiikselen ve vehsen REFAH PARTISL “temniz insan, temiz ¢evre” divor. verdi. |
Kapitalizmin, daha da oeh§mek icin cevre kirliligine ~ REFAH PARTISI, temiz bir gevrenin insan hayat i
Katkida bulundugu, tabiatn her gecen giin biraz daha icin tasidig Gnemi biliyor. . Yille!

Refah Partisi, Yasanabilir Bir Cevre Vaadediyor!

‘Yen

bir dL'mya”

Cekis.
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Amerika pe'derse omu vaphlar. Amerika, Israil ve
diger Bat Giikelerinin eqperyalist cikarian icin,
bozuldir Israil'i teruyanlar, Cezzyirim = -
bagimsizhinvia waratsiz kaldilar .o
Ml Goritg Baidarda iken. Kibos sonunu -

Refah Partisi,
Tam ;gagzm‘siz

h Partisi,

Bir T

iiskilerimiz gelismisti AET ve cirma=k veya
girmemek gibi bir sorurumuz voknr. Ama
bugiin, her sey tersine d6adii. Bafmmsizhfina
kavugan Tk devietlerini tanmalaz biie

-tereddint edivoriar. REFAH PARTISE Tiirkive'yi
siyasi ve ekonomik baZimsizhfina kezvugturacak
"M Gorii™ anlayistu savunuyor Haysiyetli
bir cy politika vaadedivor. -

irkiye Vaadediyor!..
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. : Dalar: Tabii canm masi. bir Kiirtgrild fua otururdum. Bunu Seows MHanun : Hemen wmi seqime i /| adkamed el g 7

" ' -~ Ekrem Pakdemirli  layunin hortla Be"ua-xm"k an-  soylemis. Mesele Tirkiye'nin birligini - Dalazz Hsy, tabis ki belly bir middet | Yibaszi da yaks ; T [vora "de Isa béraj tm pardier Grai
i biliyc tinliging c'nin birliginin, bi- sonra.. Bir, bir el I de yakm ¢evresinds Fsifve yarayscak gil Hiryoy
Ly uz, lifinin saglanmas icin bir siyasi or- alb ) buguk sene i¢inde. Cinkii tutum ; AP 0 birincilixta adiah gibl. Ama Fefay
i .or-  almmag gereken acil tedbirler var, gosterdi, un.""” sert tepkd Kili gikarabilir, I. DYP barajt asabilirag i,

dedig ileri sirdlizyor.

urkLye,_‘s_gmmm lilkesi oldu. Iceride sosyal refah se iyesi cok diis
3 Suglualkr - Giineydogu, akibeti belli olmayan bir l'<alm’a§'ayla;§
Jasbasa. Halkia huzur kalmad. Disandald tibanmiz yok olma. .|
i oot borglanmuz 5D milyar dolan ast, her yil milyarlarca
oo i‘ﬁmzf'o ,Ugomz;.BatlIllar, bir telefonla her seyimize kansiyor. =
Merlerimiz ise buna direnmek yerine, telefon goriismelerini bir seref
4 Ol.flar-'Batllﬂannroyuncagl olduk! - 3

. LML L

1derlerimiz, Batililann 6rdiigii agm disina cik: N

Liderleriniiz, Batihlann §rdiigi agin disma cikamiyor: Oysa bu

dele: ?irilll(lrlil" kisilikli ve yiicr,ekli birlider olsa. lalr)i/ir"n"iz gﬂia U;__algl,
ik olur.. RS T T PR BT S

R Size oo .. - e . YR T

- bmﬂ:ra; ]\;'glg;gglgll( lglumkun degil. Biitiin  Oysa bu kaynaklar, yabancilarin baskisina

i il o zii e“ﬂl{ nitelikte sorunlar.  direnebilen inanch ve yiirekli bir liderin

. e Niifusume yeruls;g kayna%daxm}lz etrafinda biitiinlesen kadrolar tarafindan

v ya§1;1 e Dahuzga? "uyuk'g'ogt_l‘nlugu 35  degerlendirilebilir. Sizin de aradiginiz bu
Yaalr bl de oy eacrii b(;nqnﬂ151, yuzyﬂlara lider, ashinda size ¢ok yakin. REI-?AH

oy elverish A TNiz var. :1’axn her PARTIS] lideri, 20 y1ldan beri zaten bunlarn
. , Washington’dan gelen sOyliiyor... sahsiyetli bir dig politika ve kendi

telefonlaria iilkeyi yonetenler, kaynaklanmiza dayali bir kalkinm
.. I _as 33 ' ? b.
som
lirtiyii artirdilar. modelini savunuygr. : :

Aradiginiz Gercek Lider, Erbakan! Y@

‘HASARA_NAP'm segim birolanne
roya sabaha kargs atlan patiayic gev

g "gotograt Al Fuat Duatepe)

etersiz kalmast nede
esitli tehirlerle karsil

u tehirler, Yugoslavy
inin kapanmast sont
Ebulunmaktadir.

Avrupa uguslanimizde
dorlarinin gegtigi alk
uk nedeniyle, ugusla
getiriimekte, belirli £
liklariyla seferlerimiz
Bu da zaman zaman

melere neden olmak

Elimizde olmayan ne¢
gecikmeler, ugaklan
k% yakin ortaya gtkmak
g _culanimizin binis sal
-butunmalarint ve an
- etmelerini ozellikle
i meler icin simdiden

TURK HAVA
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yillarda tdm hava‘.
afik koridorlarinin ve
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Sashkaas sepr/di & de gok silahla octoriie boslugu kamplaridir” diye konugstu. ucagr operasyona kauld;. Bura-

5 PEYATR 3

Insammiz tabular ve d
diizen degil. Bakalim

Cok dogru. Bir iilkede iktidann giicii, insan ve geliskilerin tizerine, hakk iistiin tutan “Adil
I}ak@anyla suurh olmali, Insanlar huzur iginde ve  Diizen”i sa8layarak gidecek. Boylece Tiirkiye,
Ozgiirce yasayabilmeli. Istedigi gibi inanabilmeli, zenginin kayinldigy, fakirin ezildigi, holdinglerin

) nancwa gore yagayabilmeli... cocuklarini kendi kurtanildigy, insan hak ve 6zgiirliiklerinin yok
manglanna_ gore egitebilmeli. Yénetimler, edildigi, adaletin sarsildig1 bir iilke olmayacak.
insanlara hizmet vererek, toplumsal gelismeye Tiirkiye, Washington’dan degil, Tiirkiye’den
katkida bulunmal. Ulkemiz biiyiik bir sosyal yonetilecek. Emperyalizm, iilkemnizin
dengesizlige ve hizla artan haksizliklara sahne kaynaklann s6miiremeyecek. Firsat esithigi
oluyor. REFAH PARTISI, bu haksizliklarm saglanacak. Tabular ve dogmalar yikilacak!

Refah Partisi, Hakki Ustiin Tutan
“Adil' Dizen” Kuracak!

g b oamasien o e vt i el $0p (20 e WD, SO0SIO00  yine bir taximis kbmmande b/ 520
Y i ca rey it edifm/s PAN o 2 RES kemlruga ile 6 F[0f alasunun sginde atrs efs-
n panolar da var. Ala-  balar kullanuldi. Napalm bom- surda.

Librelik kiasik pasga tasicli bom-  fekdt oldu. Bu operayon da 2 gonvceksiniz” seklinde

te de bulundugu b;

FAH
PARTISI

“Yeni bir diinya”

iy e
em

Renault 11 TXE Flash ¢

. ozgiirce yasamayt seven,

++ sinwrlanmg bir hayattan k

i otomobilidir... ~

- Flash genglerin dilini |
kendisi de gengtir.

Hél, heyecani sever... He
.- la belirlenen dis gizgiledi.
.. sigmaz, atak bir gbrintn

Flash, her an meydan
bir sporcunun ylregine ¢

... gevik ve giigld motorunc



In rethinking the Welfare Party, with a critical confrontation
with secular modern prejudice of Kemalism, the thesis makes an
interpretative attempt to analyse the 1991 ads of the WP. By doing
so, it is tried to open up our interpretative framework to new
meanings, new understandings that would lead to a better
understanding of the WP phenomenon. 'Political radicalism' and
'social conservatism' were the two axes, derived from the analysis
of the ads that were employed in the thesis. Ziya Goékalp is also
applied in understanding the WP tradition's conceptualisation of
modernity, the role it has given to Islam in modernity and its
social conservatism. Following Davison's interpretation of
Gokalp's proposal as an illustration of 'alternative modernities', it
is argued that the WP tradition's approach to modernisation as a
call for an alternative modernity. However in conclusion, within
the framework of tolerance provided by the ‘'alternative
modernities', the thesis went beyond the Kemalist prejudice of
regarding the WP as the anti-modern and anti-systemic and
conceived the NOP-NSP-WP tradition as one of the fundamental
constituents of the 'modern' Turkish politics, emerged as a
response shaped within the economical, political and cultural

processes of the Kemalist modernisation project.
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